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INTRODUCTION:

Containing Explanations of Terms, and general

Positions.

1 O avoid all confusion in our inquiries and rea-

sonings, concerninc:; the end for which God created the world,

a distinction should be observed between the chief end for

which an agfcnt or tfficient exerts any act and performs any

work, and the ultinrate end. These two phrases arc not al-

ways precisely of the same signification : And though the

ehie/ tix\d be always an ultimate end, yet every ultimate end,

is not always a chief end.

A chief end is opposite to an inferior end : An ultimate

end Is opposite to a subordinate end. A subordinate end is

somelhing that an agent seeks and aims at in what he does ;

but yet does not seek it, or regard it at all rpon its own ac-

count, but Avholly on the account of a further end, or in order

to some other thing, which it is considered as a means of.

Thus, when a man that goes a journey to obtain a medicine

to cure him of some disease, and restore his health, the ob-

taining that medicine is his subordinate end ; because ir is

not an end that he seeks for itself, or values at all upon its

flwn account, but wholly as a means of a furt her end, viz. his

Vor,. VI. B
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liealtli. Separate the medicine from that further end, and it

is esteemed good for nothing ; nor is it at all desired.

An ultimate end is that which the agent seeks in what he

does, for its own sake : That he has respect to, as what he

loves, values and takes pleasure in on its own account, and

not merely as a means of a further end. As when a man
loves the taste of some particular sort of fruit, and is at pains

and cost to obtain it, for the sake of the pleasure of that taste,

which he values upon its own account, as he loves his own
pleasure ; and not merely for the sake of any other {^ood,

which he supposes his enjoying that pleasure will be the

means of.

Some ends are sul)ordinate ends, not only as they are sub-

ordinated to an ultimate end, but also to another end that is

itself but a subordinate end : Yea, tuere may he a succession

or chain of many subordinate ends, one dependent on anoth-

er.. ..one sought for another : The first for the next, and

that for the sake of the next to that, and so on in a long

series befo' e you come to any thing, that the agent aims at

and seeks for its own sake : As when a man sells a gar-

ment to get money. ...to buy tools.. ..to till his land.. ..to ob-

tain a crop. ...to supply him with food. ...to gratify the appetite*

And he seeks to gratify his appetite, on its own account,

as what is grateful in itself. Here the end of his selling his

garment, is to get money ; but getting money is only a sub-

ordinate end : It is not only subordinate to the last end,

his gratifying his appetite ; but to a nearer end, vjz.

his bijying husbandry tools ; and his obtaining these, is

only a subordinate end, being only for the sake of tilling land ;

And the tillage of land is an end not sought on its own ac-

count, but for the sake of the crop to be produced ; and the

crop produced is noi an ultimate end, or an end sought for

itself, but only for the sake of making bread ; and the having

bre id, is not sought on its own account, but for the sake of

gratifying the appetite.

Here the gratifying the appetite, is called the ultimate

end ; because it is the last in the chain, where a man's aim

and pursuit stops and rests, obtaining in that, the thing finallv"
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aimed at. So whenever a man comes to that in which his

desire terminates and rests, it being something valued on its

own account, then he conies to an ultimate end, let the chain

be lon.^er or shorter; yea, if there be but one link or one

step that he takes before he comes to this end. As when
a man that loves honey puis it into his mouth, for the sake

of the pleasure of the taste, without aiming at any thing fur-

ther. So that an end which an agent has in view, may be

both his immediate and his ultimate end ; his next and his

last end. That end which is sought for the sake of itself,

and not for the sake of a further end, is an ultimate end ; it

is ultimate or last, as it has no other beyond it, for whose sake

it is, it being for the sake of itself : So that here the aim of

the agent stops and rests (without going further) being come

to the good which he esteems a recompense of its pursuit

for its own value.

Here it is to be noted that a thing sought, may have the

nature of an ultimate, and also of a subordinate end ; as it

may be sought partly on its own account, and partly for the

sake of a further end. Thus a man in what he does, may
seek the love and respect of a particular person, partly on its

own account, because it is in itself agreeable to men to be

the objects of others' esteem and love : • And partly, becausfe

he hopes, through the friendship of that person to have his

assistance in other affairs ; and so to be put under advantage

for the obtaining further ends.

A chief end or highest end, which is opposite not prop-

erly to a subordinate end, but to an inferior end, is something

diverse from an ultimate end. The chief tiid is an end that

is most valued ; and therefore most sought after by the

agent in what he does. It is evident, that to be an end more
valued than another end, is not exactly the same thing as to

be an end valued ultimately, or for its own sake. This will

appear, if it be considered.

1. That two different ends may be both ultimate ends,

and yet not be chief ends. They may be both valued for

their own sake, and both sought in the same work or acts,

and yet one valued more highly and sought more than anoth-
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er : Thus a man may £?o a j'^urney to obtain two different

benefits or enjoyments, both which may be agreeable to him

in tliemselves considered, and so both may be what he values

on their own account,and seeks for their own sake ; and yet

one may be much more apcreeable than the other ; and so be

what he sets his heart chitfly upon, and seeks most after in

his t^oins> a journey. Thus a man may go a journey partly

to obtain the possession and enjoyment of a bride that is very

dear to him, and partly to gratify his curiosity in looking in a

telescope, or some new invented and extraordinary optic

girss : Both may be ends he seeks in his journey, and the

one not properly subordinate or in order to another. (Jne

may not depend on another, and therefore both may be ulti-

mate ends ; but yet the obtaining his beloved bride may be

his chief end, and the benefit of the optic glass, his inferior

end. The tormer may be what he sets his heart vastly most

upon, and so be properly the chief end of his journey.

2. An ultimate end is not always the chief end, because

some subordinate ends may be more valued and sought after

than some ultin>ate ends. Thus for instance, a man may

aim at these two things in his going a journey ; one may be

to visit his friends, and another to receive a great estate, or a

large sum of money that lies ready for him at the place to which

he IS going. The latter, viz. his receiving the sum of money

may be but a subordinate end : He may not value the silver

and gold on their own account, but only for the pleasure, grat-

ifications and honor"; that is Ihc ultimate end, and not the

money which is valued only as a means of the other. But

yet the obtaming the money, may be what is more valued?

and so an higher end of his journey, than the pleasure of see-

ing his friends ; though the latter is what is valued on its own

account, and so is an ultimate end.

But here several things may be noted :

First, That when it is suid, that some subordinate endsmay

be more valued than some ultimate ends, it is not supposed

th-rtt ever a subordinate end is i-nore valued than that ultimate

end or ends to which it is suboidii'ate ; because a subordinate

end has no value, but what it derives from its ultiniate end •
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For that reason it is called a subordinate end, because it Is val-

ued and so\!p;ht, not for its own sake, or its own value, but

onlv in svibordinution to a further end, or for the sake of the

«I ia-.aie end, that it is in order to. But yet a subordinate end

may be valued more than some other ultimate end that it is

not subordinate to, but is independent of it, and does not be-

lon?^ to that -series, or chain of ends. Tiius for instance : If a

Tnan 'e:oes a journey to receive a sum of money, not at all as

an ultimate end, or because he has any value for the silver and

gold for fheir own sake, but only for the value of the pleasure

and honor that the money may be a means of. In this case it

is impossji^le that the subordinate end, viz. his bavins^ the mon-

ey should be more valued by him than the pleasure and hon-

or, for which he values it. It would be absurd to suppose

that he values the means more than the end, when he has no

Talue for the means but for the sake of the end, of which it is

the means : But yet he may value the money, though but a

subordinate end, more than some other ultimate end, to which

it is not subordinate, and with which it has no connexion.

For instance, more than the comfort of a friendly visit ; which

was one end of his journey.

Secondly, Not only is a subordinate end never superior

to that uldmate end, to which it is subordinate ; but the ulti-

mate end is always (not only equal but) superior to its sub-

ordinate end, and more valued by the agent ; unless it be

when the ultimate end entirely depends on the subordinate :

So that he has no other means by which to obtain his last end,

and also is looked upon as certainly connected with it. ...then

the subordinate end may be as much valued as the last end ;

because the last end, in such a case, does altogether depend

tapon, and is wholly and certainly conveyed by it. As for in-

stance, if a pregnant womiAu has a peculiar appetite to a cer-

tain rare fruit that is to be found orly in the garden of a partic-

ular friend of hcr's, at a distance ; and she goes a journey to

go to her friend's house or garden, to obtain th?t fruit. ...the

ultimate end of her jouiney, is to gratify that strong appetite :

The obtaining that fruit, is the subordinate end of it. If sue

looks upon it, that the appetite can be gvarjfied by no other
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means than the obtaining that fruit ; and that it Avill certainly

be gratified if she obtains it, then she will value the fruit as

much as she values the ^^ratification of her appetite. But other-

wise, it will not he so : If she be doubtful whether that fruit

•will satisfy her craving, then she will not value it equally with

the gratification of Iser appetite itself ; or if there be some
other fruit that she knows of, that will gratify her desire, at

least in part ; which she can obtain without such inconve-

nience or trouble as shall countervail the gratification ; which
is in effect, frustrating her of her last end, because her last

end is the pltasure of gratifying her appetite, without any

trouble that shall countervail, and in eflect destroy it. Or if

it be so, that her appetite cannot be gratified without this fruit,

nor yet with it alone, without son^elhing else to be compound-

ed with it. ...then her value for her last end will be divided be^

tween these several ingredients as so many subordinate, and

no one alone will be equally valued with the last end.

Hence it rarely happens among mankind, that a subordi-

nate end is equally valued with its labt end ; because the ob-

taining of a last end rarely depends on one single, uncom-
pounded means, and is infallibly connected with that means

:

Therefore, men's last ends are commonly their highest ends.

Thirdly, If any being has but one ultimate end, in all that

he does, and there be a great variety of operations, his last

end may justly be looked upon as his sufirone end : For in

such a case, every other end but that one, is an end to that end

;

and therefore no other end can be superior to it. Because,

as was observed before, a subordinate end is never more val-

ued, than the end to which it is subordinate.

Moreover, the subordinate effects, events, or things brought

to pass, which all are means of this end, all uniting to contri-

bute their sl-are towards the obtaining the one last end, are

very various ; and therefore, by what has been now observed,

the ultimate end of all must be valued, more than any one of

the particular means. This seems to be the case with the

works of God, as may more fully ajjpear in the sequel.

From what has been said, to explain what is intended by

an ultimate end, the following things may be observed con-

ceruins; ulliniale ends in the stnbc cxnlained.
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Fourthly, Whatsoever any asjent has in view in any thing

he does, which he loves, or which is an immediate gratifica-

tion of any appetite or inclination of nature ; and is agreea-

ble to hirti in itself, and not merely for the sake of something

else, is regarded by thai agent as his last end. The same

may be said, of avoiding of that which is in itself painful or

disagreeable : For the avoiding of what is disagreeable is

agreeable. This will be evident to any bearing in mind the

meaning of the terms. By last end being meant, that which

is regarded and sought by an agent, as agreeable or desirable

for its own sake ; a subordmate that v\rhich is sought only for

the sake of something else.

Fifthly, From hence it will follow, that, if an agent in his

works has in view more things than one that will be brought

to pass by what he does, that are agreeable to him, consider-

ed in themselves, or what he loves and delights in on their

own account....then he must have more things than one that

he regards as his last ends in what he does. But if there be

but one thing that an agent seeks, as the consequence of what

he does that is agreeable to him, on its own account, then

there can be but one last end which he has in all his actions

and operations.

But only here a distinction must be observed of things which

may be said to be agreeable to an agent, in themselves con-

sidered in two senses. (I.) What is in itself grateful to an

agent, and valued and loved on its own account, simfUij and ab-

solutely considered, and is so universally and originally, ante-

cedent to, a.x\fMndcfie7ide7it o^ sM conditions, or any supposition

of paiticular cases and circumstances. And (2) What may
be said to be in itself agreeable to an agent, hyfiothetically and

consequentially : Or, on supposition or condition of such and

such circumstances, or on the happening of such a particular

case. Thus, for instance : A man may originally love socie-

ty. An inclination to society may be implanted in his very

nature : And society may be agreeable to him antecedent to

all presupposed cases and circumstances : And this may cause

him to seek a family. And the comfort of society may be

originally his last cikI, in seeking a family. BiU after he has
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a family, peace, good order and itiutiial justice and friend-

£ihip in his family, may be agreeable to him, and what he de-

lights in for their own sake ; and therefore these things may
be his last end in many things he does in the government

and regulation of his family. But they were not his original

end with respect to his family. The justice and peace of

a family was not properly his last end before 'he had a family,

that induced him to seek a family, but consequentially. And
the case being put of his having a family, then these things

wherein the good order and beauty of a family consist, be-

come his last end in many things he does in such circumstan-

ces. In like manner we must suppose that God before he

created the world, had some good in view, as a consequence

of the world's existence that was originally agreeable to him

in itself considered, that inclined him to create the world, or

bring the universe, with various inleliigent creatures into ex-

istence in such a manner as he created it. But after the worI4

was created, and such and such intelligent creatures actually

had existence, in such and such circumstances, then a wise,

just regulation of them was agreeable to God, in ilselfconsid-

ered. And God's love of justice, and hatred of injus ice,

would be sufficient in such a case to induce God to deal just-

ly with his creatures, and to prevent all injustice in him to-

wards them. But yet there is no necessity of supposing, that

God's love of doing justly to intelligent beings, and hatred of

the contrary, was what originally induced God to create the

world, and make intelligent beings ; and so to order the occa-

sion of doing either jus;ly or unjustly. The justice of God's

nature makes a just regulation agreeable, and the contrary

disagreeable, as there is occasion, the subject being suppos-

ed, and the occasion given : But we must suppose so 'eihing

else that should incline him to create the subjects or order the

occasion.

So that perfection of God which we call his faithfulness,

or his inchnaiion to fulfil his promises to his creatures, could

not properly be what moved him to create the world ; nor

could 5uch a fulfilment of his promises to his creatures, be

his-last end, in g iving the creatures being. But yet after th«
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world is created, after intelligent creatures are made, and

God has bound himself by pronr'i-e to them, then that dispo-

sition which is called his faithfulness may move him in his

providential disposals towards them : Aud this may be the

end of many of God's works of providence, even the exercise

of his faithfulness in fulfilling his promises. And may be in

the lower sense his last end. Because faithfulness and truth

must be supposed to be what is in itself amiable to God, and,

what he delights in for its own sake. Thus God may have

ends of particular works of providence, which are ultimate

ends in a lower sense, which were not ultimate ends of the

creation.

So that here we have two sorts of ultimate ends ; one of

which may be called an original, and independent ultimate

end ; the other consequential and dependent. For it is evi-

dent, the latter sort are truly of the nature of ultimate ends :

Because, though their being agreeable to the agent, or the a-

gent's desire of them, be consequential on the existence, or

supposition of proper subjects and occasion ; yet the subject

and occasion being supposed, they are agreeable and amiable

in themselves. We may suppose that to a righteous being,

the doing justice between two parties, with whom he is con-

cerned, is agreeable in itself, and is loved for its own sake,

and not merely for the sake of some other end : And yet we
may suppose, that a desire of doing justice between two par-

ties, may be consequential on the being of those parties, and

the occasion given.

Therefore, I make a distinction between an end that in this

manner is consequential^ and a subordinate end.

It may be observed, that when I speak of God's ultimate

end in the creation of the world, in the following discourse, I

commonly mean in that highest sense, viz. the original ulti-

mate end.

Sixthly, It may be further observed, that the oriii^inal ul-

timate end or ends of the creation of the world is alone, that

which induces God to give the occasion for consequential

endb, by the first creation of the world, and the original dis-

posal of it. And the more original the end is, the more ex-

VoL. VI. T G
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tensive and universal it is. That which God had primarily

in view in creatinp;, and the original ordination of the world,

must be constantly kept in view, and have a governing influ-

ence in all God's works, or with respect to every thing that

he does towards his creatures.

And therefore,

Seventhly, If we use the phrase ultimate end in this high*

est sense, then the same that is God's ultimate end in creat-

ing the world, if we suppose but one such end, must be what

he makes his ultimate aim in all his works, in every thing he

does either in creation or providence. But we must suppose

that in the use, which God puts the creatures to that he hath

wade, he must evermore have a regard to the end, for which

he has made them. But if we take vUimate end in the otner

lower sense, God may sometimes have regard to those things

as ultimate ends, in particular works of providence, which

could not in any proper sense be his last end in creating the

world.

Eigh'.hly, On the other hand, whatever appears to be

God's ultimate end in any sense, of his works of providence

in general, that must be the ultimate end of the work of cre-

ation itself. For though it be so that God may act for an

end, that is an ultimate end in a lower sense, in some of his

woiks of providence, which is not the ultimate end of the cre-

ation of the world r Yet this doth not take place with regard

to the Viorks of provii.encc in general. But n'e may justly

look upon whatsoever has the nature of an ultimate end of

God's works of providence in general, that the same is also

an ultimate end of the creation of the world ; for God's works

of provuience in general, are the same with the general use

that he puts the world to that he has made. And we may
well argue fram what we see of the general use which God
makes of the world, to the general end for which he designed

the world. Though there may be some things that are ends

of particular works of providence, that were not the last end

of the creation, which are in themselves grateful to God in

such particular emergent circumstances ; and so are last

ends in an inferior sense : Yet this is only in certain cases.
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or particular occasions. But if they are last ends of God's

proceedings in the use of the world in general, this shews

that his making them last ends does not depend on particu-

lar cases and circumstances, but the nature of things in gen-

eral, and his general design in the being and constitution of

the universe.

Ninthly, If there be but one thing that is originally, and

independent on any future, supposed cases, agreeable to God,

to be obtained by the creation of the world, then there can be

but one last end of God's work, in this highest sense : But if

there are various things, properly diverse one from another,

that are, absolutely and independently on the supposition of

any future given cases, agreeable to the divine being, which

are actually obtained by the creation of the world, then there

were several ultimate ends of the creation, in that highest

sense.
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CHAPTER I.

Wherein is considered, what Reason teaches co7i-

cerning this Affair.

SECTION I.

Some Things observed in general, which Reason

dictates.

Having observed these things^ which are prosier to be taken ?iO'

tice oJ\ to prevent confusion in discourses on this subject^

I now /iroeeed to consider ivhat may, and tvliat maij not be

supposed to be God's ultimate end in the creation of the

world.

AND in the first place, I woxild observe some things which

reason* seems to dictate in this matter. Indeed tiiis affair,

seems properly to be an affair of divine revelation. In order

to be determined what was aimed at, or designed in tlie cre-

ating of the astonishing fabric of the universe which we be-

hold, it becomes us to attend to and rely on what he has

told us, who was the architect that built it. He best knows

his own heart, and what his own ends and designs were in

the wonderful works which he has wrought. Nor is it to

be supposed that mankind, who, while destitute of revelation,

by the utmost i improvements of their own reason, and ad-

vances in science and philosophy, could come to no clear and

established determination who the author of the world was,

would ever have obtained any tolerable settled judfrmcnt of

the end which the author of it propo.scd to himself in so vast,

complicated and wonderful a woik of his hands. And though
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it be true, that the revelation which God has p;iven to rnen,

which has been in the world as a light shining in a dark

place, has been the occasion of great improvement of their

facuhies, has taught men how to use their reason
; (in which

regard, notwithstanding the nobleness and excellency of the

faculties which God had given them, they seemed to be in

themselves almost helpless.) And though mankind now,

through the long, continual assistance they have had by this

divine light, have come to attainments in the habitual exercise

of reason, which are far beyond what otherwise they would
have arrived to ; yet I confess it would be relying too much
on reason, to determine the affair of God's last ^nd in the cre-

ation of the world, only by our own reason, or without bein-i-

herein principally guided by divine revelation, since God has

given a revelation containing instructions concerning this

tnatter. Nevertheless, as in the disputes and wranglin^-s

which have been about this matter, those objections, which

have chiefly been made use of against what I think the scrip-

tures have truly revealed, have been from the pretended dic-

tates of reason....! would in the first place soberly consider m
a few things, what seems rational to be supposed concerning-

this affair ; and then proceed to consider what light divine

revelation gives us in it.

As to the first of these, viz. what seei^is in itself rational

to be supposed concerning this matter, I think the following

things appear to be the dictates of reason :

1. That no notion of God's last end in the creation of

the world is agreeable to reason, which would truly imply or

infer any indigence, insufficiency and mutability in God ; or

any dependence of the Creator on the creature, for any part

of his perfection or happiness. Because it is ev;Jent, by'

both scripture and reason, that God is infinitely, eternally, un-
changeably, and independently glorious and happy ; that he
stands in no need of, cannot be profited by, or receive anv
thing from the creature ; or be truly hurt, or be the subject

of any sufferings, or impair of his glory and felicity from anv
other being. I need not stand to produce the proofs of God's
being such a one, it being so universally allowed and main-
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tained by such as c?A\ themselves Christians. The noUon of

God's crcalin^ the world in order to receive any thing prop-

erly from the creature, is not only coturary to the nature of

God, but inconsistent with the notion of creation ; which imi-

plies a being's receiving its existence, and all that belongs to

its being, out of nothing. And this implies the most perfect,

absoUue, and universal derivation and dependence. Now, if

the creature receives its all from Gud entirely and perfectly,

how is it possible that it should have any thing to add to God,

to make him in any respect more than he was before, and so

the Creator become dependent on the creature ?

2. Whatsoever is good and valuable in itself, is worthy

that God should value for itself, and on jts own account ; op

Avhich is the same thing, vulue it with an ultimate value or res-

pect. It is therefore worthy to be ultimately sought by God,

or made the last end of his action and operation, if it be a thing

of such a nature as to be properly capable of being attained

in any divine openuion. For it may be supposed that some

things, which are valuable and excellent in themselves, are not

properly capable of being attained in any divine operation ;

because they do not remain to be attained ; but their exist-

ence in all possible respects, must be conceived of as prior to

any divine operation. Thus God's existence and infinite per-

fection, thougli infinitely valuable in themselves, and infinite-

ly valued by God. yet cannot be supposed to be the end of any

divine operation. For we cannot conceive of them as in any

respect consecjuent on any works of God : But Nvhatever is

in, itself valuable, abscluiely so, and that is capable of being

sought and attained, is worthy to be made a last end of the

divine operation.

The > 2 fore,

3. . Whiitever that be which is in itself most valuable, and

was so originally, prior to the creation of the world, and which

is aUii'.uablc by Hie creation, if there be any thing which was

superior in value to all others, that must be worthy to be God's

last end in t!>c creation ; and also worthy to be his highest

end.
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In consequence of this, it will rollow,

4. That if God himself be in any respect properly capa-

ble of beiiis his own end in tiie creation of the world, then

it is reasonable to suppose that he had respect {o /n?nse/f as his

last and highest end in this work ; because he is worthy in

hiniself to be so, beins; infinitely the greatest and best of be-

inrs. AH ?hl:if;s else, v.ith rc;;aid to worlliineas, importance

and CAcellcnce, a e pjrfectly as nothin;^- in comparison of

him And. therefore, if God esteems, values, and has respect

to tbino-s according; to their nature and proportions, he noust

ntccs'^arily have the greatest respect to himself. It would be

against the perfection of his nature, his Vvisdoni, holiness, and

perfect rectitude, whereby he is disposed to do every thing

that is fit to be done, to suppose otherwise. At least a great

part of ii'C mcra! rectitude of the heart of God, whereby he

is disposed to every tiling that is fit, suitable and annabie in

itself, consists in his having infinitely the highest regard to

that A\liich is in itself infinitely highest ?.nd best : Yea, it is

in this that iJ. seems chiefly to consist. The moral rectitude

of God's heart must consist in a proper and due respect of his

heart to things that are objects of moral respect ; that is,

to intelligent beings capable of rnoral actions and rt-lations.

And therefore it must chiefly consist in giving due respect lo

that Being to whom most is due ; yea, infinitely most, and

in effect all. For God is infinitely the most worthy of re-

gard. The worthiness of others is as nothing to his: So
that to him belongs all possible respect. To him belongs

the whole of the respect tlxit any moral agent, either God,
or any iutelligetit Being is capable of. To him belongs all

the heart. Therefore, if mora! rectitude of heart consists in

paying the respect or regard of tiie heart which is due, or

which fitness and suitableness requires, fitness requires infi-

nitely the greaicst regard to be paid to God ; and the denying

supreme regard here, would be a conduct infi.iitely the

most unfit. Therefore a proper regard to this Being, is

what the fitness of regard does infinitely most consist in.

Hence it will follow. ...That the moral rectitude and fitness of
the disposition, inclination or aficction of God's heart, does



24 END IN CREATION.

chiefly consist in a respect or regard to himself infinitely

above his regard to all other beings : Or, in other words, his

holiness consists in this.

And if it be thus fit that God should have a supreme re-

gard to himself, then it is fit that this supreme regard should

appear, in those things by which he makes himself known,

cr by his nvord and works ; i. e. in what lie says, and in what

he docs. If it be an infinitely amiable thing in God, that he

should have a supreme regard to himself, then it is an amia-

able thing that he should act as having a chief regard to him-

self ; or act in such a manner, as to shew that he has such a

regard ; that what is highest in God's heart, may be highest

in his actions and conduct. And if it was God's intention,

as there is great reason to think it was, that his works should

exhibit an image of himself their author, that it might bright-

ly appear by his works what manner of being he is, and

afford a proper representation of his divine excellencies, and

especially his moral excellence, consisting in the dinjiodtion of

bis heart ; then it is reasonable to suppose that his works are

so wrought as to shew this supreme respect to himself, where-

in his moral excellency does primarily consist.

When we are considering with ourselves, v/hat would be

most fit and proper for God t© have a chief respect to, in his

proceedings in general, with regard to the universality of

things, it ^ay help us to judge of the matter with the greater

ease and satisfaction to consider, what we can suppose would

be judged and determined by some third being of perfect wis-

dom and rectitude, neither the Creator nor one of the crea-

tures, that should be perfectly indifferent and disinterested.

:")r if we make the supposition, that wisdom itself, or infinitely

wise justice and rectitude were a distinct, disinterested per-

son, whose office it w as to determine how things shall be most

fitly and p^-operly ordered in the whole system, or kingdom

of existence, including king and sul)jects, God and his crea-

tures ; and r.pon a view of the whole, to decide what regard

should prevail and govern in all proceedings. Now such a

judire in adjusting the proper measures and kinds of regard

that every part of existence is to have, would weigh things in



END IN CREATION. 25

an even balance ; takini^ care, that greater, or more existence

should have a greater share than less, that a greater part of

the whole should be more looked at and respected, than the

lesser in proportion (other things being equal) to the meas-

ure of existence, liiat the more excellent should be tiiore re-

garded than the less excellent: So that the degree of re-

gard should always be in a proportion, compounded of the

proportion of existence, and proportion of excellence, or ac-

cording to the degree of greatness and goodness, considered

conjunctly. Such an arbiter, in considering the system of

created intelligent beings by itself, would determine that the

system in general, consisting of many millions, was of greater

importance, and worthy of a greater share of regard, than

only one individual. For however considerable some of the

individuals might be so that they might be much greater and

better, and have a greater share of the sum total of existence

and excellence than another individual, yet no one exceeds

others so much as to countervail all the rest of the system.

And if this judge consider not only the system of created be-

ings, but the system of being in general, comprehending the

sum total of universal existence, both creator and creature ;

still every part must be considered according to its weight

and importance, or the measure it has of existence and ex-

cellence. To determine then, what proportion of regard is

to be allotted to the creator, and all his creatures taken to-

gether, both must be as it were put in the balance ; the Su-

preme Being, with all in him, that is great, considerable and

excellent, is to be estimated and compared with all that is to

be found in the whole creation ; and according as the former

is found to outweigh, in such proportion is he to have a great-

er share of regard. And in this case, as the whole system of

created beings in comparison of the creator, would be found

as the light dust of the balance, (which is taken no notice of by

him that weighs) and as nothing and vanity ; so the arbiter

must determine accordingly with respect to the degree in

which God should be regarded by all intelligent existence,

and the degree in which he should be regarded in all that is

Vol. VI. D
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done through the whole universal system ; in all actions and

proceedings, determinations and effects whatever, whether

creating, preserving, using, disposing, changing, or destroying.

And as the creator is infinite, and has all possible exis'tence,

perfection and excellence, so he must have all possible regard.

As he is every way the first and supreme, and as his excel-

lency is in all respects the supreme beauty and glory, the

original good, and fountain of all good ; so he must have in

all respects the supreme regard. And as he is God over all,

to whom all are properly subordinate, and on whom all

depend, worthy to reign as supreme head with absolute and

universal dominion ; so it is fit that he should be so regarded

by all and in all proceedings and effects through Uie whole sys-

tem : That this universality of things in their whole compass

and series should look to him and respect him in such a man-

ner as that respect to him should reign over all respect t»

other things, and that regard to creatures should universally be

subordinate and subject.

When I speak of regard to be thus adjusted in the uni-

versal system, or sum total of existence, I mean the regard of

the sum total ; not only the regard of individual creatures, or

all creatures, but of all intelligent existence, created, and un-

created. For it is fit that the regard of the creator should

be proportioned to the worthiness of objects, as well as the

regard of creatures. Thus we must conclude such an arbi-

ter, as I have supposed, would determine in this business, be-

ing about to decide how matters should proceed most fitly,

properly, and according to the nature of things. He would

therefore determine that the whole universe, including all

creatures, animate and inanimate, in all its actings, proceed-

ings, revolutions, and entire series of events, should proceed

from a regard and with a view, to God, as the supreme

and last end of all : That every wheel, both great and small,

in all its rotations, should move with a constant, invariable re-

gard to him as the ultimate end of all ; as perfectly and uni-

formly, as if the whole system were animated and directed

by one common soul ; or, as if such an arbiter as I have be-

fore supposed, one possessed of perfect wisdom and rectitude
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became the com-mon soul of the universe, and actuated and

governed it in all its rnotions.

Tims I have gone upon the supposition of a third per-

son, neither creator nor creature, but a disinterested person

stepping in to judge of the concerns of both, and state what

is most fit and proper between them. The thing sup-

posed is impossible ; but the case is nevertheless just the same

as to what is most fit and suitable in itself. For it is most

certainly proper for God to act, according to the greatest

fitness, in his proceedings, and he knows what the greatest

fitness is, as much as it perfect rectitude were a distinct per^-

son to direct him. As therefore there is no third being, be-

side God and the created system, nor can be, so there is no

reed of any, seeing (iod himself is possessed of that perfect

discern n>cnt and rectitude which have been supposed. It be-

longs to him as supreme arbiter, and to his infinite wisdom

and rectitude, to state all rules and measures of proceedings.

And seeing these attributes of God are'',infinite, and most ab-.

solutely perfect, they are not the less fit to order and dispose,

because they ave in him, who is a being concerned, and not a

third person that is disinterested. For being interested unfits

a person to be arbiter or judge, no otherwise than as in-

terest tends to blind and mislead his judgment, or incline him

to act contrary to it. But that God should be in danger of

either, is contrary to the supposition of his being possessed of

discerning and justice absolutely perfect. And as there must

be some supreme judge of fitness and propriety in the uni-

versality of things, as otherv^ise there could be no order nor

regularity, it therefore belongs to God whose are all things,

who is perfectly fit for this office, and who alone is so to state

all things according to the most perfect fitness and rectitude,

as much as if perfect rectitude were a distinct person. We
may therefore be sure it is and will be done.

I should think that these things might incline us to sup-

pose that God has not forgot himself, in the ends which he

proposed in the creation of the world ; but that he has so

stated these ends (however he is selfsufficient, immutable,

and independent) as therein plainly to shew a supreme re^ar^
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to himself. Whether this can be, or whether God has done

thus, must be considered afterwards, as also what may be ob-

jected against this view of thint^s.

5. Whatsoever is good, amiable and valuable in itself,

absolutely and originally, which facts and events shew that

God aimed at m the creation of the world, must be supposed

to be regarded, oi aimed at by God ultimately, or as an ulti-

rnaie end of creation. For we must suppose from the per-

fection of God's nature, that whatsoever is valuable and ami-

able in itself, simply and absolutely considered, God values

simply for itself; it is agreeable to him absolutely on its own

account, because God's judgment and esteem are according

to truth. He values and loves things accordingly, as they

are worthy to be valued and loved. But if God values a

thing simply, and absolutely, for itself, and on its own ac-

count, then it is the ultimate object of his value ; he does not

value it merely for the sake of a further end to be attained by

it. For to suppose that he values it only for some farther end,

is in direct contradiction to the present supposition, which is,

that he values it absolutely, and for itself. Hence it most

clearly follows, that if that which God values ultimately and

for itself, appears in fact and experience, to be what he seeks

by any thing he does, he must regard it as an ultimate end.

And therefore if he seeks it in creating the world, or any part

of the world, it is an ultimate end of the work of creation.

Having got thus far, we may now proceed a step further,

and assert,

6. Whatsoever thing is actually the effect or conse-

quence of the creation of the world, which is simply and ab-

solutely good and valuable in itself, that thing is an ultimate

end ol God's creating the world. We see that it is a good

that God aimed at by the creation of the woild ; because he

has actually attained ii by that means. This is an evidence

that he intended to attain, or aimed at it. For we may justly

infer what God intends, by what he actually does ; because

he does nothing inadvertently, or without design. But what-

ever (iod intends to attain from a value for it; or in other

words, whatever he aims at in his actions and wovksj that he
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values ; he seeks that thing in those acts and works. Be-

cause, for an agent to intend to attain something he values

by means he uses, is the same thing as to seek it by those

means. And this is the same as to make that thing his end

in those means. Now it being by the supposition what God

values ultimately, it must therefore by the preceding posi-

tion, be aimed at by God as an ultimate end of cveating the

world.

SECTION II.

So?ne farther observations concerning those things which reason

leads us to sufi/iose God aimed at in the creation of the world,

shewing particularly what things that are absolutely good,

are actually the consequence of the creation of the world.

FROM what was last observed it seems to be the most

proper and just way of proceeding, as we would see what light

reason will give us respecting the particular end or ends God
had ultimately in view in the creation of the world ; to con-

sider what thing or things, are actually the effect or conse-

quence of the creation of the world, that are simply and orig-

inally valuable in themselves. And this is what I would

directly proceed to, without entering on any tedious meta-

physical inquiries wherein fitness, amiableness, or valuable-

ness consists ; or what that is in the nature of some things,

which is properly the foundation of a worthiness of being lov-

ed and esteemed on their own account. In this I must at pres-

ent refer what I say to the sense and dictates of the reader's

mind, on sedate and calm reflection.

I proceed to observe,

1. It seems a thing in itself fit, proper and desirable, that

the glorious attributes of God, which consist in a sufficiency

to certain acts and effects, should be exerted in the production
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of such effects, as might manifest the infinite power, wisdom,

righteousness, goodness, ccc. which arc in God. If the wotid

had not been created, these attributes never would nave had

any exercise. The power of God, which is a sufficiency in

him to produce great eiTccts, must for ever have been dormant

and useless as to any effect. The divine wisdom and pru-

dence would have had no exercise in any wise contrivance,

any prudent proceeding or disposal of things ; for there would

have been no objects of contrivance or disposal. The same

Tnight be observed of God's justice, goodness and truth. In-

deed God miglit have known as perfectly that he possessed

these attributes, if they had never been exerted or expressed

in any effect. But then if the attributes which consist in a

sufficiency for correspondent effects, are in themselves excel-

lent, the exercises of them must likewise be excellent. If it

be an excellent thing that there should be a sufficiency for a

certain kind of action or operation, the excellency of such a

sufficiency must consist in its relation to this kind of operation

or effect ; but that could not be, unless the operation itself

were excellent. A sufficiency for any act or work is no far-

ther valuable, than the work or effect is valuable.* As God
therefore esteerns these attributes themselves valuable, and

delia;hts in them ; so it is natural to suppose that he delights

in their proper exercise and expression. For the same rea-

son that he esteems his own sufficiency wisely to contrive and

dispose effects, he also will esteem the wise contrivance and

disposition itself. And for the same reason as he delights in

his own disposition, to do justly, and to dispose of things ac-

As we must conceive of things, the end and perfection of these attributes

does as it were consist in their exercise : " The end of wisdom (says Mr. G,*

Tennent. in his Sermon at the opening of the P:esbyterian church of Phila-

delphia) is design ; the end of power is action ; the end of goodness is doing

good. To si'ppose these perfections not to be exerted, would be to repre-

sei t thzm as insignificant. Of what use would God's wisdom be, if it had

nothing to design or direct ? To what purpose his almightiness. if it never

biought any thing to pass ? And of what avail his goodness, if it never did

any good ?"
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cording to truth and just proporuon ; so he must deli;>ht in

such a righteous disposal itself.

2. It seems to be a thing in itself fit and desirable, that

the glorious perfections of God should be known, and the

operations and expressions of them seen by other beings be-

sides himself. If it be fit, that God's power and wisdom, &c.

should be exercised and expressed in some effects, and not

lie eternally dormant, then it seems proper that these exercis-

es should appear, and not be totally hidden and unknown. For

if they are, it will be just the same as to the above purpose,

as if they were not. God as perfectly knew himself and his

perfections, had as perfect an idea of the exercises and effects

they were sufficient for, antecedently to any such actual op-

erations of them, as since. If therefore it be nevertheless a

thing in itself valuable, and worthy to be desired, that these

glorious perfections be actually expressed and exhibited ia

their correspondent effects ; then it seems also, that the knowl-

edge of these perfections, and the expressions and discoveries

that are made of them, is a thing valuable in itself absolutely

con'jidered ; and that it is desirable that this knowledge should

exist. As God's perfections arc things in themselves excel-

lent, so the expression of them in their proper acts and fruits

is excellent ; and the knowledge of these excellent perfec-

tions, and of these glorious expressions of them, is an cxcei-

Sent thing, the existence of which is in itself valuable and de-

sirable. It is a thing infinitely good in itself that God's glory-

should be known by a glorious society of created beings.

And that there should be in them an increasing knowledge of

God to all eternity, is an existence, a reality infinitely worthy

to be, and worthy to be valued and regarded by him, to whom
it belongs to order that to be, which, of all things possible,

is fittest and best. If existence is more worthy than defect

and nonentity, and if any created existence is in itself worthy

to be, then knowledge or understanding is a thing worthy to

be ; and if any knowledge, then the most excellent sort of

knowledge, viz. that of God and his glory. The existence

of the created universe consists as much in it as in any thing :

Yea this knowledge, is one of the highest, most real and sub-
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stantial parts, of all created existence, most remote from non-

entity and defect.

3. As ii is a thing valuable and desirable in itself that

God's glory should be seen and known, so when known, it

seems equally reasonable and nt, it should be valued and es-

teemed, loved and delii^hted in, answerably to its dignity.

There is no more reason to esteem it a fit and suitable thing

that God's glory should be known, or that there should be

an idea in the understanding corresponding unto the glorious

object, than that there should be a corresponding disposition

or affection in the will. If the perfection itself be excellent,

the knowledge of it is excellent, and so is the esteem and

love of it excellent. And as it is fit that God should love and

esteem his own excellence, it is also fit that he should value

and esteem the love of his excellency. For if it becomes any

being greatly to value another, then it becomes him to love to

have him valued and esteemed: And if it becomes a being

highly to value himself, it is fit that he should love to have

himself valued and esteemed. If the idea of God's perfection

in the understanding be valuable, then the love of the heart

seems to be more especially valuable, as moral beauty espe-

cially consists in the disposition and affection of the heart.

4. As there is an infinite fulness of all possible good in

God, a fulness of every perfection, of all excellency and beau-

ty, and of infinite happiness ; and as this fulness is capable

of communication or emanation ad extra ; so it seems a thing

amiable and valuable in itself that it should be communicated

or flow forth, that this infinite fountain of good should send

forth abundant streams, that this infinite fountain of light

should, diffusing its excellent fulness, pour forth light all

around... .And as this is in itself excellent, so a disposition to

this, in the divine being, must be looked upon as a perfection

or an excellent disposition, such an emanation of good is, in

some sense, a multiplication of it ; so far as the communica-

tion or external stream may be looked upon as any tiling be-

sides the fountain, so far it may be looked on as an increase

of good. And if the fulness of good that is in the fountain,

is in itself excellent and worthy to exist, then the emanation,
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or that which is as it were an increase, repetition or multipli-

cation of it, is cxcellcn' and worthy to exist. Thus it is Et,

since (here is an infinite fountain of light and knowledge, that

this lij^ht should shine forth in beams of communicated

knowledge and understanding : And as theie is an infinite

fountain of holiness^ moral excellence and beauty, so it should

flow out in communicated holiness. And that as there is an

infinite fulness of joy and happiness, so these should have an

emanation, and become a fountain flowing out in abundant

streams, as beams from the sun.

From this view it appears another way to be a thing in

itself valuable, that there should be such things, as the knowl-

edge of God's glory in other beings, and an high esteem of

it, love to it, and delight and complacence in it : This appears

I say in another way, \iz. as these things are but the emana-

tions of God's own knowledge, holiness and joy.

Thus it appears reasonable to suppose, that it was what

God had respect to as an ultimate end of his creating the

world, to communicate of his own infinite fulness of good ; oc

rather it was liis last end, that tliere might be a ghnious and

abundant emanation of his infinite fulness of good ac? e.rj;-a',

or M'ithout himself, and the disposiuon to communicate hini-

self, or diffuse his own fulness,* which we must conceive

of as being originally in God as a perfection of his nature, was

what moved him to creaie the world. But here as much as

possible to avoid confusion, I observe, that there is some im-

propriety in saying that a disposition in God to communi-
cate himself ;'o ?/2e creature, moved him to create the world.

For though the diffueive disposition iii the nature of (jod, that

moved him to create the world, doubtless inclines him to

communicate himself to the cretitiut, when the creaiure ex-

ists ; yet tl is cannot bf nil : Because i.n inclination ia God to

communicate himself to an object, seems to presuppose the

* I shall often use the phrase God'sfulna.', as signifying and comprehend-

ing all (he goor which is m God natural and moral, eith -r excellence or hap-

piness
; partly bixause I know of no better phrase to be used in this general

meaning ; and partly bec.iuse I am led hereto by some of the inspired writers.

Particularly the -ipostie Paul, who often u-eih the phrase ia thisseuse,

VuL. VT. 3 Ji
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existence of the object, at least in idea. But the diffusive

disposition that excited Ood to give creatures existence, was

rather a communicative disposition in general, or a disposition

in the fulness of the diviniiy to flow out and diffuse itself.

Thus the disposition there is in the root and stock of a tree

to diffuse and send forth its sap and life, is doubtless the rea-

son of the communication of its sap and life to its buds, leaves

•and fruits, after these exist. But a disposition to communi-

cate of its life and sap to its fruits, is not so properly the cause

of its producing those fruits, as its disposition to communicate

itself, or diffuse its sap and life in general. Therefore to

speak more strictly according to truth, we may suppose, that

a dispoiiitio7t in God, as an original property of his nature, to an

emanation of his own infinite fulness, was what excited him to

create the world ; a?id so that the emanation itself was aimed at

hy him as a last end of the creation.

SECTION III.

Wherein it is considered how, on the svfifiosiiion of God's mak'

ing the forementioned things his last end, he 7nanifests a su-

fireme and ultimate regard to himself in all his works.

IN the last section I observed some things, which are

actually the consequence of the creation of the world, which

seem absolutely valuable in themselves, and so worthy to be

made God's last end in this work. I now proceed to inquire,

how God's making such things as these his last end is consist-

ent with his making himself his last end, or his manifesting

an ultimate respect to ! imself in his acts and works. Because

this is a thing I have observed as agreeable to the dictates of

reason, that in all his proceedings he should set himself high-

est....Therefore I would endeavor to shew with respect to each

of the forementioned things, that God, in making them his

end, makes himself his end, so as in all to shew a supreme
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and ultimate respect to himself; and how his infinite love to

himself and delight in himself, will naturally cause him to

value and delit^ht in tliese things : Or rather how a value to

these things is implied in his love to himself, or value of that

infinite fulness of good that is in himself.

Now with regard to the first of the particulars mentioned

above, viz. God's regard to the exercise and expression of

those attributes of his nature, in their proper operations and

eflects, which consist in a sufficiency for these operations, it is

not hard to conceive that God's regard to himself, and value

for his own perfections, should cause him to value these ex-

ercises and expressions of his perfections ; and that a love to

them will dispose him to love their exhibition and exertment :

Inasmuch as their excellency consiss in their relation to use,

exercise and operation ; as the excellency of wisdom consists

in its relation to, and sufliciency for, wise designs and effects.

God's love to himself, and his own attributes, will therefore

make him delight in that, which is the use, end and operation

of these attributes. If one highly esteem and delight in the

virtues of a friend, as wisdom, justice, 8cc. that have relation

to action, this will make him delight in the exercise and gen-

uine effects of these virtues : So if God both esteem, and de-

light in his own perfections and virtues, he cannot but value

and delight in the expressions and genuine efifects of them.

So that in delighting in the expressions of his perfections, he

manifests a delight in his own perfections themselves : Or in

other words, he manifests a delight in himself; and in mak-

ing these expressions of his own perfections his end, he makes

himself his end.

And with respect to the second and third particulars, the

matter is no less plain. For he that loves any being, and has

a disposition highly to prize, and greatly to delight in his vir-

tues and perfections, must, from the same disposition, be well

pleased to have his excellencies known, acknowledged, es-

teemed and prized by others. He that loves and approves

any being or thing, he naturally loves and approves the love

and approbation of that thing, and is opposite to the disap-

probation and contempt of it. Thiis it is when one loves
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another, and highly prizes the virtues of a friend. And thus

it is fit it should be, if it be fit that the other bhould be belov-

ed, and his qualification prized. And therefore thus it will

necessarily be, if a being loves himself and highly prizes his

owTi excellencies : And thus it is fit it should be, if it be fit he

should thus love himself, and prize his own valuable qualities.

That is, it is fit that he should take delight in his own excel-

lenc ies being seen, acknowledged, esteemed, and delighted in.

This is implied in a love to himself and his own perfections.

And in seeking this, and making this his end, he seeks him-

self, and makes himself his end.

And with respect to the fourth and last particular, viz.

God's being disposed to an abundant communicaiion, and

glorious emanation of that infinite fulness of good which he

possesses in himself; as of his own knowlcdge> excellency,

and happiness, in the manner which he does ; if we thorough-

ly and properly consider the maiter, it will appear, that here-

in also C.ocl makes himself his end, in such a sense, as plainly

to manifest and testify a supreme and ultimate regard to

himself.

Merely in this disposition to ditTuse himself, or to cause

an emanation of his glory and fulness, which is prior to the

existence of any other being, and is lo be considered as the

inciting cause of creation, or giving existence to other be-

ings, God cannot so properly be said to make the creature

his end, as himself.. ..For the creature is not as yet consider-

ed as existing. This disposition or desire in God, must be

prior to the existence of the creature, even in inieniion and

foresight. For it is a disposition that is the original ground

of the existence of the creature ; and even of the future in-

tended and foreseen existence of the creature.- God's love,

or benevolence, us it respects the crea'ure, may be taken eith-

er in a larger, or stricter sense. In a larger sense it may

signify notliing diverse from that good disposition in his na-

ture to comnmnicale of his own fulness in general ; as his

knowledge, his holiness, and happiness ; and to give crea-

tures cxisicnce in order to it. This may be called benevo-

lence or love, because it is the same good disposition that is
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exercised in love ; it is the very fountain from whence love

originally proceeds, when taken in the most proper sense ;

and it has the same general tendency and effect m the crea-

ture's well being. ...But yet this cannot have any particular

present or future created existence for its object ; because

it is prior to any such object, and the very source of the fu-

turilion of the existence of it. Nor is it really diverse from

God's love to himself; as will more clearly appear after-

wards.

But God's love may be taken more strictly, for tiiis gen-

eral disposition to communicate good, as directed to particu-

lar objects. Love, in the most strict and proper sense, pre-

supposes the existence of the object beloved, at least in idea

and expectation, and represented to the mind as future. God

did not love angels in the strictest sense, but in consequence

of his intending to create them, and so having an idea of fu-

ture existing angels. Therefore his love to them was not

properly what excited him to intend to create them. Love

or benevolence strictly taken, presupposes an existing object,

as much as pity, a miserable, suffering object.

This propensity in God to diffuse himself, may be consid"

ered as a propensity to himself diffused ; or to his own glo-

ry existing in its emanation. A respect to himself, or an

infinite propensity to, and delight in his own glory, is that

which causes him to incline to its being abundantly diffused,

and to delight in the emanation of it. Thus that nature

in a tree, by which it puts forth buds, shoots out branches,

and brings forth leaves and fruit, is a disposition that termi-

nates in its own complete self. And so the disposition in

the sun to shine, or abundantly to diffuse its fulness, warmth

and brightness, is only a tendency to its own most glorious

and complete state. So God looks on the communication

of himself, and the emanation of the infinite glory and good

that are in himself lo belong to the fulness and complete-

ness of himself; as though he were not in his most complete

and glorious state without it. Thus the churcli of Christ

(toward whom, and in whom are the emanations of his

glory and communications of his fulness) is called the ful-
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liess of Christ : As though he were nut in his complete state

•without her, as Adam was in a defective state without Eve,

And the church is called the glory of Christ, as the woman
is the glory of the man, 1 Cor. xi. 7. . Isaiah xlvi. 13. " I will

place salvation in Zion, for Israel my glory." Very remarka-

ble is that place, John xii. 23, 24. " And Jesus answered

thera, saying, The hour is conie that the Son of Man should

be glorified. Verily I say unto you, except a corn of wheat

fall into the ground and die, it abideth alone ; but if it die it

bringeth forth much fruit." He had respect herein, to the

blessed fruits of Christ's death, in the conversion, salvation,

and eternal happiness and holiness of those that should be re-

deemed by hi.n. This consequence of his death he calls his

glory ; and his obtaining this fruit he calls his being glori-

fied ; as the flourishing beautiful produce of a corn of wheat

sown in the ground is its glory. Without this he is alone as

Adam was before Eve was created ; but from him by his

death proceeds a glorious offspring; in which he is communi-

cated, that is his fulness and glory : As from Adam in his

deep sleep proceeds the woman, a beautiful companion to fill

his emptiness, and relieve his solitariness. By Christ's

death, his fulness is abundantly diffused in many streams ;

and expressed in the beauty and glory of a great multitude of

his spiritual offspring. ...Indeed, after the creatures are intend-

ed to be created, God may be conceived of as being moved
by benevolence to these creatures, in the strictest sense, in

his dealings with, and works about them. His exercising his

goodness, and gratifjing his benevolence to them in particu-

lar, may be the spring of all Ciod's proceedings through the

universe, as being now the determined way cf gratifying his

general inclination to diffuse himself. Here God's acting

for himself, or making himself his last end, and his acting

for their sake, are not to be set in opposition, or to be consid-

ered as the opposite parts ot a disjunction. They are rather

to be considered as coinciding one with the other, and im-

plied one in the other. Bat yet God is to be considered as

first and original in his regard ; and the creature is the ob-

ject of God's regard consequentially and by implication as
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it were comprehended in God ; as shall be more particularly

observed presently.

But how God's value for and delight in the emanations

of his fulness in the work of creation, ar!2;ues his delight in

the infinite fulness of good there is in himself, and the su-

preme respect and regard he has for himself ; and that in

making these emanations of himself his end, he dees

ultimately make himself his end in creation, will more
clearly appear by considering more particularly the na-

ture and circumstances of these communications of God's

fulness which are made, and which we have reason either

from the nature of things, or the word of God to suppose

shall be made-

One part of that divine fulness which is communicated^

is the divine knowledge. Thai communicated knowledge

which must be supposed to pertain to God's last end in cre-

ating the world, is the creature's knowledge of him. For

this is the end of all other knowledge ; and even the fac-

ulty of understanding would be vain without this. And
this knowledge is most properly a communication of God's

infinite knowledge which primarily consists in the knowl-

edge of himself. God, in making this his end, makes him-

self his end. This knowledge in the creature, is but a

conformity to God. It is the image of God's owa
knowledge of himself. It is a participation of the same.

It is as much the same as it is possible for that to be,

which is infinitely less in degree : As particular beams of

the sun communicated, are the light and glory of the sun

in put.

Besides, God's perfections, or his glory, is the object of

this knowledge, or the thing knov/n ; so that God is glo-

rified in it, as hereby his excellency is seen. As therefore

God values himself, as he delights in his own knowledge ;

he must delight in every thing of that nature : As he de-

lights in his own light, he must delight in every beam of

that light : And as he highly values his own excellency,

lie must be well pleased in having it manifested, and so

p;lorified.
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Another thing wherein the emanation of divine fulnesa

that is, and will he made in consequence of the creation of

the world, is the communicntion of virtue and holiness to

the creature. This Is a communication of God's holiness ;

so that hereby the creature partakes of God's own moral

excellency ; which is properly the beauty of the divine

nature. And as (iod delights in his own beauty, he must

necessarily delight in the creature's holiness ; which is a

conformity to, and participation of it, as truly as the bright-

ness of a jewel, held in the sun's beams, is a participation

or derivation of the sun's brightness, though immensely less

in degree And then it must be considered wherein this

holiness in the creature consists ; viz. in love, which is the

comprehension of all true virtue ; and primarily in love to

God, which is exercised in an high esteem of God, admira-

tion of his perfections, con^placency in them, and praise

of them. All which things are nothing else but the hearts

exalting, magnifying, or glorifying God ; which as I shewed

before, (^od necessarily approves cf, and is pleased with, as he

loves himself, and values the glory of his own nature.

Another part of (iod's fulness which he communicates,

is his happiness. This happiness consists in enjoying and

rejoicing in himself ; and so does also the creature'^ hap-

piness. It is, as has been observed of the other, a partici-

pation of what is in God ; and God and his glory are the

objective ground of it. The happiness of the creature con.

sists in rejoicing in God ; by which also God is magnified

and exalted : Joy, or the exulting of the heart in God's glo-

ry, is one thing that belongs to praise. ...So that God is

all in all, with respect to each part of that communication

of the divine fulness which is made to the creature What
is communicated is divine, or something of God : And-

each communication is of that nature, that the creature to

whom it is made, is thereby conformed to God, and united

to hiin, and that in proportion as the communication is great-

er or less. And the coinmunication itself, is no other, in the

very nature of it, than that wherein the very honor, exaltation

and praise of God coniiists.
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And it is farther to be considered, tljat the thing Avhich

God aimed at in the creation of the world, as the end which

he had idtimately in view, was that communication of him-

self, which he intended throughout all eternity. And if

we attend to tlie nature and circumstances of this eternal

emanation of f!i\ine f;ood, it will more clearly shew how in

niukinc^ this his end, Cjod testifies a supreme respect to him-

self, and. makes himself his end. There arc many reasons

to think that what God has in view, in an increasing com-

munication of himself throughout eternity, is an increasing

knowledge of God, love to him, and jov in him. And it

is to be considered that the more those divine communica-

tions increase in the creature, the more it becomes one with

God ; for so much the more is it united to God in love, the

heart is drawn nearer and nearer to God, and the union

with him becomes more firm and close, and at the same

time tlie creature becomes more and more conformed to

God. The image is more ahd more perfect, and so tiie good

that is in the creature comes forever nearer and nearer to an

identity with that which is in God. In the view therefore

of God, who has a comprehensive prospect of the increasing

union and confoi-mity ihiough eternity, it must be an infi-

nitely stiict and perfect nearness, conformity, and oneness.

For i' will forever come nearer and nearer to that strictness

and perfection of union which there is between the Father

and the Son ; so that in the eyes of God, who perfectly

sees the v hole of it, in its infinite progress and increase, it

must c<-.me to an eminent fulfilment of Christ's request, in

John xvii. 21, '22. " That they all may be one^ as thou. Fath-

er, ait in me, and I in thee, that tliey also may be one in us,

I in tiiem, and thou in me, that they may be made perfect in

vnr." In this vi^^w, those elect creatutes which must be

Ic< k' d upon as the end of all the rest of the creation, con-

sidoeci with respect to the whole of their eternal duration,

and as such made God's end, must be viewed as being, as

it were, one with God. They were respected as brought

home to him, united with him, centering most perfectly

in him, and as it were swallowed up in him ; so that his

Vox. VI. F
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respect to them finally coincides and becomes one and

the same with respect to himself. The interest of the

creature, is, as it were, Gotl's own interest, in proportion

to the degree of their relation and union to God. Tlius

the interest of a man's family is looked upon as the same
•with his own interest ; because of the relation they siund

in to him; his propiiety in them, and their strict union

with him. But consider Gnd's elect creatures with respect

to' their eternal duration, so they are infinitely dearer to

God, than a man's family is to him. What has been

said, shews iha as all things are from God as their first

cause and fountain ; so all things tend to him, and in their

progress come nearer and nearer to him through all eter-

nity : Which argues that he who is their first cause is their

last end.

SECTION IV.

So7ne objections considered which may be made against the rcas'

onableness ofivhat has been said of God's making himself

his last end.

Objection 1. SOME may object against what has been

said, as inconsistent with God's absolute independence and

immutability, particularly the representation that has been

made, as though God were inclined to a communication of

liis fulness and emanations of his own glory, as being his

own most glorious and cotrtplcte state. It may be thought

that this does not well consist with God's being selfexistent

from all eternity, absolutely perfect in himself, in the

possession of infinite and independent good. And that in

general, to suppose that God makes himself his end, in the

creation of the world, seems to suppose that he aims at some

interest or happiness of his own, not easily reconcileable

with his being happy, perfectly and infinitely happy in him-
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self. If it could be supposed that God needed any thing ;

or that the goodness of his creatures could extend to him ;

or that they could be profitable to him ; it iifiight be fit, that

God should make himself, and his own interest, his highest

and last end in creating the world ; and there would be

some reason and ground for the p'eceding discourse. But

seeing that God is above all need and all capacity of being

added to and advanced, made belter or happier in any res-

pect ; to what purpose should God make himself liis end ;

or seek to advance himself in any respect by any of his

works ? How absurd is it to suppose that God should do

such great things with a view to obtain what he is already

nosi perfectly possessed of, and was so from all eternity ;

and therefore cannot now possibly need, nor with any color

of reason be supposed to seek ?

Answer 1. Many have wrong notions of God's happi-

ness, as resulting from his absolute selfsufficience, indepen-

dence, and immutability. Though it be true, that God's

glory and happmess are in and of himself, are infinite and

cannot be added to, unchangeable for the whole and every

part of which he is perfectly independent of the creature
;

yet it does not hence follow, nor is it true, that God has no

real and proper delight, pleasure or happiness, in any of his

acts or communications relative to the creature ; or effects

he produces in them ; or in any thing he sees in the crea-

ture's qualifications, dispositions, actions and state. God
may have a real and proper pleasure or happiness in seeing

the happy state of the creature ; yet tills may not bs dif-

ferent from his delight in himself ; being a de!i?;ht in his

own infinite goodness ; or the exercise uf that glorious pro-

pensity of his nature to diffuse and communicate himself, and

so gratifying this inclination of his own heart. This deliglit

which God has in his creature's happiness, cannot properly

be said to be what God receives from the creature. For it is

only the effect of his own work in, and communications to

the creature, in making it, and admitting it lo a participation

•f his fulness. As the sun receives nothing from the jewel
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that receives its light, and shines only by a participation oi'ita

brightness.

"Wiih respttt also to the creature's holiness : God may
have a proper delii^ht and joy in imparling this to the crea-

ture, as g;raufying hereby his inclination, to communicate of

his own exce lent fulness. God may dclitijht with true and

great pleasure in hchoklin^ that beauty which is an imat^e

and communication of his own beauty, an expression and

manifestation of his own loveliness. And this is so far from

being an instance of his happiness not being in and from,

himself, tliat it is an evidence that he is happy in himself, or

delights and has pleasure in his own beauty. If he did not

take pleasure in the expression of his own beauty, it would

rather be an evidence that he docs not delight in his own

beauty ; that he hath not his happiness and enjoyment in his

own beauty and perfection. So that if we suppose God

has real pleasure and hajipiness in the holy love and praise

of his saints, as the image and communication of his own

holiness, it is not proptily r.ny pleasure distinct from the

pleasure he has in himself; but is truly an instance of it.

And with respect to God's being glorified in this respect,

that those peritciions wherein his glory consists, are exer-

cised and expressed in tlieir proper and corresponding effects ;

as his wisdom in wise designs and wellcontrived works... .his

power in great fcifects....his justice in acts of righteousness

....his goodness in communicating happiness ; and so his

shewing forth the glory of his own nature, in its being ex-

ercised, cxliibited, comniunicated, known, and esteemed ; his

having delight herein does not argue that his pleasure or

happiness is not in himself, and his own glory ; but the con-

trary. This is the necessary consequence of his delighting

in the glory of his nature, that he delights in the emanatioa

and effulgence of it. t

Nor do any of these tilings argue any dependence in

God on the creature for iiappiness. Though he has reaF

pleasure in the creature's holiness and happiness ; yet this

is not properly any pleasure which he receives from the

?:reature. Fbr these things are r/hut he gives t!ie creature..



END IN CREATION. 45

They are wholly and eiiiirely from him. Therefore they are

nothin<2: that they give to God by which they add to him.

His rejoicing therein, is rather a rejoicing in his own acts,

and his own glory expressed in those acts, than a joy derived

from the creature. God's joy is dependent on nothing be-

sides his own act, which he exerts with an al)Solute and inde-

pendent power. And yet, in some sense it can be truly said

that God has the more delight and pleasure for the holiness

and happiness of his creatures. Because God would be less

happy, if he was less good : Or if he had not that perfection

of nature which consists in a propensity of nature to diffuse of

his own fulness. And he would be less happy, if it were pos-

sible for him to be hindered in the exercise of his goodness,

and his other perfections in their proper eflPects. But he has

complete happiness, because he has tht-se perfections, and

cannot be hindered in exercising and displaying them in their

proper eflFecls. And this surely is not thus, because he is de-

pendent ; but because he is independent on any other that

should hinder him.

From this view it appears, that nothing that has been said

is in the least inconsistent with those expressions in the scrip-

ture that signify that man cannot be profitable to God ; that

he receives nothing of us by any of our wisdom and right-

eousness. For these expressions plainly mean no more than

that God is absolutely independent of us ; that we have

nothing of our own, no stock from whence we can give to

God ; and that no part of bis happiness originates from man.

From what has been said it appears, that the pleasure

that God hath in those things which have been mentioned, is

rather a pleasure in diffusing and communicating to the crea-

ture, than in receiving from the creature. Surely, it is no

argument of indigence in God, that he is inclined to commu-
nicate of his infinite fulness. It is no argument of the emp-
tiness or deficiency of a fountain, that it is inclined to over-

flow ...Another thing signified by these expressions of scrip-

ture is, that nothing that is from the creature, adds to or al-

ters God's happiness, as though it were changeable either by

increase or diminution. Nor does any thing that has been
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advanced in the least suppose or infer that it does, or is it iti

the least incorisislent with the eternity, and most absolute

immutability of God's pleusme and happiness For though

these communications of God, these exercises, opera'ions,

ePerts and expressions of his glorious perfections, which God
rejoices in, are in time

;
yet his joy in them is without begin-

ning or change They were always equally present in the

divine itiind. Ho beheld them with equal clearness, certain-

ty and fulness in every respect, as he doth now. They were

alw. ys equally present ; as with him there is no variableness

or succession. He ever beheld and enjoyed them perfectly

in his own independent and immutable power and will. And
his view of, and joy in the ^i is eternally, absolutely perfect

unchangeable and independent. It cannot be added to or di-

TTiinished by the power or will of any creature ; nor is in the

least dependent on any thing mutable or contingent.

2. If any are not satisfied with the preceding answer,

but still insist on the olijection : Let them consider whether

they can devise any other scheme of God's last end in creat-

ing the world, but what will be equally obnoxious to this ob-

jection in its full force, if there be any force in it. For if God

had any last end in creating the world, then there was some-

thing, in some respect future, that he aimed at, and designed

to bring to pass by creating the world ; Something that was

agreeable to his inclination or will : Let that be his own glo-

ry, or the happiness of his creatures, or what it will. Now if

there be somethinp; that God seeks as agreeable, or grateful

to him, then in the accomplishment of it he is gratified. If

the last end which he seeks in the creation of the world, be

truly a thing grateful to him, (as certaiidy it is if it be truly

his end and truly the object of his will) then it is what he

takes afcal deliglu and pleasure in. But then according to

the argument of the objection, how he can have any thing fu-

ture to desire or seek, who is already perfecily* eternally and

immutably satisfied in himself? What can remain for him to

lake any delight in or to be further gratified by, whose eter-

nal and unchangeable delight is in himself as his own com-

plete object of enjoyment ? Thus the objector will be press-
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ed with his own objecilon ; let him embrace what notion he

will of God's end in the creation. And I think he has no way

left to answer but that wliich has been taken above.

It may therefore be proper here to observe, that let what

will be God's last end, that, he must have a real and proper

pleasure in : Whatever be the proper object of his will, be is

gratified in. And the thing is either gratefni to him in itself;

or for something else for which he wills it : And so is his

further end. But whatever is God's last end, that he wills

/o7- its own sake ; as grateful to him in itself; or which is the

same thing ; it is that wliich he truly delights in ; or in which

he has some degree of true and proper pleasure. Otherwise

we must deny any such thing as will in God with rcspLxt to

any thing brought to p-iss in time ; and su must deny his work

of creation, or any work of his providence to be truly volunta-

ry. But we have as much reason to suppose that God's

works in creating and governing the world, are properly the

fruits of his will, as of his understanding. And if there be

any s\ich thing al all, as what we mean by acls of will in God ;

then he is not indifferent whether his will be fulfilled or not.

And if he is not indifferent, then he is truly gratified and

pleased in the fulfilment of his will : Or which is the same
thing, he has a pleasure in it. And if he has a real pleasure

in attaining his end, then the attainment of it belongs to his

happiness. That in which God's delight or pleasure in any

measure consists, his happiness in some measure consists.

To suppose that God has pleasure in tilings, that are brought

to pass in time, only figuratively and metaphorically ; is to

suppose that he exercises will about these things, and makes
them his end only metaphorically.

3. The doctrine that makes God's creatures and not him-

self, to be his last end, is a doctrine the farthest from having

a favorable aspect on God's absolute selfsufficience and inde-

pendence. It far less agrees therewith than the doctrine

against which this is objected. For we must conceive of tli^

efficient as depending on his ultimate end. He depends on

this end, in his desires, aims, actions and pursuits ; so that he

fails in all his desires, actions vj\d pursuits, if he fails of his
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cnrl.. Now if God himself be his last end, Ihen in his de-'

pendence on his end, he depends on nothin^^ but himself. If

all lhinE!:s be of him, and to him, and he the first and the last,

this shews him to be all in all : He is all to himself. He
goes not out of himself in what he seeks ; but his desires and

])ursuits as they originate from, so they terminate in himself ;

and he is dependent on none but himself in the bes^inning or

end of any of his exercises or operations. But if not him-

self, but the creature, be his last end, then as he depends on

his last end, he is in some sort dependent on the creature.

Objection 2. Some may object, that to suppose that

God makes himself his hii^hest and last end, is dishonorable

to him ; as it in effect supposes, that God does every thing

from a selfish spirit. Selfishness is looked upon as mean and

sordid in the creature I Unbecoming and even hateful in such

a worm of the du't as man. We should look upon a man
as of a base and contemptible character, that should in every

thing he did, be governed by selfibh principles ; should make
his private interest his governing aim in all his conduct in

life. How far then should wc be from attributing any such

thing to the Supreme Being, the blessed and only potentate !

Does it not become us to ascribe to him, the most noble and

generous dispositions ; and those qualities that are the most

remote from every thing that is private, narrow and sordid?

Answer 1. Such an objection must arise from a very ig-

norant or inconsiderate notion of the vice of selfishness, and

the virtue of generosity. If by selfishness be meant, a dis-

position in any bemg to regard himself; this is no otherwise

vicious or unbeconung, than as one is less than a multitude
;

and so the public weal is of greater value than his particular

intertst. Among created beings one single person must be

looked upon as inconsiderable in comparison of the generali-

ty ; and so liis in'crcst as of little importance compared with

the interest of the whole system : Therefore in them, a dis-

position to prefer self, as if it were moVe than all is exceeding

vicious. But it is vicious on no other account, than as it is a

disposition that docs not agree with the nature of things ; and

that which is indeed the greatest good. And a disposition
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in any one to forego his own interest for the sake of others, is

no further excellent, no further worthy the nanrie of generosi-

ty than it is a treating things according to their true value ; a

prosecuting something most worthy to be prosecuted ; an ex-

pression of a disposition to prefer something to selfinterest,

that is indeed preferable in itself. But if God be indeed so

great, and so excellent, that all other beings are as nothing to

him, and all other excellency be as nothing and less than

nothing, and vanity in comparison ot his ; and God be omnis-

cient, and infallible, and perfectly knows that he is infinitely

the most valuable being ; then it is fit that his heart should

be agreeable to this, which is indeed the true ^nature and pro-

portio 1 of things, and agreeable to this infallible and all com-

prehending understanding which he has of them, and that

perfectly clear light in' which he views them ; and so it is

fit and suitable that he should value himself infinitely more

than his creatures.

2. In created beings, a regard to selfinterest may prop-

erly be set in opposition to the public welfare ; because

the private interest of one person may be inconsistent with

the public good ; at least it may be so in the apprehension

of that person. That, which this person looks upon as his

interest may interfere with, or oppose the general good.

Hen< e his private interest may be regarded and pursued in

opposition to the public. But this cannot be with respect to

the Supreme Being, the an'hnr and head of the whole system,

on whom all absolutely depend ; who is the fountain of

being and good to the whole. It is more absurd to suppose

that his interest should be opposite to the interest of the uni-

versal system, than that the welfare of the head, heart, and

vitals of the natural body, should be opposite to the welfare

of the body. And it is impc-jsible that God, who is omnis-

cient, should apprehend the matter thus, viz. his inter-

est, as being inconsistent with the good and interest of the

•whole.

3. God's seeking himself in the creation of the world,

in the manner which has been supposed, is so far frotn

being inconsistent with the good of his creatures, or any

Vol. \I, G
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possibility of being so ; that it is a kind of regard to himself

that inclines hiin to seek the good of his creature. It is a

regard to hinfself that disposes him to diffuse and commu-
nicate himself. It is such a deHght in his own internal

fulness and glory, that disposes him to an abundant effusion

and emanation of that glory. The same disposition, ihat

inclines him to delight in his glory, causes him to delight

in the exhibitions, expressions and communications of it.

This is a natural conclusion. If there were any person of

such a taste and disposition of mind, that the brightness and

light of the sun secmtd unlovely to him, he would be willing

that the sun's brightness and light should be retained within

itself : But they, that delight in it, to whom it appears

lovely and glorious, will esteem it an amiable and glorious

thing to have it diffused and communicated through the

world.

Here by the way it may be properly considered, whether

some writers are not chargeable with inconsistence in this

respect, viz. thnt whereas they speak against the doctrine

of God's making himself his own highest and last end, as

though this were an ignoble selfishness in God ; when indeed

he only is fit to be made the highest end, by himself and

all other beings; inasmuch as he is the highest Being,

and infinitely greater and more worthy than all others

Yet with regard to creatures who are infinitely less worthy

of supreme and ultimate regard, they (in effect at least)

suppose that they necessarily at all times seek their own
happiness, and make it their ultimate end in all, even their

most virtuous actions : And that this principle, regulated by

wisdotTi and prudence, as leading to that which is their true

and highest happiness is the foundation of all virtue and every

thing that is morally good and excellent in them.

(Objection 3. To what has been supposed, that God
makes himself his end in this way, viz. in seeking that his

glory and excr.llent perfection should be known, esteemed,

loved and delighted in by his creatures, it may be objected,

that this seenis unworthy of God. It is considered as below

a truly great man, to be much influenced in his conduct, by



END IN CREATION. 51

•jL desire of popular applause. The notice and admiration of

a gazirii^ iTiullitude, would be esteemed but a low end, to be

aimed at by a prince or philosopher, in any great and noble

cntei prize. How muc.li more is it unworthy the great God,

to perlorrn his magnificent works, e. g. the cieaticn of the

vast universe, out of regard to the notice and admiration of

worms of the dust : That the displays of his magnificence

may be gaztd at, and applauded by tho^e who are infinitely

more beneath him, than the meanest rabble are beneath the

greatest prince or pliilosopher.

This objection is specious. It hath a shew of argument:

But it wdl appear to be nothing but a siiew....if we con-

sider,

1. Whether or no it be not worthy of God, to regard and

value what is excellent and valuable in itself, and so to take

pleasure in its exiitence.

It seems not liable to any doubt, that there could be noth-

ing future, or no future existence worthy to be desired or

sought by God, and so worthy to be made his end, if no

future existence was valuable and worthy to be brought to

effect. If when the world was not, there was ary possible

future thing fit and valuable in itself, I think the knowledge

of God's glory, and the esteem and love of it must be so.

Understanding and will are the highest kind of created ex-

istence. And if they be valuable, it must be in their ex-

ercise. But the highest and most excellent kind of their

exercise, is in some actual knowledge and exercise of will.

And certainly the most excellent actual knowledge and

will, that can be in the creature, is the kn?>wledge and the

love of God. And the most true, excellent knowledge of God

is the knowledge of his glory or moral excellence, and the

most excellent exercise of the will consists in esteem and

love, and a delight in his glory. If any created existence is

in itself worthy to be, or any thing that ever was future is

worthy of existence, such a communication of divine fulness,

such an emanation and expression of the divine glory is wor-

thy oi existence. But if nothing that ever Avas future was

worthy to exist, then no future thing Avas worthy to be aimed
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at by God ill creatinj!^ the world. And if nolhiiif;- was worthy

to be aimed at in creation, then nothing was worthy lo be

God's end in creation.

If God's own excellency and glory is worthy to be high-

ly valued and delighted in by him, then the value and

esteem hereof by others, is worthy to be regarded by him ;

for this is a necessary consequence. To make this

plain, let it be considered how it is with regard to the

excellent qualities of another. If we highly value the vir-

tues and exi ellencies of a friend, in proportion as we do so.

we shall approve of and like others' esteem of them ; and

shall disapprove' and dislike the contempt of them. If

these virtues are truly valuable, they are worthy that we
should thus approve others' esteem, and disi^pprove their

contempt of them. And the case is the same with respect

to any being's own qualities or attributes. If he highly es-

teems them, and greatly -Jelights in them, he will naturally

and necessarily love lo see esteem of them in others, and dis-

like their disesteem. And if the attributes are worthy to be

highly esteemed by the being who hath theni, so is the

esteem of-thcm in others worthy to be proportionably approv-

ed and regarded. I desire it may be considered, whether it

be unfit that God should be displeased with contempt of him-

self. If not, but on the contrary, it be fit and suitable that

he should be displeased with this, there is tiie same reason

that he sliould be pleased with the proper love, esteem and

honor of himself.

The matter inay be also cleared, by considering what it

would become us to approve and value with respect to

any public society we belong to, e, g. our nation or country.

It becomes us to love our country, and therefore it l^ecomes

lis to value the just honor of our country. But the same that

it becomes us to .value and desire for a friend, and the same

that it becomes us to desire and seek for the community, the

same does it become God to value and seek for himself; i. e.

on supposition it becomes God to love himself as well as it

docs men lo love a friend or the public ; which 1 think has

been before proved.
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i-iere are two things that ought particularly to be ad-

verted to 1. That in God, the love of himself, and the

love of the public are not to be distinguished, as in man,

because God's being, as it were, comprehends "nil. His ex-

istence, beino; infinite, must be equivalent to universal exist-

ence. And for the same reason that public affection in

the creature is fit and beautiful, God's regard to himself

must be so likewise. 2. In God, the love of what is fit and

decent, or the love of virtue, cannot be a distinct thint^ fiom

the love of himself. Because the love of Gud is that where-

in all virtue and holiness does primarily and chiefly consist,

and God's own holiness must primarily consist in the love of

himself, as was before observed. And ifGod's holiness consists

in love to himself, then it will imply an approbation of, and

pleasedncss with the esteem and love of him in others
;

for a being- that loves himself, necessatily loves love to

himself. If holiness in God consist chiefly in love to him-

self, holiness in the creature must chiefly consist in love to

him. And if God loves holiness in himself, he must love it

In the creature.

Virtue, by such of the late philosophers as seem to be in

chief repute, is placed in public affection or general benevo-

lence. And if the essence of virtue lies primarily in this,

then the love of virtue itself is virtuous no otherwise than as

it is implied in, or arises from this public affection, or exten-

sive benevolence of mind. Because if a man truly loves the

public, he necessarily loves love to the public.

Now, therefore, for the same reason, if universal benev-

olence in the highest sense, be the same* thing with benev-

olence to the Divine Being, \vho is in effect universal be-

ing, it will follow, that love to virtue itself is no otherwise

virtuous, than as it is implied in or uiises from love to the

Divine Being. Consequently God's o^vn love to virtue is

implied in love to himself; and is virtuous no otherwise

than as it arises from love to himself, bo that God's vir-

tuous disposition, appearing in love to holiness in th.c crea-

ture, is to be resolved into the same thin;^- with love to him-

self. And consequently whereinsoever he makes virtue his
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end, he makes himself his end In fine, God, being, as

it were, an all compiehcndinij Bting, all his moral per-

fections, as his holiness, justice,'grace and benevolence are

some way or other to be resolved into a supreme and in-

finite regard to himself ; and if so it will be easy to suppose

that it becomes him to make himself his supreme and last

end in his works.

I would here observe by the way, that if any insist that it

becomes God to love and take delight in the virtue of his

creatures for its own sake, in such a manner as not to love

it from regard to himself, and that it supposeth too much
selfishness to suppose that all God's delight in virtue is to be

resolved into delight in himself: This will contradict a

former objection against God's taking pleasure in communi-
cations of himself, viz. that inasmuch as God is perfectly

independent and sclfsufficient, therefore all his happiness

and pleasure consists in the enjoyment of himself. For in

the present objection it is insisted that it becomes God to

have' some pleasure, love or delight in virtue distinct from

his delight in himself. So that if the same persons make
both objections, they must be inconsistent with themselves.

2, In answer to the objection we are upon, as to God's

creatures whose esteem and love he seeks, being infinitely

inferior to God as nothing and vanity ; I would observe that

it is not unworthy of God to take pleasure in that which in

itself is fit and amiable, even in those that are infinitely be-

low him. If there be iiifinite grace and condescension in it,

yet these are not unworthy of God, but infinitely to his honor

and glory.

They who insist that God's own glory was not an ultimate

end of his creation of the world ; but that all that he had any

ultimate regard to was the happmess of his creatures ; and

suppose that he made his creatures, and not himself, his last

end, do it under a color of exalting and magnifying God's

benevolence and love to his creatures....But if his love to

them be so great, and he so highly values them as to

look upon them worthy to be his end in all his great

works as they suppose ; they are not consistent v'ith them-



END IN CREATION. 55

selves, in supposing that God lias so Utile value for their

]ove and esteem. For as the naiure of love, especially great

love, causes him that loves to value the esteem of the per-

son beloved ; so 'hat God should take pleasure in the crea-

ture's just love and esteem will follow both from God's love

to himself and his love to his creatures. If he esteem and

love himself, he must approve of esteem and love to him-

self, and disapprove the contrary. And if he loves and val-

ues the creature, he must value and take delight in their

mutual love and esteem, because he loves not because he

needs them.

3. As to what is alleged of its being unworthy of great

men to be governed in their conduct and achievements by

a regard to the applause of the populace ; I would ^serve,

what makes their applause to be worthy of so little regard,

is their ignorance, giddiness and injustice. The applause

of the multitude very frequently is not founded on any just

view and understanding of things, but on humor, mistake,

folly and unreasonable affections. Such applause is truly

worthy to be disregarded. But it is not beneath a mart

of the greatest dignity and wisdom, to value the wise and

just esteem of others, however fnferior to him. The con-

trary, instead of being an expression of greatness of mind,

would shew an haughty and mean spirit. It is such an es-

teem in his creatures only, that God hath any regard to :

For it is such an esteem only that is fit and amiable in

itself.

Objection 4. To suppose that God makes himself his

ultimate end in the creation of the woild derogates from the

freeness of his goodness, in his beneficence to his creatures ;

and from their obligaticns to gratitude for the good commu-
nicated. For if God, in communicating his fulness, makes

himself, and not the creatures, his end ; then what good he

does, he does for himself, and not for them ; for his own sake,

and not their's.

Answer. God and the creature, in this affair of the ema-

nation of the divine fulness, are not properly set in opposi-

tion, or made the opposite pans of a disjunction. Nor ought
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God's glory and the creature's good to be spoken of as if

they Avere properly and entirely distinct, as they are in the

objection. This snpposetli, that God's having respect to his

glory, and the communication of good to his creatures, are

things altogether cliflcicnt : That God's communicating

his fulness for himself, and his doing it for them, are things

standing in a proper disjunction and opposition. Where-

as if we were capable of having more full and perfect views

of God and divine things, which are so much above us,

it is probable it would appear very clear to us, that the mat-

ter is quite otherwise ; and that these things, instead of ap-

pearing entirely distinct, are impUed one in the other. That

God, in seeking his glory, therein seeks the good of his crea-

tures. Because the emanation of his glory (which he seeks

and delights in, as he delights in himself and his own eternal

glory) implies the communicated excellency and happiness

of his creature. And that in communicating his fulness for

llxem, he does it for himself. Because their good, which he

seeks, is so much in union and communion with himself.

God is their good. Their excellency and happiness is noth-

ing but the emanation tmd expression of God's glory. God,

in seeking their glory and 1 oppiness, seeks himself, and in

seeking himself, i. e. him>^elf diffused and expressed, (which

he delights in, as he delights in his own beauty and fulness)

he seeks their glory and happiness.

This will the better appear, if we consider the degree and

rnanncr in which he aimed at the creature's excellency and

happiness in his creating the world ; viz. the degree and

manner of the creature's glory and happiness during the

whole of the designed eternal duration of the world, he was

about to create ; which is in greater and greater nearness

and strictness of union with himself, and greater and greater

communion and participation with him in his own glory

and happiness, in constant pro'j:ression, throughout all eler-

nitv. As ihe creature's good was viewed in this manner

when (iod made the world for it, viz. with respect lo the

•whole of ihe eternal duration of it, and the eternally pro-

gressive union and communion with hiin ; so the creature
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must be viewed as in infinite strict union with himself.

In this view il appears that God's respect to the creature

in the whole, unites with his respect to himself. Both re-

gards are like two lines which seem at the beginning to be

separate, but aim finally to meet in one, both being direct-

ed to the same centre. And as to the good of the crea-

ture itself, if viewed in its whole duration, and infinite pro-

gression, it must be viewed as infinite ; and so not only be-

ing some communication of God's glory, but as coming near-

er and nearer to the same thing in its infinite fulness. The

nearer any thing comes to infinite, the nearer it comes to an

identity with God. And if any good, as viewed by God, is be-

held as infinite, it cannot be viewed as a distinct thing from

God's own infinite glory.

The apostle's discourse of the great love of Christ to men,

Eph. V. 25, to the end, leads us thus to think of the love of

Christ to his church, as coinciding with his love to himself,

by virtue of the strict union of the church with him. Thus,

" Husbands, love your wives, as Christ also loved the church,

and gave himself for it, that he might present it to himself a

glorious church. So ought men to love their wives, as their

own bodies. He that loveth his wife loveth himself, even as

the Lord the church ; for we are members of his body, of his

flesh, and of his bones."

Now I apprehend that there is nothing in this manner
of God's seeking the good of the creatures, or in his dis-

position to communicate of his own fulness to them, that at

all derogates from the excellence of it, or the creature's ob-

ligation.

God's disposition to commimicate good, or to cause his

own infinite fulness to flow forth, is not the less properly

called God's goodness, because the good that he commu-
nicates, is something of himself; a communication of his

own glory, and what he delights in as he deligh'.s in his own
glory. The creature has no less benefit by it ; neither has

such a disposition less of a direct tendency to the creature's

benefit ; or the less of a tendency to love to the creature,

when the creature conies to exist. Nor is this disposition in

Vol. VI. H
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God (o communicate of and diffuse his own good, the les3

excellent, because it is implied in his love and regard to

himself. For his love to himself does not imply it any other-

wise, than as it implies a love to whatever is worthy and ex-

cellent. The emanation of God's glory, is in itsdf worthy

and excellent, and so God delights in it ; and his delight in

this excellent thing, is implied in his love to himself, or his

own fulness ; because that is the fountain, and so the sum
and comprehension of every thing that is excellent. And the

matter standing thus, it is evident that these things cannot de-

rogate from the excellency of this disposition in God, to an

emanation of his own fulness, or communication of good to

the creature.

Nor does God's inclination to communicate good in this

manner, i. e. from regard to himself, or delight in his own
glory, at all diminish the freeness of his beneficence in this

communication. This will appear, ifwe consider particularly

in what ways doing good to others from selflove, may be in-

consisient with the freeness of beneficence. And I conceive

there are only these two ways :

1. When any does good to another from confined self-

love, that is opposite to a general benevolence. This kmd
of selflove is properly called selfishness. In some sense, the

most benevolent, generous person in the world, seeks his own

happiness in doing good to others, because he places his

happiness in their good. His mind is so enlarged as to take

them, as it were, into himself. Thus, when they are hap-

py, he feels it, he partakes with them, and is happy in their

happiness. This is so far from bting inconsistent with the

freeness of beneficence, that on the contrary, free benevolence

and kindness consists in it. The most free beneficence that

can be in men, is doing good, not from a confined selfishness,

but from a disposition to general benevolence, or love to be-

ings in general.

But now, with respect to the Divine Being, there is no

such thing as such confined selfishness in him, or a love to

himself, opposite to general benevolence. It is impossi-

ble, because he comprehends all entity, and all excellence
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in his own essence. The first Being, the eternal and infinite

Being, is in effect, Being in general ; and comprehends

universal existence, as was observed before. God, in his

benevolence to his creatures, cannot have his heart enlarged

in such a manner as to take in beings that he finds, who are

originally out of himself, distinct and independent. This

cannot be in an infinite being, who exists alone worn eter-

nity. But he, from his goodness, as it were enlarges him-

self in a more excellent and divine manner. This is by

communicating and diffusing himself ; and so instead of

finding, making objects of his benevolence ; not by taking

into himself what he finds distinct from himself, and so

partaldng of their good, and being happy in them, but by

fiowing forth, and expressing himself in them, and making

them to partake of him, and rejoicing in himself expressed

in them, and communicated to them.

2. Another thing, in doing good to others from selflove,

that derogates froin the freeness of the goodness, is doing

good to others from dependence on them for the good we
need or desire ; which dependence obliges. So that in

our beneficence we are not selfmoved, but as it were con-

strained by something without ourselves. But it has been

particularly shewn already, that God's making himself his end,

in the manner that has been spoken of, argues no dependence,

but is consistent with absolute independence and selfsuf-

ficience.

And I would here observe, that there is something in

that disposition in God to communicate goodness, which
Bhews him to be independent and seifmoved in it, in a

manner that is peculiar, and above what is in the benefi-

cence of creatures. Creatures, even the most gracious of

them, are not so independent and selfmoved in their goodness,

but that in all the exercises of it, they iire excited by some
object that they find ; something appearing good, or in some
respect worthy of regard, presents itself, and moves their

kindness. But God, being all and alone, is absolutely self-

moved. The exercises of his communicative disposition are

absolutely from within himself, not finding any thing, or any
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object to excite them or draw them forth ; but all that is good

and worthy in the object, and the very being of the object,

proceeding from the overflowing of his fulness.

These thin;5S shew that the supposition of God's making

himself his last end, in the manner spoken of, does not at all

diminish the creature's obligation to gratitude, for communi-

cations of good it receives. For if it lessen its obligation, it

must be on one of the following accounts. Either, that the

creature has not so much benefit by it, or that the disposition

it flows from is not proper goodness, not having so direct a

tendency to the creature's benefit, or that the disposition is not

so virtuous and excellent in its kind, or that the beneficence is

not so free. But it has been observed that none of these things

take place, with regard to that disposition, which has been

supposed to have excited God to create the world.

I confess there is a degree of indistinctness and obscurity

in the close consideration of such subjects, and a great imper-

fection in the expressions we use concerning them, arising

imavoidably from the infinite sublimity of the subject, and the

incomprehenbiuleness of those things that are divine. Hence

revelation is the surest guide in tliese matters, and what that

teaches shall in the next place be considered. Nevertheless, the

endeavors used to discover what the voice of reason is, so far

as it can go, may serve to prepare the way, by obviating cavils

insisted on by many ; and to satisfy us that what the Word of

God says of the matter, is not unreasonable, and thus prepare

our minds for a more full acquiescence in the instructions it

gives, according to the more natural and genuine sense of

words and expressions, we find often used there concerning*

this subject,
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CHAPTER ir.

Wherein it is inquired, what is to be learned from

thehoXy Scriptures cancerning God's last End m
the Creation, of the florid.

SECTION I.

TAe scrifitures represent God as ?naking himself his oivn last

end in the creation of the world.

IT is manifest, that the scriptures speak, on all occa-

sions, as though God made himself his end in all his works ;

and as though the same being, who is the first cause of all

things, were the supreme and last end of all things. Thus in

Isa xliv. 6. " Thus saith the Lord, the king of Israel, and his

redeemer the Lord of Hosts, I am the first, I also am the last,

and besides me there is no God." Chap xlviii. 12. "I am
the first, and I am the last." Rev. i. 8. « I am alpha and

omega, the beginning and the ending, saith the Lord, which

is, and was, and which is to come, the Almighty." Verse 1 1.

"lam alpha and omega, the first and tlie last." Verse 17.

" I am the first and the last." Chap. xxi. 6. « And he said

unto me, it is done, I am alpha and omega, the beginning and

the end." Chap. xxii. 13. <« I am alpha and omega, the be-

ginning and the end, the first and the last."

And when God is so bften spoken of as tlie last as well as

the first, and the end as well as the beginruug, what is meant
(or at least implied) is, that as he is the first efficient cause

and fountain from whence all things originate ; so he is the

last final cause for which they are made ; the final term to

which they all tend in their ultimate issue. This seems to
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be the most natural import of these expressions ; and is cou-

firmed by otlier parallel passages ; as Rom. xi, 36. " For of

him, and through him, and to him are all things." Col. i. 16.

" For by him were all thins^s created, that are in heaven, and

that are in earth, visible and invisible, whether they be thrones

or dominions, principalities and powers, all things were cre-

ated by him, and for him." Hcb. ii. 10. " For it became

him, by whom are all things, and for whom are all ihing-s."

In Prov. xvi. 4. It is said expressly, " The Lord hath made
all things for himself."

And the manner is observable, in which God is said to be

the last, to whom, and for whom are all things. It is evident-

ly spoken of as a meet and suitable tiiinyj, a branch of his glo-

ry ; a meet prerogative of the great, infini e and eternal be-

ing ; a thing becoming tlie dignity of him who is infinitely

above all o'her beings; from whom all things are, ;tnd by

%vhom they consist, and in comparison with whom, all other

things are as nothing.

SECTION II.

jH~herein some positions are advanced concerning a just metliod

of arguing in this affair,from what nve find in holy Scrip-

WE have seen that the scriptures speak of the creation

of the world as being for God, as its end. What remains

therefore to be inquired into, is, "iv/iich nvaij do the scriptures

represent God as making himself his end ?

It is evident that God does not make his existence or be-

ing the end of the creation ; nor can he be supposed to do so

without great absurdity. His being and existence cannot be

conceived of but as prior to any of God's acts or designs ;

they must be presupposed as the ground of them. There-

fore it cannot be in this way that God makes himself the end
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©f his creating the world. He cannot create the world to the

end that he may have existence ; or may have such attributes

and perfections, and such an essence. Nor do the scriptures

give the least intimation of any such thing. Therefore, what

divine effect, or what is it in relation to God, that is the thing

which the scripture teacheth us to be the end he aimed at in

his works of creation, in designing of which, he makes himself

his end ?

In order to a right understanding of the scripture doc-

trine, and drawing just inferences from what v/e iwid said in

the word of God relative to this matter ; so to open the way

to a true and definitive answer to the above inquiry, I would

lay doM'n the following positions.

Position 1. That which appears to be spoken of as God's

ultimate end in his works of providence in general, we may
justly suppose to be his last end in the work of creation

This appears from what was observed before (under the fifth

particular of the introduction) which I need not now repeat-.

Position 2. When any thing appears by the scripture to

be the last end of some of the works of God, which thing ap-

pears in fact, to be the result, not only of this work, but of

God's works in general ; and although it be not mentioned as

the end of those works, but only of some of them, yet being

actually the result of other works as well as that, and nothing

appears peculiar, in the nature of the case, that renders it a

fit, and beautiful and valuable result of those particular works,

more than of the rest ; but it appears with equal reason de-

sirable and valuable in the case of all works, of which it is

spoken in the word of God as (and seen in fact to be) the ef-

fect ; we may jui.tly infer, that thing to be the last end of

those other works also. For we must suppose it to be on ac-

count of the valuableness of the effect, that it is made the end

of those works which it is expressly spoken of as the end
;

and this effect, by the supposition, being equally, and in like

manner the result of the work, and of the same value, it is

but reasonable to suppose, that it is the end of the work, of

which it is naturally the consequence, in one case as well as

in another.
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Position- 5. The ultimate end of God's creating th6

world, being also (as was before observed) the last end of all

God's works of providence, and that in the hi^^hesi sense, and

being above all other things important, we may well presume

that this end will be chieily insisted on in the word of God, in

the account it gives of God's designs and ends in his works

of providence....and therefore, if there be any particular thing,

that we find more frequently mentioned in scripture as God's

ultimate aim in his works of providence, than any thing else,

this is a presumption that this is the supreme and ultimate

end of God's works in general, and so the end of the work of

creation.

Position 4. That which appears from the word of God

to be his last end with respect to the moral world, or God's

last end in the creation and disposal of the intelligent part of

the system, and in the moral government of the world, that

is God's last end in the work of creation in general. Because

it is evident, from the constitution of the world itself, as well

as from the word of God, that the moral part is the end of all

the rest of the creation. The inanimate unintelligent part is

made for the rational as much as a house is prepared for the

inhabitant- And it is evident also from reason and the word

of God, that it is with regard to what is moral in them, or for

the sake of some moral good in them, that moral ai;ent3 arc

made and the world made for them. But it is further evident

that whatsoever is the last end of that part of creation that is

the €in\ of all the rest, and for which all the rest of the world

was made, must be the last end of the whole. If all the oth-

er parts of a watch are made for the hand of the watch, to

move that aright, and for a due and proper regulation of that,

tlien it will follow, that the last end of the hand, is the last end

of the whole machine.

Position 5. That, which appears from the scripture to

be God's last end in the chief work or works of his providence,

we may well determine is God's last end in creating the

world. For as was observed, we may justly infer the end of

a thing from the use of it. We may justly infer the end of

a clock, a chariot, a ship, or water engine from the main use
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to which it is applied. But God's providence is his use of ihe

world he has made. And if there be any work or works of

providence that are evidently God's main work or works,

herein appears and consists the main use that God makes of

the creation. ...From these two last positions we may infer the

next, viz.

Position 6. Whatever appears by the scriptures to be

God's last end in his main work or works of providence to-

wards the moral world, that we justly infer to be the last end

of the creation of tlie world. Because as was just now observ-

ed, the moral world is the chief part of the creation and the

end of the rest ; and God's last end in creating Ihat part of

the world, must be his last end in the creation of the whole.

And it appears by the last position, that the end of God's

main work or works of providence towards them, or the main

use he puts them to, shews the last end for which he has

made them ; and consequently the main end for which he has

made the whole world.

Position 7. That which divine revelation shews to be

God's last end with respect to that part of the moral world

which are good, or which are according to his mind, or such

as he would have them be ; I say that which is God's last

end with respect to these (i. e. his last end in their being, and

in their being good) this we must suppose to be the last end
of God's creating the world. For it has been already shewn
that God's last end in the moral part of creation must be the

end of the whole. But his end in that part of the moral world

that are good, must be the last end for which he has made
the moral world in general. For therein consists the good-

nebs of a thing, viz. in its fitness to answer its end : Or at least

this must be goodness in the eyes of the author of that thing.

For goodness in his eyes is its agreeableness to his mind.

But an agreeableness to his mind in what he makes for some

end or use, must be an agreeableness or fitness to that end.

For his end in this case is his mind. That which he chiefly

aims at in that thing, is chiefly his mind with respect to that

thing. And therefore they are good moral agents, who are

fitted for the end for which God has made moral agents : As
Vol, Vr. T
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they are good iTiachines, instruments and utensils that are lit*

led to the end they are desipined for. And consequently that

which is the cnief end to which in being good they are fiued

that is the chief end of utensils, bo that which is the chief

end to which good created moral agents in being good are

fitted, this is the chief end of moral agents, or the moral part

of :he creation ; and consequently of the creation in general.

Position 8. That, which the word of God requires the

intelligent and moral part of the world to seek as their main

end, or to have respect to in that they do, and regulate all

their conduct by, as their ultimate and highest end, that we

have reason to suppose is the last end for which God has made

them ; and consequently, by position fourth, the last end for

which he has made the whole world. A main difference be-

tAveen the intelligent and moral parts, and the rest of the

world, lies in this, that the former are capable of knowing their

creator, and the end for which he made them, and capable of

actively complying with his design in their creation and pro-

moting it ; while other creatures cannot promote the design

of their creation, only passively and eventually. And seeing

they arc capable of knowing the end for which their author has

made them, it is doubtless their duty to fall in with it. Their

wills ought to comply with the will of the creator in this resi-

pect, in mainly seeking the same as their last end which God
mainly seeks as their last end. This must be the law of na-

ture and reason with respect to them. And we must suppose

that God's revealed law, and the law of nature agree ; and that

his will, as a lawgiver, must agree with his will as a creator.

Therefore we justly infer, that the same thing which God's

revealed law requires intelligent creatures to seek as their

last and greatest end, that God their creator has made their

last end, and so the end of the creation of the world.

Position 9. We may well suppose that what seems in

holy scripture from time to lime to be spoken of as the main

end of the goodness of the good part of the moral world, so

that the respect and relation their virtue or goodness has to

that end, is what chit-fiy makes it valuable and desirable ; I

say, we may well suppose that to be the thing which is God's
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last end in the creation of the moral world ;. and so by posi-

tion fourth, of the whole world. For the end of the goodness

of a thing, is the end of the thing. Herein, it was observed

before, must consist the goodness or vuluableness of any thing

in the eyes of him that made it for his use, viz. its being good

for that use, or good with respect to the end for which he

made it.

Position 10. That which persons Avho arc described in

scripture as approved saints, and set forth as examples of pie-

ty, sought as their last and highest end in the things which

they did, and which are mentioned as parts of their holy con-

versation, or insiances of their good and approved behav-

ior ; that we must suppose, was what they ought to seek as

their last end ; and consequently by the preceding position

was the same with God''- last end in the creation of the world.

Position 11. That which appears by the word of Gud to

be that end or event, in the desire of which, the souls of the

good parts of the moral world, especially of the best, and in

their best frames, do most naturally and diieclly exercise their

goodness in, and in expressing of their desire of this event or

end they do oiost properly and directly express their respect

to God ; we may, I say, well suppose, that event or end to be

the chief and ultimate end of a spirit of piety and goodness,

and God's chief end in making the moral world, and so the

whole world. For doubtless the most direct and natural de-

sire and tendency of a spirit of true goodness in the good and

best part of the moral world is to the chief end of goodness,

and so the chief end of the creation of the mural world. And
in what else can the spirit of true respect and friendship to

God be expressed by way of desire, than desires of the same

end, which God himself chiefly and ultimately desires and

seeks in making them and all other things.

Position 12. Since the holy scriptures teach us that Je-

sus Christ is the head of the moral world, and especially of all

the good part of it ; the chief of God's servants, appointed to

be the head of his saints and angels, and set forth as the chief

and most perfect pattern and example of goodness ; we may
well suppose by the foregoing positions, that what he sought

as his last end, was God's last end in the creation of the world.
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SECTION III.

Particular texts of Scripture, that shew that God's glory is an

iiltimate End of the Creation.

WHAT God says in Isa xlviii. 11, naturally leads us

to suppose, that the way in which (iod makes himself his end

in his work or works which he does for his own sake, is in

making his ^lory his end. " For my own sake, even for my
own sake will I do it. For how should my name be pollut-

ed ; and I will not give ray glory to another." Which is as

much as to say, I will obtain my end, I Avill not forego my
glory : Another shall not take this prize from me. It is pret-

ty evident here, that God's name and his glory, which seems

to intend the same thing (as shall be observed more particu-

larly afterwards) are spoken of as his last end in the great

Avork mentioned, not as an inferior, subordinate end, subservi-

ent to the interest of others. The words are emphatical.

The emphasis and repetition constrain us to understand that

what God does, is ultimately for his own sake : " For my own

sake, even for my own sake will I do it."

So the words of the apostle, in Rom. xi. 36, naturally

lead us to suppose that the way in which all thmgs are to

God, is in being for his glory. " For of him, and through

him, and to him arc all things ; to whom be glory forever

and ever. Amen." In the preceding context, the apostle

observes the marvellous disposals of divine wisdom, for caus-

ing all things to be to him in their final issue and result, as

they are from him at first, and governed by him. His dis-

course shews how God coi.trived and brought this to pass in

his disposition of things, \^ by setting up the kingdom of

Christ in the world ; leaving the Jews, and calling the Gen-

tiles ; and in what he would hereafter do in bringing in the

Jews with the fulness of the Gentiles ; with the circumstan-

ces of these wonderful works, so as gi eatly to shew his jus-

ice and his goodness, magnify his grace, and manifest the
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sovereignty and freeness of it, and the absolute dependence

of all on him. ...and then in the four last verses, breaks

out into a most pathetic, rapturous exclamation, expressing

his great admiration of the depth of divine wisdom in the steps

he takes for the attaining his end, and causing all things to

be to him ; and finally, he expresses a joyful consent to God's

excellent design in all to glorify himself, in saying, " to him

be glory forever ;" as much as to say, as all things are so

wonderfully ordered for his glory, so let him have the glory

of all, forevermore.

2. The gloiy of God is spoken of in holy scripture as the

last end for which that part of the moral world that are good

were made. Thus in Isaiah xliii. 6, 7. " I will say to the

North, give up, and to the South, keep not back....Bring my
sons from far, and my daughters from the ends ot the

earth, even every one that is called by my name ; for I

have created him for my glory, I have formed him, yea, I

have made him." Isaiah Ix. 21. "Thy people also shall

be all righteous. They shall inherit the land forever ; the

branch of my planting, the work of my hand, that I may

be glorified." Chap. Ixi. 3. " That they may be called trees

of righteousness, the planting of the Lord, that he might be

glorified.'"

In these places we see that the glory of God is spoken of

as the end of God's saints, the end for which he makes

them, i. e, either gives them being, or gives them a being

as saints, or both. It is said that God has made and form-

ed them to be his sons and daughters, for his oiv?i glory ;

that they are trees of his planting, the work of his hands,

as trees of righteousness, that he might be glorified. And
if we consider the words, especially as taken with the con-

text in each of the places, it will appear quite unnatural

to suppose that God's glory is here spoken of only as an

end inferior and subordinate to the happiness of God's

people ; or as a prediction that God would create, form and

plant them that he might be glorified, that so God's people

might be happy. On the contrary, if we take the places

with the context, they will appear rather as promises of
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making God's people happy, that God therein might be

glorified. So is that in chapter xliii. as we shall see plainly,

if wc lake the whole that is said from the beginning of the

chapter. It is wholly a promise of a future, great, and won-

derful work of God's power and grace, delivering his people

from all misery, and making them exceeding happy ; and

then the end of all, or the sum of God's design in all, is de-

clared to be God's own glory. " I have redeemed thee, I

have called thee by thy name, thou art mine. 1 will be with

thee. When thou walkest through the fire, thou shall not

be burnt, nor the flame kindle upon thee. ...thou art precious

and honorable in my sight. I will give men for thee, and

people for thy life. Fear not, I am with thee. 1 will bring

my sons from far, and my daughters from the ends of the

earth ; every one that is called by my name, ybr I have creat-

ed himfor my glory."

Soil plainly is, chapter Ix. 21. The whole chapter is

made up of nothing but promises of future, exceeding happi-

ness to God's church. But for brevity's sake, let us take on-

ly the two preceding verses. " The sun shall be no more

thy light by day, neither for brightness shall tlie moon give

light unto thee ; but the Lord shall be unto ihee an ever-

lasting light, and thy God thy glory. Thy sun shall no

more go down, neither shall thy moon withdraw itself;

for the Lord shall be thine everlasting light ; and the

days of thy mourning shall be ended. Thy people also

shall be all righteous ; they shall inherit the land forever,

the branch of my planting, the work of my hands," and then

the end of all is added, " that I might be glorified." All the

preceding promises are plainly mentioned as so many parts

or consiilucnts of the great and exceeding happiness of God's

people ; and God's glory is mentioned rather as God's end,

or the sum of his design in this happiness, than this happi-

ness as the end of this glory. Just in like manner is the

promise in the third verse of the next chapter. » To ap-

point to them that mourn in Zion, to give to them beauty

for ashes, the oil of joy for mourning, the garment of praise

for the spirit of heaviness, that they might be called trees of
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righteousness, the planting of the Lord, that he might be glori'

jSed." The work of God promised to be effected, is plainly

an accomplishment of the joy, gladness and happiness of

God's people, instead of their mourning and sorrow ; and thei

end in which the work issues, or that in which God's design

in this work is obtained and summed up, is his glory. This

proves by the seventh position, that God's glory is the end of

the creation.

The same thing may be argued from Jer, xiii. 11. <' For

as a girdle cleaveth to the loins of a man, so have I caused t«

cleave unto me the whole house of Israel, and the whole

house of Judah, saith the Lord ; that they might be unto me
for a people, and for a name, and for a praise, and for a glorij^

but they would not hear." That is, God sought to make them

to be his own holy people ; or, as the apostle expresses it, his

peculiar people, zealous of good works ; that so they might

be a glory to him, as girdles were used in those days for or-

nament and beauty, and as badges of dignity and honor.*

Which is agreeable to the places observed before, that speak

of the church as the glory of Christ.

Now when God speaks of himself, as seeking a peculiar

and holy people for himself, to be for his glory and honor, as

a man that seeks an ornament and badge of honor for his

glory, it is not natural to understand it merely of a subordi-

nate end, as though God had no respect to himself in it, but

only the good of others. If so, the comparison would not be

natural ; for men are commonly wont to seek their own glory

and honor in adorning themselves, and dignifying themselves

with badges of honor, out of respect to themselves.

The same doctrine seems to be taught, Eph. xliv. 25.

" Havmg predestinated us to the adoption of cliildren, by Je-

sus Christ, unto himself, according to the good pleasure of his

will, to the praise of the glory of his grace."

The same may be argued from Isaiah xliv. 23, " For the

Lord hath redeemed Jacob, he hath glorified himself in Is-

rael." And chapter xlix. 3. " Thou art my servant Jacob,

* See verse g, and also Isaiah lit. 24, .xxii, 2J, and xxiii. 10. 2 Sam. xviii.

II, Exod. xxviii. 8,
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in whom I will be glorified." John xvii. 10. "And all mine

are thine, and thine are mine, and I am glorified in them.

'

2 Thess. i. 10. <' When he shall come to be glorified in his

saints." Verse xi. 12. «' Wherefore also we pray always

for you, that our God would count you worthy of his calling,

and fulfil all the good pleasure of his goodness, and the work

of fai'h with power ; that the name of our Lord Jesus may

be glorified in you, and yc in him, according to the grace of

God and our Lord Jesus Christ."

3. The scripture speaks from lime to time, of God's glo-

ry, as though it were his ultimate end of the goodness of the

•moral part of the creation ; and that end, in a respect and re-

lation to which chitfly it is, that the value or worth of their

virtue consists. As in Phil. i. 10, 11. " That ye may approve

things that are excellent, that ye may be sincere, and without

offence till the day of Christ : Being filled with the fruits of

righteousness, which are by Jesus Christ, unto the glory and

praise of God." Here the apostle shews how the fruits of

righteousness in them are valuable and how they answer their

end, viz. in being " by Jesus Christ to the praise and glory of

God." John xv. 8. " Herein is my Father glorified, that ye

bear much fruit." Signifying that by this mea-.is it is, that

the great end of religion is to be answered. And in 1 Peter

iv 11, the apostle directs the Christians to regulate all their

religious performances, with reference to that one end. " If

any m.an speak, let him speak as the oracles of God. If any

man minister, let him do it as of the ability which God giv-

eth, that God in ail things may be glorified ; to whom be

praise and dominion forever and ever. Amen." And from

time to time, embracing and practising true religion, and re-

pcntinp- of sin, and turning to holiness, is expressed by glo-

rifying God, as though that were the sum and end of the

whole mutter. Rev. xi. 13. " And in the earthquake were

slain of men seven thousand ; and the remnant were aff"right-

ed, and gave jrlory to the God of heaven." So, Rev. xiv. 6,

7. " And I saw another angel fly in the midst of heaven,

having the everlasting gospel to preach to them that dwell

on the earth ;....saying, with a loud voice, fear God, and give
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glory to him." As thoucjh this were the sum and end of that

virtue and religion, which was the grand design of preaching

the gospel every where through the world. Rev. xvi. 9.

"And repented not, to give him glory." Which is as

much as to say, they did not forsake their sins and turn to

true religion, that God might receive that which is the great

end he seeks, in the religion he requires of men. See to the

same purpose, Psalm xxii. 21....23, Isa. Ixvi. 19,xxiv. 15,xxv.

3j Jer. xiii. 15, 16, Dan. v. 23, Rom. xv. 5, 6.

And as the exercise of true religion and virtue in Christ-

ians is summarily expressed by tl.eir glorifying God ; so

when the good influence of this on others, as bringing them

by the example to turn to the ways and practice of true good-

ness, is spoken of, it is expressed in the same manner. Matth.

V. 16. " Let your light so shine before men, that others see-

ing your good works, may glorify your Father which is in

heaven." 1 Pet. ii. 12. " Having your conversation honest

among the Gentiles, that whereas they speak evil against you

as evil doers, they may by your good works which they be-

hold, gloiify God in the day of visitation."

That the ultimate end of moral goodness, or righteous-

ness is answered in God's glory being attained, is supposed

in the objection which the apostle makes, or supposes tome
will make, in Rom. iii. 7. " For if the truth of God hath

more abounded through my lie unto his glory, why am I

judged as a sinner ?" i. e. Seeing the great end of righteous-

ness is answered by my sin, in God's being glorified, why is

my sin condemned and punished ; and why is not my vice

equivalent to virtue ?

And the glory of God is spoken of as that wherein con-

sists the value and end of pariicular graces ; as of faith, Rom.
iv. 20. " He staggered not at the promise of God through

unbelief, but was strong in faith, giving glory to God." Phil,

ii. 11. »' That every tongue should confess that Jesus is the

Lord, to the glory of God the Father." Of repentance. Josh,

vi. 19. " Give, I pray thee, glory to the Lord God of Israel,

and make confession unto him." Of charily, 2 Cor. viii. 19

•^ With this grace, which is administered by us, to the glorf

Voi.VL K.
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of the same Lord, and declaration of your ready mind."

Thanksgiving and praise, Luke vii. 18. "There are not

found that returned to give glory to God, save this stranger."

Psalm 1. 23. « Whoso offereth praise glorifieth me. and to

him that ordereth his conversation aright, will I shew the

salvation of God." Concerning which last place it may be ob-

served, God here feems to say this to such as abounded in

their sacrifices and outward ceremonies of religion, as taking

it for granted, and as what they knew already, and supposed

in their religious performances, that the end of all religion

Avas to glorify God. They supposed they did this in the best

rnanner, in offering a multitude of sacrifices (see the preced-

ing part of the p?ialm.) But here God corrects this mistake,

and informs that this grand end of religion is not attained this

way, but in offering the more spiritual sacrifices of praise anJ

a holy conversation.

In fine, the words of the apostle in 1 Cor. vi. 20, are wor-

thy of particular notice. " Yc are not your own, for ye are

bought with a price ; therefore glorify God in your body, and

in your spirit, which are his." Here not only is glorifying

God spoken of, as what summarily comprehends the end of

that religion and service of God, which is the end of Christ's

redeeming us ; but here I would further remark this, that

the apostle in this place urges, that inasmuch as we are not

our own, but bought for God, that we might be his ; therefore

we ought not to act as if we were our own, but as God's ;

and should not use the members of our bodies, or faculties of

our souls for ourselves, as making ourselves our end, but for

God, as making him our end. And he expresses the way

in which wc are to make God our e«d, viz. in making his

glory our end. <' Therefore glorify God in your body and in

your spirit, which are his." Here it cannot be pretended,

that though Christians are indeed required to make God's

glory their end ; yet it is but as a subordinate end, as subservi-

ent to their own happiness, as a higher end ; for then in act-

ing chiefly and ultimately for their own selves, they would

use themselves more as their own, than as God's ; which is

directly contrary to the design of the apostle's exhortation,
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and the argument he is upon ; which is, that we should gii'e

ourselves, as it were, away from ourselves to God, and use

ourselves as his, and not our own, acting for his sake, and not

our own sakes. Thus it is evident by Position 9, tliat the glory

of Ciod is the last end for which he created the world.

4. There are some things in the word of God, that lead us

to suppose that it requires of men, that they should desire and

seek (iod's trlory, as their highest and last end in what they

do. As particularly the passage last mentioned. This ap-

pears from what has been just now observed upon it. The
same may be argued from 1 Cor. x. 30. " Whether there-

fore ye eat or drink, or whatsoever ye do, do all to the glory

of God." And 1 Pet. iv. 11. " That God in all things may

be glorified ;" which was mentioned before. And it may be

argued that Chiist requires his followers should desire and

seek God's glory in the first place, and above all things else,

from that prayer which he gave his disciples, as the pattern

and rule for the direction of his followers in their prayers.

The first petition of which is, " Hallowed be thy name."

"Which in scripture language is the same with " glorified be

thy name ;" as is manifest from Lev. x. 3, Ezek. xxviii. 22,

and many other places. Now our last and highest end is

doub'less what should be first in our desires, and consequent-

ly first in our prayers ; and therefore we may argue, that

since Christ directs that God's glory should be first in our

prayers, therefore this is our last end. This is further

confirmed by the conclusion of the Lord's prayer, " For thine

is the kingdom, the power and glory." Which, as it stands

in connexion with the rest of the prayer, implies that we de-

sire and ask all these things, which are mentioned in each

petition, with a subordination, and in subservience to the do-

minion and glory of God ; in which all our desires ultimately

terminate, as their last end. God's glory and dominion are

the two first things mentioned in the prayer, and are the sub-

ject of the first half of the prayer ; and they are the two last

things mentioned in the same prayer, in its conclusion : And
Cod's glory is the alpha and omega in the prayer. Frdna
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these things we may argue, according to Position 8, that God*i>

glory is the last end of the creation.

5. The gloiy of God appears, by the account given in the

word of God, to be that end or event, in the earnest desires

of which, and in their delight in which, the best part of the

moral world, and when in their best frames, do most natural-

ly express the direct tendency of the spirit of true goodness,

and give vent to the virtuous and pious affections of their

heart, and do most properly and directly testify their supreme

respect to their Creator. This is the way in which the holy

apostles, from time to time, gave vent to the ardent exercises

of their piety, and expressed and breathed forth their regard

to the Supreme Being. Rom.xi. 36. " To whom be glory

forever and ever. Amen." Chap. xvi. 27. "To God only

wise, be glory, through Jesus Christ, forever. Amen." Gal. i.

4, 5. " Who gave himself for our sins, that he might deliver

us from this present evil world, according to the will of God

and our father, to whom be glory forever and ever. Amen."

2 Tim. iv. 18. " And the Lord shall deliver me from every

evil work, and will preserve me to his heavenly kingdom ; to

whom be glory forever and ever. Amen." Eph. iii. 21. " Un-

to him be glory in the church, by Christ Jesus throughout all

ages, world without end." Heb. xiii. 21. " Through Jesus

Christ, to whom be glory forever and ever. Amen." Phil. iv.

20. " Now unto God and our Father, be glory forever and

ever. Amen." 2 Pet. iii. 18." To him be glory both now and

forever. Amen." Jude 25. « To the only wise God our

Saviour, be glory and majesty, dominion and power, both now

and ever. Amen." Rev. i. 5, 6. " Unto him that loved us

&c....to him be glory and dominion forever and ever. Amen."

It was in this way that holy David, the sweet Psalmist of Is-

rael, vented the ardent tendencies and desires of his pious

heart. 1 Chron. xvi. 28, 29. " Give unto the Lord ye kin-

dreds of the people, give unto the Lord glory and strength
;

give unto the Lord the glory due unto his name." We have

much the same expressions again, Psal. xxix. 1, 2, and Ixix.

7,8. See also, Psal. Ivii. 5, Ixxii. 18, 19, cxv. 1. So the

whole church of God. through all parts of the earth. Isa. xUi.
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i0....12. In like manner the saints and angels in heaven ex-

press the piety of their hearts. Rev. iv. 9, 11, and v. 11.... 14,

and vii. 12. This is the event that the hearts of the seraphim

especially exult in, as appears by Isa. vi. 2, 3. " Above it

stood the seraphim. And one cried unto anotlier and said,

Holy, holy, holy is the Lord of hosts, the whole earth is full

of his glory." So at the birth of Christ, Luke ii. 14. " Glo-

ry to God in the highest," &c.

It is manifest that these holy persons in earth and heav-

en, in thus expressing their desires of the glory of God, have

respect to it, not merely as a subordinate end, or merely for the

sake of something else ; but as that v.'hich they look upon in

itself valuable, and in the highest degree so. It would be ab-

surd to say, that in these ardent exclamations, they are only

giving vent to their vehement benevolence to their fellow-

creatures, and expressing their earnest desires that God might

be glorified, that so his subjects may be made happy by the

means. It is evident it is not so much love, cither to them-

selves, or fellow creatures, which they express, as their exalt-

ed and supreme regard to the mo^t high and infinitely glori-

ous Being. When the church says, " Not unto us, not unto

us, O Jehovah, but to thy name give glory," it would be ab-

surd to say, that she only desires that God may have glory,

as a necessary or convenient means of their own advancement

and felicity. From these things it appears, by the eleventh

position, that God's glory is the end of the creation.

6. The scripture leads us to suppose, that Christ sought

God's glory, as his highest and last end. John vii. 18. " He
that speaketh of himself, seeketh his own glory ; but he that

seeketh his glory that sent him, the same is true, and no un-

righteousness is in him." When Christ says, he did not

seek his own glory, we cannot reasonably understand him,

that he had no regard to his own glory, even the glory of the

human nature ; for the glory of that nature was part of the

reward promised him, and of the joy set before him. But we
must understand him, that this was not his ultimate aim ; it

w^as not the end that chiefly governed his conduct ; and there-

fore when, in opposition to this, in the latter part of the sen-



7S END IN CREATION.

tence, he says, " But he that seeketli his glory that sent him,

the same is true," &c. it is natural from the antithesis to un-

derstand him, that this was liis ultimate aim, his supreme

governing end. John xii. 27, 28. " Now is my soul troub-

led, and what shall I say ? Father, save me from this hour :

But for this cause came I unto this hour. Father, glorify

thy name." Christ was now going to Jerusalem, and ex-

pected in a few days there to be crucified ; and the prospect

of his last sufferings, in this near approach, was very terrible

to him. Under this distress of mind, in so terrible a view,

he supports himself with a prospect of what would be the

consequence of his sufferings, viz. God's glory. Now, it is

the end that supports the agent in any difficult work that he

undertakes, and above all others, his ultimate and supreme

end. For this is above all others valuable in his eyes ; and so,

sufficient to countervail the difficulty of the means. That is

the end, which is in itself agreeable and sweet to him, which

ultimately terminates his desires, is the centre of rest and

support ; and so must be the fountain and sum of all the de-

light and comfort he has in his prospects, with respect to his

work. Now Christ has his soul straitened and distressed with

a view of that which was infinitely the most difficult part of

his work, which was just at hand. Now certainly if his mind

seeks support in the conflict from a view of his end, it must

most naturally repair to the highest end, which is the proper

fountain of all support in this case. We may well suppose,

that v/hen his soul conflicts with the appearance of the most

extreme diflkuliies, it would resort for support to the idea of

his supreme and ultimate end, the fountain of all the support

and comfort he has in the means, or the work. The same

thing, viz. Christ's seeking the glory of God as his ultimate

end, is manifest by what Christ says, when he comes yet;

nearer to the hour of his last sufferings, in that remarkable

prayer, the last he ever made wiih his disciples, on the even-

ing before his crucifixion ; wherein he expresses the sum of

his aims and desires. His first words are, " Father, the hour

is come, glorify thy son, that thy son also may glorify thee."

As this is his first request, we may suppose it to be his sur



END IN CREATION. 79

preme request and desire, and what he ulumately aimed at

in all. If we consider what follows to the tnd, all the rest

that is said in the prayer, seems to be but an amplification of

this great request.

On the whole, I think it is pretty manifest, that Jesus

Christ sought the glory of God as his highest and last end j

and that therefore, by position twelfth, this was God's last end

in the creation of the world.

7. It is manifest from scripture, that God's glory is the

last end of that great work of providence, the work of re-

demption by Jesus Christ. This is manifest ftom what is

just now observed, of its being the end uitimately sought by

Jesus Christ the Redeemer. And if we further consider the

texts mentioned in the proof of that, and take notice of the

context, it will be very evident, that it was what Christ sought

as his last end, in that great work which he came into the

world upon, viz. to procure redemption for his people. It is

manifest that Christ professes in John vii. 18, that he did not

seek his own glory in what he did, but the glory of him that

sent him. He means that he did not seek his own glory, but

the glory of him that sent him, in the work of his ministry
;

the work he performed, and wliich he came into the world to

perform, and Avhich his Father sent him to work out, which is

the work of redemption. And with respect to that text, John

xii. 27, 28, it has been already observed, that Christ comfort-

ed himself in the view of the extreme difficulty of his work,

which was the work of redemption, in the prospect of that

which he had respect to, and rejoiced in, as the highest, ul-

timate and most valuable excellent end of that work, which

he set his heart most upon, and delighted most in. And in

the answer that the Father made him from heaven at that time,

in the latter part of the same verse, " I have both glorified it,

and will glorify it again," the meaning plainly is, that God
had glorified his name in what Christ had done, in 'he work

he sent him upon, and would glorify it again, and to a great-

er degree, in what he should further do, and in the success

thereof. Christ shews that he understood it thus, in what he

says upon it, when the people took notice of it, wondering at
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the voice ; some saying, that it thundered,, others, that an an-

gel spake to him. Christ says, " This voice came not be-

cause of me, but for your sakes." And then he says, (exult-

ing in the prospect of tliis glorious end and success) " Now is

the judgment of this world ; now is the prince of this world

cast out, and I, if I be lift up from the earth, will draw all

men unto me." In the success of the same work of redemp-

tion, he places his own glory, as was observed before, in these

words in the 23d. and 24th. verses of the same chapter.

" The hour is come, that the Son of Man should be glorified.

Verily, verily I say unto you, except a corn of wheat fall in-

to the ground, it abideth alone ; but if it die, it bringeth forth

much fruit."

So it is manifest that when he seeks his own and his fa-

ther's glory, in that prayer, John xvii. (which, it has been ob-

served, he then seeks as his last end) he seeks it as'the end

of that great work he came into the world upon, which he is

now about to finish in his death. What follows through the •

whole prayer, plainly shews this ; and particularly the 4th

and 5lh verses. *' I have glorified thee on the earth : I have

finished the work which thou gavest me to do. And now, O
Father, glorify thou me with thine own self." Here it is pret-

ty plain that declaring to his Father, that he had glorified him

on earth, and finished the work God gave him to do, meant

that he had finished the work which God gave him to do for

this end, viz. that he might be glorified. He had now finish-

ed that foundation that he came into the world to lay for his

glory. He had laid a foundation for his Father's obtaining his

will, and the utmost that he designed. By which it is mani-

fest, that God's glory was the utmost of his design, or his ul-

timate end in this great work.

And it is manifest by John xiii. 31, 32, that the glory of

the Father, and his own glory, are what Christ exuhed in, in

the prospect of his approaching sufferings, when Judas was
"

gone out to betray him, as the end his heart was mainly set

upon, and supremely delighted in. " Therefore when he

was gone out, Jesus said. Now is the Son of Man glorified, and

God is glorified in him. If God be glorified in him, God
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shall also glorify him in himself, and shall straightway glori-

fy him."

That the glory of God is the highest and last end of the

work of redemption, is confirmed by the song of the angels at

Christ's birth. Luke ii. 14. " Glory to God in the highest,

and on earth, peace and good will towards men." It must be

supposed that they knew what was God's last end in sending

Christ into the woild : And that in their rejoi> ing on the oc-

casion of his incarna'.ion, their minds would be most taken up

with, and would most rejoice in that which was most valuable

and glorious in it ; which must consist in its relation to that

which was its chief and ultimate end. And we may further

suppose, that the thing which chiefly engaged their minds, as

what was most glorious and joyful in the affair, is what would

be first expressed in that song which was to express the sen-

timents of their minds, and exultation of their hearts.

The glory of the Father and the Son is spoken of as the

end of the work of redemption, in Phil. ii. 6. ...11, very much
in the same manner as in John xii. 23, 28, and xiii. 31, 32,

and xvii. 1,4,5. "Who, being in the form of God, made

himself of no reputation, and took upon him the form of a

servant, and was made in the likeness of men ; and being

found in fashion as a man, he humbled himself, and became

obedient unto death, even the death of the cross : Wherefore

God also hath highly exalted him, and given him a nam?, Sec.

that at the name of Jesus every knee should bow, and every

tongue confess, that Jesus is the Lord, To the glory of God

the Father." So God's glory, or the praise of his glory, is

spoken of as the end of tlie work of redemption, in P^ph. i. 3,

&c. " Blessed be the God and Father of our Lord Jesus

Christ, who hath blessed us whh all spiritual blessings in heav-

enly places in Christ : According as he hath chosen us in

him.... Having predestinated us to the adoption of children....

to the praise of the glory of his grace." And in the continu-

ance of the same discourse concerning the redemption of

Christ, in what follows in the same chapter, God's glory is

once and again mentioned as the great end of all. Several

things belonging to that great redemption are mentioned in

Vol. VI. L
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the following verses ; such as God's ^reat wisdom in it, versc

8. The clearness of light granted through Christ, verse 9.

God's gathering together in one, all things in heaven and

earth in Christ, verse 10. God's giving the Christians that

were first converted to the Christian faith from among the

Jews, an interest in this great redemption, verse 11. Then
the great end is added, verse 12. " That we should be to the

firaise of his glorij^ who first trusted in Christ." And then is

mentioned the bestowing of the same great salvation on the

Gentiles, in its beginning or first fruits in the world, and in

the completing it in another world, in the two next \'^rses.

And then the same great end is added again. " In whom ye

also trusted, after that ye heard the word of truth, the gospel

of your salvation ; in whom also, after that ye believed, ye

were sealed with the Holy Spirit of promise, which is the

earnest of our inheritance, until the redemption of the pur-

chased possession, unto the firaise of his gioj-y." The same

thing is expressed much in the same manner, in 2 Cor. iv. 14,

15. " He which raised up the Lord Jesus, shall raise up us al-

so by Jesus, and shall present us with you. For all things are

for your ?akes, that the abundance of grace might through

the thanksgiving of many, redound to the glory of God."

The same is spoken of as the end of the work of redemp-

tion in the Old Testament. Psal. Ixxix. 9. <' Help us, O
God of our salvation, for the glory of thy name ; deliver us

and purge away our sins, for thy name's sake." So in the

prophecies of the redemption of Jesus Christ. Isa. xliv. 23.

" Sing, O ye heavens ; for the Lord hath done it : Shout, yc

loAvcv parts of the earth : Break forth into singing, ye moun-

tains, O forest, and every tree therein : For the Lord hath

redeemed Jacob, and glorified himself in Israel." Thus
the works of creation are callt;d upon to rejoice at the attain-

ing of the same end, by the redemption of God's people, that

the angels rejoiced at, when Christ was born. See also chap,

xlviii. 1ft, 11, and xlix. 3.

Thus it is evident that the glory of God is the ultimate

end of the work of redemption....Which is the chief work of

providence towards the moral world, as i^abundantly manifest:
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from scripture : The whole universe being put in subjection

to Jesus Christ ; all heaven and earth, angels and men being

subject to him, as execuiing this office ; and put under him

to that end, that all things may be ordered by iiim, in subser-

vience to the great designs of his redemption ; all power, as he

says, being given to him, in heaven and in earth, that he may
give eternal life to as many as tlie Father lias given him ;

and he, being esalted far above all principality and power, and

might and dominion, and made head over all things to the

church. The angels being put in subjection to him> that he

may employ them all as ministering spirits, for the good of

them that shall he the heirs of his salvation ; and all things

being so governed by their Redeemer for them that all things

are theirs, whether things present or things to come ; and all

God's works of providence in the moral government of the

world, which we have an account of in scripture history, or

that are foretold in scripture prophecy, being evidently subor-

dinate to the great purposes and ends of this great work. And
besides, the work of redemption is that v/ork, by which good

men are, as it were, created, or brought into being, as good

men, or as restored to holiness and happiness. The work of

redemption is a new creation, according to scripture represen-

tation, whereby men are brought into a new existence, or are

made new creatures.

From these things it follows, according to the 5th, 6th and

7th positions, that the glory of God is the last end of the crea-

tion of the world.

8. The scripture leads us to suppose, that God's glory is

his last end in his moral government of the world in general.

This has been already shewn concerning several things that

belong to God's moral government of the world. As particu-

Jarly, in the work of redemption, the chief of all his dispensa-

tions, in his moral government of the world. And I have al-

so observed it, with respect to the duty which God requires

of the subjects of his moral government, in requii ing them

to seek his glory as their last end. And this is actually the

last end of the moral goodness required of them ; the end

which gives their n?^ral goodness its chief value, .iud also,
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that it is what that person which God has set at the head ot

the moral world, as its chief governor, even Jesus Christ,

seeks as his chief end. And it has been shewn, that it is the-

chief end for which that part of the moral world which are

good, are made, or have their existence as good. I now fur-

ther observe, that this is the end of the establishment of the

public worship and ordinances of God among mankind. Hag.

i. 8. " Go up to the mountain, and bring wood, and build the

house ; and I will take pleasure in it, and I will be glorifi-

ed, saith the Lord." This is spoken of as the end of God's

promises of rewards, and of their fulfilment. 2 Cor. i. 20.

« For all the promises of God in him are yea, and in him

amen, to the glory of God by us." And this is spoken of as

the end of the execution of God's threatenings, in the punish-

ment of sin. Num. xiv. 20. ...23. "And the Lord said, I

have pardoned according to thy word. But as truly as I live?

all the earth shall be filled with the glory of Jehovah. Be-

cause all these men, Sec. ..Surely they shall not see the land."

The glory of Jehovah is evidently here spoken of, as that

which he had regard to, as his highest and ultimate end ;

which therefcre he could not fail of ; but must take place eve-

ry where, and in every case, through all parts of his dominion,

whatever became of men. And whatever abatements might

'be made, as to judgments deserved ; and whatever changes

iTjight be made in the course of God's proceedings, from com-

passion to sinners ; yet the attaining of God's glory was an

end, which being ultimate and supreme, must in no case

whatsoever give place. This is spoken of as the end of God's

execMiing judgments on his enemies in this world. Exod.xiv.

17, 18. "And I will get me honor (JUiabhedha, Iw'iW be glori-

fied) upon Pharoah, and upon all his host," 8cc. Ezek. xxviii.

22. " Thus saith the Lord God, Behold I am against thee O
Zion, and I will be glorified in the midst of thee : And they

shall know that I am the Lord, when I shall have executed

judgments in her, and shall be sanctified in her." So Ezek.

xxxix. 13. " Vea, al! the people of the land shall bury them ;

and it shall be to ihera a renown, the day that I shall be glori-

fi''d^ saitii the Lord God."
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And this is spoken of as the end, both of the executions of

wrath, and in the glorious exercises of mercy, in the misery

and happiness of another world. Rom. ix. 22, 23. » What if

God, willing to shew his wrath, and make his power known,

endured with much long suffering, the vessels of wrath lilted

to destruction ; and that he might make known the riches of

his glory on the vessels of mercy, which he had afore pre-

pared unto glory." And this is spoken of as the end

of the day of judgment, which is the time appointed for

the highest exercises of God's authority as moral governor of

the world ; and is, as it were, the day of the consummation

of God's moral government, with respect to all his subjects in

heaven, earth and hell. 2 Thess. i. 9, 10. " Who shall be

punished with everlasting destruction from the presence of

the Lord, and from the glorij of his power ; when he shall

come to be glorified in his saints, and to be admired in all them

that believe." Then his glory shall be obtained, with respect

both to saints and sinners.

From these things it is manifest by the fourth position,

that God's glory is the ultimate end of the creation of the

world.

9. It appears from what has been already observed, that the

glory of God is spoken of in scripture as the last end of many
of God's works ; and it is plain that this thing is in fact the

issue and result of the works of God's common providence,

and of the creation of the world. Let us take God's glory in

what sense soever, consistent with its being something brought

to pass, or a good attained by any work of God, certainly it is

the consequence of these works ; and besides it is expressly

so spoken of in scripture. This is implied in Psalm viii. 1,

wherein are celebrated the works of creation ; the heavens

being the work of God's fingers ; the moon and the stars be-

ing ordained by God, and God's making man a little lower

than the angels, &;c. The first verse is, " O Lord, our Lord,

how excellent is thy name in all the earth ! Who hast set

thy glory above the heavens," or upon the heavens. By name

and ^-/ory, very much the same thing is intended here as in ma-

ny other places, as shall be particularly shewn afterwards. So
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the Psulm concludes as it bcf^an. " O Lord, our Lord, how
excellent is thy name in all the earth !" Su in Psalm cxlviii.

after a particular mention of the works of creation, enumerat-

ing them in order, the Psalmist says, verse 13, " Let them
praise the name of the Lord, for his name alone is excellent,

liis glory is above the earth and the heaven." And in Psalm
civ. 3!, after a very particular, orderly, and maprniScent rep-

resentatio!» of God's works of creation and common provi-

dence, it is said, " The glory of the Lord shall endure forever ;

the Lord shall rejoice in his works." Here Gad's glory is

spoken of as the ^^rand result and blessed consequence of

all these works, \vi.i;:h God values, and on account of which

he rejoices in these works. And this is one thing doubtless

implied in the song of the seraphim, Isaiah vi. 3. «' Holy,

holy, holy is the Lord of Hosts ! The whole earth is lull of

liis glory "

The glory of God, in being the result and consequence

of those works of providence that have been mentioned, :s in

fact the consequence of the creation. The good attained in

the use of a thing made for use, is the result of the making

of that thing, as the signifying the time of day, when actually

attained by the use of a watch, is the consequence of the mak-
ing of t!ie watch. So that it is apparent that the glory of God
is a thing that is actually the result and consequence of the

creation of the world. And from what has been already ob-

?:eived, it appears, that it is what God seeks as good, valuable

and excellent in itself. And I presume, none will pretend

that there is any thing peculiar in the nature of the case, ren.

dering it a thing valuable in some of the instances wherein it

takes place, and not in others ; or that the glory of God,

thougli indeed an effect of all God's works, is an exceeding

desirable effect of some of them ; but of others, a worthless

and insignificant effect. God's glory therefore, must be a de-

sirailc, valuable consequence of the work of creation. Yea,

ii is expressly spoken of in Psalm civ. 3, (as was observed) as

an effect, on account of which, Ciod rejoices and takes pleas-

ure in the works of creation.

Therefore it is inanifest by Positioti 3d, that the glory of

Gcd is an uliimale end in the creation of the world.
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SECTION IV.

'Places of Scripture that lead us to sufifiosey that God created the

Worldfor his JVanie, to make Ms /iciftcdons known^ and thai

he made itfor his Praise.

HERE I shall first take notice of some passages of

scriptiH'C; that speak of God's name as being made God's end.

or the object of his regard, and the regard of his virtuous and

holy, intelligent creatures, much in the same manner as has

been obsen ed of God's glory.

As particularly, God's name is in like manner spoken of,

as the end of his acts of goodness towards the good part of the

moral world, and of his works of mercy and salvation tov/ardi>

his people. As 1 Sam. xii. 22, •« The Lord will not forsake

his people,ybr his great name's sake." Psalm xxiii. 3. " He
restore! h my soul, he leadeth me in the paths of righteousness,

for his nar.ie's sake." Psalm xxxi. 3. " For thy name's sake,

lead me and guide me." Psalm cix. 21. "But do thou for

me for thy name's sake." The forgiveness of sin in par-

ticular, is often spoken of as being for God's naiiie's sake.

1 John ii. 12. "I write unto you, little children, because your

sins are forgiven you /o J' his name's sake." Psalm xx v. II,

" For thy name's sake, O Lord, pardon mine iniquity, for it is

great." Psalm Ixxix. 9. « Help us, O God of our sJvation,

for the glory of thy name., and deliver us, r.nJ purge away our

sins,/o7- thy na?ne's sake." Jer, xiv. 7. " O Lord, though

our iniquities testify against us, do thou kfor thy name's sake."

These things seem to shew, that the salvation of Christ is

for God's name's sake. Leading and guiding in the way of

safety and happiness, restoring the soul, the forgiveness of

sin, and that help, deliverance and salvation, that is conse-

quent thereon, hfor God's name. And hers; it is observable,

that those two great temporal salvations of God's people, the

rcelemption from Egyp":, and that from Eabylon, that are often
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represented as figures and similitudes of the redemption of

Christ, are frequently spoken of as being wrought for God's

name's sake. So is that great work of God, in delivering his

people from Egypt, carrying them through the wilderness to

thtir rest in Canaan. 2 Sam. vii. 23. " And what one nation

in the earth is like thy people, even like Israel, whom God
•went to redeem for a people to himself, and to make him a

name.'' Psalm cvi. 8. " Nevertheless he saved them/or his

vame's sake." Isaiah Ixiii. 12, "That led them by the right

hand of Moses, with his glorious arm, dividing the waters be-

fore them, to make himselfan everlasting name." In Ezek. xx.

God, rehearsing the various parts of this wonderful work,

adds from time to time, " / wrought for my name's sake, that

it should not be polluted before the heathen," as in ver, 9, 14,

22. See also Josh. vit. 8, 9. Dan. ix. 15. So is the re-

demption from the Babylonish captivity. Isaiah xlviii. 9, IG.

« For my nam.e's sake, will I defer mine anger. For mine

own sake, even for mine own sake will I do it, for how should

my name be polluted ?" In Ezek. xxxvi. 21, 22, 23, the rea-

son is given for God's mercy in restoring Israel. " But I

had pity for my holy name Thus saith the Lord, I do not

thi?; for your sakes, () house of Israel, but for my holy name's

sake ; and I will sanctify my great name, which was profaned

among the heathen." And chap, xxxix. 25. " Therefore

thus saith the Lord God, now will I bring again the captivity

of Jacob, and have mercy upon the whole house of Israel, and

ivill be jealous for my holy name." Daniel prays that God
would forgive his people, and shew them mercy /o?- his own

sake, Dan. ix. 19.

When God from time to time speaks of shewing mercy,

and exercising goodness, and promoting his people's happi-

ness for his ?iame's sake, we cannot understand it as of a mere-

ly subordinate end. How absurd would it be to say, that he

promotes their happiness for his name's sake, in subordination

to their good ; and that his name may be exalted only for

their sakes, as a means of promoting their happiness ; es-

pecially when such expressions as these are used : " For

mine own sake, even for mine own sake will I do it, for how
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should my name be polluted ?" and " Not for your sakes do

1 this, but for my holy name's sake."

Again, it is represented as though God's people had their

existence, at least as God's people, for God's name's sake.

God's redeeming «r purchasing them, that they might be his

people,for his Jiaine, implies this. As in that passage men-

tioned before, 2 Sam. vii. 23. " Thy people Israel, whom
God went to redeem for a people to himself, and to make him

a iiamt." So God's making them a people for his name, is

implied in Jer. xiii. 11. '• For as the girdle cleaveth to the

loins of a man, so have I caused to cleave unto me the whole

house of Israel, Sec. that they may be unto me for a

people, andfor a name" Acts xv. 14. " Simeon hath de-

clared how God at the first did visit the Gentiles, to take out

of them a peopleybr his name"

This also is spoken of as the end of the virtue and reli-

gion, and holy behavior of the saints. Rom. i. 5. " By whom
we have received grace and apostleship, for obedience to the

faith among all nations/or /«s rzcwf." Matth. xix. 29. "Ev-

ery one that forsaketh houses or brethren, Sec. for my

name^s sake, shall receive an hundred fold, and shall inherit

everlasting life." 3 John 7. " Because that for his name's

sake they went forth, taking nothing of the Gentiles." Rev.

ii. 3. " And hast borne, ^nd hast patience, and ybr my name's

sake hast labored, and hast not fainted.**

And we find that holy persons express their desire of this,

and their joy in it, in the same manner as in the glory of God.

2 Sam. vii. 26. " Let thy name be magnified forever." Psalm

Ixxvi. 1. "In Judah is God known : His name is great in

Israel." Psalm cxlviii. 13. « Let them praise the name of

the Lord ; for his name alone is excellent I His glory is

above the earth and heaven." Psalm cxxxv. 13. "Thy
name, O Lord, endureth forever, and thy memorial through-

out all generations." Isaiah xii. 4. " Declare his doings

among the people, make mention that his name is exalted."

The judgments God executes on the wicked, are spoken

of as being/or the sake of his name, in like manner as for his

glory. Exod.-ix.-16. "And in very deed for this causa hav^

Vol. VT. M
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I raised thee up, for to shew in thee my power, ^nd that'irfff

name may be declared throughout all the earth." Neh. ix. 10.

« And shewedst signs and wonders upon Pharaoh, and on all

his servants, and on all the people of his land ; for thou knew-

edst that they dealt proudly against them ; so didst thou

get thee a name as at this day."

And this is spoken of as a consequence of the works ol

creation, in like manner as God's glory. Psalm viii. 1. " O
Lord, how excellent is thy name in all the earth ! Who hast

set thy glory above the heavens." And then at the conclu-

sion of the observations on the works of creation, the Psalm

ends thus, verse 9. " O Lord, our Lord, hoiv excellent is thy

name in all the earth !" So Psalm cxlviii. 13, after a particu-

lar mention of the various works of creation, " Let them

praise the name of the Lord, for his name alone is excellent

in all the earth, his glory is above the earth and the heaven."

So we find manifestation, or making known God's /iej/ec-

tions^ his greatness and excellency^ is spoken of very much in

the same manner as God's glory.

There are several scriptures which would lead us to sup-

pose this to be the great thing that God sought of the moral

•world, and the end aimed at in the moral agents, which he had

created, wherein they are to be active in answering their end.

This seems implied in that argument God's people, some-

times made use of, in deprecating a state of death and des-

truciion ; that in such a state, they cannot know or make
known the glorious excellency of God. Psalm Ixxxviii. 18,.

19. «' Shall thy loving kindness be declared in the grave, or

thy faithfulness in destruction ? Shall thy wonders be known

in the dark, an3 thy righteousness in the land of forgetful-

ncss ?" So Psalm xxx. 9, Isaiah xxxviii. 18, 19. The argu-

ment seems to be this : Why should we perish ? And how

shall thine end, for which thou hast made us, be obtained in

a state of desUuction, in which thy glory cannot be known or

declared ?

This is spoken of as the end of the good part of the moral

world, or the end of God's people in the sam* manner as the

glory of God. Isaiah xliii. 21. « This people have I form-
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ed for myself, they shall shew forth my praise." 1 Peter ii.

9. " But ye are a chosen generation, a royal priesthood, an

holy nation, a peculiar people, that ye should shew forth the

praises ofhi?7i, who hath called you out of darkness into mar-

vellous light."

And this seems to be represented as the thing wherein

the value and proper fruit and end of their virtue appear.

Isaiah Ix. 6. Speaking of the conversion of the Gentile na-

tions to true religion. " They shall come and shewforth

the praises of the Lord." Isaiah Ixvi. 19. "I will send—

—

vinto the nations and to the isles afar off, that have not

heard myfame, neither have seen my glory ; and they shall

declare my glory among the Gentiles.

And this seems by scripture representations to be the

end, in the desires of which, and delight in Avhich appear the

proper tendency and rest of true virtue, and holy dispositions,

much in the same manner as the glory of God. 1 Chron. xvi.

8. " Make known his deeds among the people." Ver. 23,

24. " Shew forth from day to day thy salvation. Declare

his glory among the heathen." See also. Psalm ix. 1,11, 14,

and xix. 1, and xxvi. 7, and Ixxi. 18, and Ixxv. 9, and Ixxvi. 1,

and Ixxix. 13, and xcvi. 2, 3, and ci. 1, and cvii. 22, and cxviii,

17, and cxlv. 6, 11, 12. Isaiah xlii. 12, and Ixiv. 1, 2. Jer,

1. 10.

This seems to be spoken of as a great end of the acts of

God's moral government ; particularly the great judgments

he executes for sin. Exod. ix. 16. "And in very deed for

this cause have I raised thee up, to shew in thee my power,

and that my name might be declared throughout all the earth."

Dan. iv. 17. " This matter is by the decree of the watchers,

Sec to the intent that the living may know that the Most
High ruleth in the kingdom of men, and giveth it to whom-
soever he will ; and setteth up over it the basest of men."
But places to this purpose are too numerous to be particular-

ly recited.

This is also spoken of as a great end of God's works of

favor and mercy to his people. 2 Kings xix. 19. "Now,
therefore, O Lord, our God, I beseech thee, save thou us out
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of his hand, that nil the kingdoms of the earth may knovJ ih<U

thou art the Lord God., even thou only." 1 Kings viii. 59, 60.

« that he maintain the cause of his servant, and the cause

of his people Israel at all times as the matter shall require,

that all the people of the earth may know that the Lord is

God, and that there is none else."

This is spoken of as the end of the eternal damnation of

the wicked, and also the eternal happiness of the righteous.

Rom. ix. 22, 23. " What if God, willing to shew his wrath,

and make his power known, endured with much long suffer-

ing, the vessels of wrath fitted to destruction ; and that he

might make known the riches of his glory on the vessels of

mercy which he hath alore prepared unto glory ?'*

This is spoken of from lime to time, as a great end of the

miracles which God wrought. See Exod. vii. 17, and viii. 10,

and X. 2. Deut. x:;ix. 5, 6. Ezek. xxivv 27. --

•-4

This is spoken of as a great end of ordinances. Exod.;

xxix. 44, 45, 46. " And I will sanctify the tabernacle of the

congregcilion ; I will sanctify also both Aaron and his sons, to

minister to me in the priest^s office. And I will dwell among

the children of Israel, and will be their God. And they shall

know that I am the Lord their God, 8cc." Chap. xxxi. 13.

•' Verily my Sabbaths shall ye keep ; for it is a sign between

me and vou, throughout your generations ; that ye may
know that I am the Loul that doth sanctify you." We have

again almost the same words, Ezek. xx. 12, 20

This is spoken of as a great end of the redemption out of

Egypt. Psalm cvi. 8. " Nevertheless he saved them for his

name's sake that/^e might make his mighty jioiver to be knoiun."

See also Exod. vii. 5, and Deut. iv. 34, 35. And also of the

redemption from the Babylonish captivity. Ezek. xx. 34....

38. " And I will bring you out from the people, and will

gather you cut of ti)e countries wiiilher ye are scattered

And I will bring you into the \\iUierness of the people ; and

there I will plead with you as 1 pleaded with your fathers in

the wilderness lif the land of Egypt.. And I will bring you

into the bond of the covenant. And I will purge out the

vf^bcls——ffwrf vp shall kncKV that I am the Lord." ^'ersc 42.
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" ^nd ye shall knotv that lam the Lord, when I shall bring you

into the land of Israel." Verse 44'. " Jnd ye shall knoit) thcif

I am the Lord, when I have wrought with you /or 7ny vajns'f;

sake." See also chap, xxviii. 25, 26, and x:sxvi. 11, and

xxxvii. 6, 13.

This is also spoken of as a great end of the work of re-

demption of Jesus Christ : Both of the purchase of rederrip-

tion by Christ, and the application of redemption. Rom. iii.

95, 26. " Whom God hath set forth to be a propiliation

through faith in his blood, to declare his righteousness <To

declare I say, at this time his righteousness ; that he might be

just, and the justifier of him that believeth in Jesus." Eph.

ii. 4. ...7. " But God who is rich in mercy, &:c. That fie

might shew the exceeding riches of his grace, in his kindness

towards us through Jesus Christ." Chap. iii. 8.... 10. « To
preach among the Gentiles the unsearchable riches of Christ,

and to make all men see, what is the fellowship of the mys-

tery which, from the beginning of the world hath been hid in

God, who ci'eated all things by Jesus Christ : To the intent.

that nonu unto the princifmlities and powers in heavenly places,

might be known by the church the 7nanifold wisdom of God."

Psal. xxii. 21, 22. « Save me from the lion's mouth. I will

declare thy name unto my brethren : In the midst of the con-

gregation will I praise thee," compared with Heb. ii. f2, and

John xvii. 26. Isa. Ixiv. 4. « O that thou wouldest rent the

heavens, to make thy name known to thine adversaries."

And it is spoken of as the end of that great actual salva-

tion, which should follow Christ's purchase of salvation, both

among Jews and Gentiles. Isa. xlix. 22, 23 <' I will lift up

my hand to the Gentiles and they shall bring thy sons in

their arms and kings shall be thy nursing fathers. and

thou shalt know that I am the Lord." See also, Ezck. xvi. 62.

and xxix. 21, and xxxiv. 27, and xxxvi. 38, and xsxix. 28,

29. Joeliii. 17.

This is spoken of as the end of God's common providence.

Job xxxvii. 6, 7. " For he saith to the snow, Be thou on the

tjirth. Likewise to the small rain, and to the great rain of
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his strength. He scaleth up the hand of every man, that all

men may know his work."

It is spoken of as th^ end of the day of judp:ment, that

grand consummation of God's moral government of ihe world,

and the day for the bringing all things to their designed ulti-

mate issue. It is called " The day of the revelation of the

righteous judgment of God," Rom. ii. 5.

And the declaration, or openly manifesting God's excel-

lency is spoken of as the actual, happy consequence and effect

of the work of creation. Psal. xix. at the beginning. •' The

heavens declare the glory of God, and the firmament sheweth

his handy work. Day unto day uttereth speech, night unto

Tiight sheweth knowledge. In them hath he placed a tab-

ernacle for the sun, which is as a bridegroom coming out of

his chamber, and rejoiceth as a strong man to run his race,

&c."

In like manner, there are many scriptures that speak of

God's praise, in many of the forementioned respects, just in

the same manner as of his name and glory.

This is spoken of as the end of the being of God's peo-

ple, in the same manner. Jer. xiii. 11. " For as the girdle

tleavcth to the loins of a man, so have I caused to cleave un-

to me the whole house of Israel, and the whole house of Ju-

dah, saith the Lord ; that they might be unto me for a name,

mid for a firaise, and for a glory."

It is spoken of as the end of the moral world. Matth. xxi.

16. " Out of the mouth of babes and sucklings hast thou per-

fected firaise." That is, so hast thou in thy sovereignty and

wisdom ordered it, that thou shouldest obtain the great end

for which intelligent creatures are made, more especially

from some of them that are in themselves weak, or inferior

and more insufficient. Compare Psal. viii. 1, 2.

And the same thing that was observed before concerning

the making known God's excellency, may also be observed

concerning God'-s praise. Tliat it is made use of as an argu-

ment in deprecating a state of destruction, that in such a state

this end cannot be answered ; in such a manner as seems to

imply its being an ultimate end, that God had made man for.
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Psal. txxxvir. 10. "Shall the dead arise and f^raise t/iee ?

Shall thy lovinjj; kindness be declared in the grave ? Shall thy-

•wonders be kiiowii in the dark ? Psal. xxx. 9. " What prof-

it is there io my blood ? When I yo down to the pit, shall

the dust firaise thee ? Shall it declare thy truth ?" Psul. cxv.

17, .8. '* The dead yira!/s(" «o; Me iorrf, neither any tha<^^ go

down into hilence ; but v/e will hless the Xorrf, from this time

forth and forevermore. Praise ye the Lord." Isa. xxxviii.

18, 19. " For the grave cannot praise /Aer.ideath cannot cel-

ebrate thee ; they that go d(jwn into the pit cannot hope for

thy trnth. The livin*^, the livir.g, he shall firaise thee?"

It is spoken of as the end of the virtue of God's p-op!", in

like manner as is God's glory. Phi!, i. 11. « Being filled

with the fruits of righteo'.i-.ness, which are by Jesus Christ t9

the firaise and glory of God"

It is spoken of as the end of the woik of redemption. Ir»

the first chapter of Eph. where that work in the various parts

of it is particularly insisted on, and set forth in its exceeding

glory, this is men'.ioned from time to time as the great end of

all, that it should be " to the firaise of his glory. (As in verse

6, 12, 14.) By which we may doubtless understand much the

same thing, with that which in Pl.il. i. 1 1', is expressed, <' /«?

praise and glory." Agreeable to this, Jacob's fourth son,

from whom the Pvlessiah the great Redeemer was to proceed,

by the spirit of prophecy, or the special direction of God's

providence, was called firaise^ with reference to this happy

consequence, and glorious end of that great redemption, this

Messiah, one of his posterity, was to work out.

This in the Old Testament is !^poken of as the end of the

forgiveness of the sin of God's people, and their salvation, in

the same manner as is God's name and glory. Isa. xlviii. 9,

10, II. " For my name's sake will I defer mine anger, and

for my praise will I refrain for thee, that I cut thee not off.

Behold I have refined thee, for mine own sake, even for mine

own sake will I do it ; for how should my name be polluted ?

And my glory will I not give to another." Jer. xxxiii. 8, 9.

'' And I will cleapse them from all their iniquity -and I
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will pardon all their iniquities. And it shall be to me »

name of joy, a firaise, and an honor."

And that the holj' part of the moral world, do express de-

sires of this, and delight in it, as the end which holy princi-

ples in them tend to, reach after, and rest in, in their highest

exercises, just in the same manner as the glory of God, is

abundantly manifest. It Avould be endless to enumerate par-

ticular places wherein this appears ; Avherein the saints de-

clare this, by expressing their earnest desires of God's praise ;

calling on all nations, and all beings in heaven and earth to

praise him ; in a rapturous manner calling on one another,

crying Hallelujah, praise ye the Lord, praise hira forever."

Expressing their resolutions to praise him as long as they

live, through all generations, and forever ; declaring how
good, how pleasant and comely the praise of God is, &c.

And it is manifest that God's firaise is the desirable and

glorious consequence and effect of all the works of creation,

by such places as these. Psalm cxlv. 5,... 10, and cxlviii.

throughout, and ciii. 1 9. ...22.

SECTION V.

Places of Scrifiture from •whence it niay be argued, that com-

- munication of good to the Creature, was one thing nvhich

God had in view, as an Ultimate End of the Creation of the

", World,

1. ACCORDING to the scripture, communicating

gpod to the creatures, is what is in itself pleasing to God ;

and that this is not merely subordinately agreeable, and es-

teemed valuable on account of its relation to a further end, as

it is in executing justice in punishing the sins of men ; which

God is inclined to as fit and necessary in certain cases, and

nn the account of good ends attained by it ; but what God is
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inclined to on its own account, and what he delights in sim-

ply and uhiinately. For though God is sometimes in scrip-

ture spoken of as taking pleasure in punishing men's sins,

Deut. xxviii. 63. '' The Lord will rejoice over you, to des-

troy you." Ezek. v. 13. " Then shall mine anger be accom-

plished, and I will cause my fury to rest upon them, and I

IviH be comforted." Yet God is often spoken of as exercis-

ing goodness and shewing mercy, with delight, in a manner

quite different, and opposite to that of his executing wrath.

For the latter is spoken of as what God proceeds to with back-

wardness and reluctance ; the misery of the creature being

not agreeable to him on its own account. Neh. ix. 17.

« That thou art a God ready to pardon, gracious and merci-

ful, slow to anger, and of great loving kindness." Psal. ciii.

8. <' The Lord is merciful and gracious, slow to anger, and

plenteous in mercy." Psal. cxlv. 8. " The Lord is gvacious

and full of compassion, slow to anger, and of great mercy."

We have again almost the same words, Jonah iv. 2. Mic.

ii. 10. " Who is a God like thee, that pardoneth miquity,

he He retaineth not his anger forever, because he delight-

eth in mercy." Ezek. xviii. 32. " I have no pleasure in the

death of him that dieth, saith the Lord God ; wherefore turn

yourselves, and live ye." Lam. iii. 33. " He doth not afflict

willingly, nor grieve the children of men." Ezek. xxxiii. 1 1.

' As I live, saith the Lord God, I have no pleasure in the

death of the wicked, but that the wicked turn from his way

{^d live : Turn ye, turn ye from your evil ways, for why will

ye die, O house of Israel" 2 Pet. iii. 9. " Not willing that

any should perish, but that all should come to repentance."

2, The work of redemption wrought out by Jesus Christ,

is spoken of in such a manner as being from the grace and

love of God to men, that does not well consist with his seek-

ing a communication of good to them, only subordinately, i. e.

not at all from any inclination to their i^ood directly, or delight

in giving happiness to them, simply and ultimately consider-

ed ; but only indirectly, and wholly from a regard to some-

thing entirely diverse, vvnich it is a means of. buch expres-

sions as that in John iii. 16, carry another idea. « God so

Vol. VI. N
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loved the world, that he gave his only begotten Son, that who*-

soever believeth in him, should not perish, but have everlast--

ing life." And 1 John iv. 9, 10. " In this was manifested

the love of God towards us, because that God sent his only

begotten son into the world, that we might live through him.

Herein is love ; not that we lovtd God, but that he loved us,

and sent his Son to be a propitiation for our sins." So Eplu

ii. 4. " But God, who is rich in meivvi for his great lov©"

wherewith he loved us, &c." But if indeed this was only from'

love to something else, and a regard to a further end, entirely

diverse from our good ; then all the love i^ truly terminated'

in that, its ultimate object ! And God's love consists in regard^

towards that ; and therein is God's love, and therein is his

love manifested, strictly and properly speaking, and not in'

that he loved us, or exercised such high regard towards us."

For if our good be not at all regarded uliima'.ely, but only^-

subordinatcly, then our good or interest is in itself considered*;

nothing in God's regard or love : God's respect is all termi*-

nated upon, and swallowed up in something diverse, which is

the end, and not in the means.

So the scripture every where represents concerning Christ,

as though the great things that he did and suffered, were ia

the most direct and proper sense, from exceeding love to us ;

and not as one may shew kindness to a person, to whose in-

terest, simply and in itself considered, he is iniirely indiffer-

ent, only as it may be a means of promoting the interest of

another (that is indeed directly regarded) which is connected

with it. Thus the Apostle Paul represents the matter, Gal,

ii. 20. " Who loved me, and gave himself for me." Eph. v.

25. " Hubbands love your wives, even as Christ loved the

church, and gave himself for it." And Christ himself, John

xvii. 19. '^ For their sakes I sanctify myself." And the

scripture represents Christ as resting in the salvation and

glory of his people, when obtained, as in what he ultimately

sought, as having therein reached the goal at the end of his

race ; obtained the prize he aimed at ; enjoying the travail of

his soul, in which he is satisfied, as the recompense ol his la-

bors and extreme agonies. Isa. liii. 10,11. "When thou*
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shaltmake his soul an offering for sin, he shall see his seed,

he shall prolons; his days, and the pleasure of the Lord shall

prosper in his hand. He shall see of the travail of his soul,

and shall be satisfied ; by his knowledge shall my righteous

servant justify many, for he shall bear tlieir iniquities." He
sees the travail of his soul, in seeing his seed, the children

brought forth in the issue of his travail. This implies liiat

Christ has his delight, most truly and properly, in obtaining

the salvation of his church, not niere'y as a means conducing

to the thing which lerminaies his delighl and joy ; but as what

he rejoices and is satisfied in, most directly and properly ; as

do those scriptures, wiiich represent him as rejoicing in his

obtaining thih> fruit of hjs labor and purchase, as the bride-

groom, when he obtains his bride. Isa. Ixii, 5. '' As the

bridegroom rejoices over the bride, so shall thy God rejoice

oyer thee" And how emphatical and strong to the purpose,

are the expiessions in Zeph. iii. 17. " The Lord thy God in

the midst of tliee is mighty ; he will save, he will rejoice

over ihee with joy ; he will rest in his love, he will rejoice

ever thee with singing." The same thing may be argued

fuom Prov. viii.30,^ XI. "Then was I by him, as one brought

up with him ; and 1 was daily his delight, rejoicing always

before him ; rejoicing in the habitable part of his earth, and

my delights were with the sons of men." And from those

places that speak of the saints as God's portion, his jewels

and peculiar treasure. These things are abundantly confirm-^

efl by what is related, John xii. 2S——.32. But the particular

consideration of what may be observed to the present pur-

pose, m that passage of scripluie, may be referred to the next

section.

3. The communications of divine goodness, particularly

forgiveness of sin, and salvation, are spoken of from time to

time, as being for God's goodness sake, and for his mercy's

sake, just in the same manner as they are spoken of, as being

for God's name's sake, in places observed before. Psal. xxv.

7. " Remember not the sins of my youth, nor my transgres-

sions : According to thy mercy remember thou me, for thy

goodness' sake, O Lord." In the 1 1th verse the Psalniiot says.
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« For thy name's sake, O Lord pardon mint Iftlquily." Nfeh,

ix. 31. " Nevertheless for thy great niercy^s sake, thou hast

not utterly consumed them, nor forsaken them ; for thou art

a gracious and a merciful God.'* Psal. vi. 4. " Returrt,0

Lord, deliver my soul : O save me for thy mercy's sake."

Psal. xxxi. 16. " Make thy face to shine upon thy servant

:

Save me for thy mercy's sake.*' Psal. xliv. 26. « Arise for

our help ; redeem usfor thy mercy's sake." And here it may
be observed, after what a remarkable tnanner God speaks of

his love to the children of Israel in the wilderness, as though

his love were for love's sake, and his goodness were its own

end and motive. Deut. vii. 7, 8. « The Lord did not set his

love upon you, nor choose you, because ye were more in num-
ber than any people, for ye were the fewest of all people ;

dut because the Lord loved you."

4. That the government of the world in all parts of it,

is for the good of such as are to be th© eternal subjects of

God's goodness, is implied in what the scripture teaches us of

Christ's being set at God's right hand, made king of angels

afid men ; set at the head of the universe, having all power

given him in heaven and earth, to that end that he may pro-

tnote their happiness ; being made head over all things tathe

church, and having the government of the whole creation for

their good.* Christ mentions it (Mark xxviii 29) as the rea-

son why the Son of Man is made Lord of the sabbath, that

« the iabbath was made for man." And if so, we may in like

tnanner argue, that all things were made for imarivthat the Son

of Mar) is t-nade Lord of all things. ' iv .• ,-s

5. That God uses the whole creation, in his whole gov-

ernment of it, for the good of hib people, is most elegantly

represented in Deut. xxxiii. 26. " There is none like the

God of Jeshurun, who rideth on the htavens in thine help»

and in his excellency on the sky." The whole universe' is U

machine, which God hath made for his own use, to be his

' Chafi'Ot'fbr hlfift to ride in ; as is represented in Ezekiel'S vis-

* Epb. i. 20... .23. johnxvii. 2. Matth. x\. 27, and xxviii, iS, jO

John iii. 35.
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,,.ion. In this chariot, God's seat or throne, is heaven, where

wjic sits, who uses, and governs, and rides in this chariot, Ezek,

i. 22, 26, 27", 28. The inferior part of the creation, this visi«.

J)le universe, subject to such continual changes and revolu-

tions, are the wheels of the chariot, under the place of the

seat of him who rides in this chariot. God's providence in the

it.constant I'evolutions, and alterations, and successive eventsj

Y.-is represented by the motion of the wheels of the chariot, by

the spirit of him who sits in his throne on the heavens, or

above the firmament. Moses tells us for whose sake it is

Eji/.'that God moves the wheels of this chariot, or rides in it sit-

'e|j|ting in his heavenly seat ; and to what end he is making his

«lf.progress, or goes his appointed journey in it, viz. the salva-

tion of his people.

6. God's judgments on the wicked in this world, and also

their eternal damnation in the world to come, are spoken of

lo jks being for the happiness of God's people. So are his judg-

^o anents on them in this world. Isaiah xliii. 3, 4. « For I am

tils the Lord thy God, the Holy One of Israel, thy Saviour. I

- gave Egypt for thy ransom, Ethiopia and Seba for thee.

Since thou hast been precious in my sight, thou hast been

. honorable, and I have loved thee ; therefore will I give men
it*} for thee, and people for thy life." So the works of God's

ifislfindictive justice and wrath, are spoken of as works of mercy

?fif(to his people, Psalm cxxxvi. 10, 15, 17, 18, 19, 20. And so

isiiis their eternal damnation in another world. Rom. ix. 22, 23.

fioc*' What if God, willing to shew his wrath and make his power

known, endured with much longsuffering, the vessels ofwrath

fitted to destruction ; and that he might make known the

riches of his glory on the vessels of mercy, which he had

afore prepared unto glory." Here it is evident the last verse

comes in, in connexion with the foregoing, as giving another

reason of the destruction of the wicked, viz. the shewing the

riches of his glory on the vessels of mercy ; in higher degrees

of their glory and happiness, in an advancement of their relish

of their own enjoyments and greater sense of their value, and

of God's free grace in the bestowment,
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7. It seems to arj^ue that God's goodness to them whci

ai^e to be the eternal su'ojccts of his goodness, is the end of

the creation, that the whole creation, in all parts of it, and,

ail God's disposals of it, is spoken of as theiu's. I Cor. iii.

22,23. » All things are yours : Whether Paul, or Apollos,

or Cephas, or the world, or life, or death, or things present, or

things to come, all are yours." The terms are very univer-

sal ; and both works of creation and providence are mention-

ed ; and it is manifestly the design of the apostle to be un-

derstood of evejy Avork of God whatsoever. Now, how can

we understand this any otherwise, than that all things are

for their benefit ; and that God made and uses all for their

good ?

8. All God's works, both his works of creation and provi-

dence, are represented as works of goodness or mercy to his

people in Psal. cxxxvi. His wonderful works in general, verse

4. " To him who alone doth great wonders ; for his mercy

cndureth forever." The avoi ks of creation in all parts of it.

Verses 5, ...9. " To him that by wisdom made the heavens,

for his mercy endureth forever. To him that stretched out

the earth above the waters, for his mercy endureth forever.

To him that made great lights, for his mercy endureth for-

ever. The sun to rule by day, for his mercy endureth forev-

er. The moon and stars to rule by night, for his mercy en-

dureth forever." And God's works of prQyidejic^^i^^,tli^_^jfc4r

lowing part of the Psalm. } ,.„,l, :^a f-^nirn i\fi ni

0. That expression in the blessed sentence pronounced

on the righteous at the day of judgment, " Inherit the king-

dom prepared for you from the foundation of the world,"

seems to hold forili as much, as that the eternal expressions

and fruits of God's goodness to them, was God's end in creat-

ing the world, and in his providential disposals ever since tho

creation : That God, in all his works, in laying the founda-

tion of the world, and ever since the foundation of it, had

been preparing this kingdom and glory for them.

10. Agreeable to this, the good of men is spoken of as an

ultimate end of the virtue of the moral world. Rom. xiii. 8,

0, 10. *• He tliat lovelh another hath fulfilled the law. For
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this, Thou shalt not commit adultery, Thou shalt not kill,

&c

—

And if there be any other commandment, it is briefly

comprehended in this saying, Thou shalt love thy neighbor

as thyself. Love workelh no ill to his neighbor j therefore^

love is the fuljilling of the law." Gal. v. 14. « All the law,

is fulfilled in one word, even in this, Thou shalt love thy neigh-,

bor as thyself." James ii. 8. " If ye fulfil the royal law, ac-

cording to the scripture, Thou shalt love thy neighbor us thy-'

self... .thou shalt do well."

If the good of the creature be one end of God in all things

he does ; and so be one end of all things that he requires moral

agents to do ; and an end they should have respect to in all

that they do, and which they should regulate all parts of their

conduct by ; these things may be easily explained ; but other-

wise it seems difficult to be accounted for, that the Holy Gijost

should thus express himself from time to ti!\:e. The scrip-,

ture represents it to be the spirit of all true saints, to prefer

the welfare of God's people to their chief joy. And this was

the spirit of Moses and the prophets of old ; and the good of

God's church was an end they reguhited all their conduct by.,

,

And so it was with the apostles. 2 Cor. iv. 15. '• For all -I

things are for your sakes." 2 Tim. ii. 10. « I endure all,

things for the elect's sake, that they may also obtain the sal-

vation which is in Christ Jesus, with eternal glory." And!

the scriptures represent as though every Christian shouitr.

in all things he does be employed for the good of God's

church, as each particular member of the body, is in all things

employed, for the good of the body. Rom. xii. 4, 5, £^c. Eph! '^

iv. 15, 16. 1 Cor. xii. 12, 25, to the end ; together with tlie"''

whole of the next chapter. To this end the sc ripturc teach-

es us the angels are continually empioyed, Heb,-i. 14.

ft ije ai ,boO JerlT : noiico;?

(;:;,.(, Mjutv' ' '=73 hnn ffiilo'// arfilo floi.v

insik loi
:

i^nii Auii gniisqaiq naad

,3 .iiix .mofl . i ^dt io bna.aiBmillj.
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SECTION VI.

Wherein it is considered tvhat is meant by the Glory of God,

and the naytrc ofGod vi Hcrifiturcy nvhen sfioken of as God's

end in his nvorks.

HAVING thus considered what things are spoken of in

the holy scriptures, as the ends of God's works ; and in such

a manner as justly to lead us to suppose, they were the ends

which God had ultimately in view, in the creation of the

world : I now proceed particularly to inquire concernirvg

some of these things, what they are, and how the terms are

to be understood.

I begin first, with the glory of god.

And here I might observe, that the phrase, the glory of

God, is soiTietimes manifestly used to signify the second per-

son in the Trinity. But it is not necessary at this time to

consider that matter, or stand to prove it from particular pas-

sages of scripture. Omitting this, therefore, I proceed to

observe concerning the Hebrew word Cabhodh, which is the

word most commonly ui^ed in the Old Testament where we
have the word gloi'^ in the English Bible. The root which

it comes from is either the verb Cabhadh, which signifies to

be heavy, or make heavy, or from the adjective Cabhedhy

which signifies heavy or weighty. These, as seems pretty

manifest, are the primary significations of these words,-though

they have also other meanings, which seem to be derivative.

The noun Cobhedh signifies gravity, heaviness, greatness, and

abundance. Of very many places it will be sufficient to name

a few. Prov. xxvii. 3. 2 Sam. xiv. 26. 1 Kings xii. 11.

Psalm xxxviii. 4. Isaiah xxx. 27. And as the weight of

bodies arises from two things, viz. solidity or density, or spe-

cific gravity, as it is called, and their magnitude ; so we find

the word Cabhedh used to signify dense, as in Exod. xix. 16.

Gnanatz Cobhedh^ a dense cloud. And it is very often used
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ror great. Isaiah xxxii. 2. Gen. v. 9. 1 Kings x. 2.

2 Kings vi. 14, and xviii. 17. Isai.ih xxxvi. 2, and other

places.

The word Cabhodk, which is commonly translated glorify

is used in such a manner as might be expecied from this sig-

nification of the words from whence it comes. Sometimes

it is used to signify what is interna!, what is within the being

or person, inherent in the i^ubject, or what is in the pos-

session of the person ; and sometimes for emanation,

exhibition or communication of this internal glory ; and

sometimes for the knowledge or sense, or effect of these, in

those who behold it, to whom the exhibition or communica-

tion is made ; or an expression of this knowledge, or sense,

•r effect. And here I would note, that agreeable to the use

©f the word Cabhodh^ in the Old Testament, is that of the

word Doxa in the new. For, as the word Cabhodh is gener-

ally translated by Doxa in the Septuagint ; so it is apparent,

that this word is designed to be used to signify the same thing

in the New Testament, with Cabhodh in the Old. This mi:,ht

be abundantly proved by comparing particular places of the

Old Testament ; but probably it will not be denied.

I therefore proceed particularly to consider these words,

with regard to their use in scripture, in each of the foremen-

iioned ways.

1. As to internal glory. When the word is used to signify

what is within, inherent, or in the possession of the subject, it

very commonly signifies excellency, or great \a!uableness,

dignity, or worthiness, or regard. This, according to the He-

brew idiom, is, as it were, the weight of a thing, as that by

which it is heavy ; as to be lightf is to be worthless, without

value, contemptible. Numb. xxi. 5. " This light bread."

1 Sam. xviii. 23. " Seemeth it a light thing." Judges ix. 4.

'' Light persons," i. e. worthless, vain, vile persons. Sd Zeph-

iii. 4. To set light is to despise, 2 Sam. xix. 43. Belshaz-

zar's vilencss in the s'gbt of God, is represented by hit. being

Tf/v'7, v/eighed in the balances and found light, Dan. v. 27.

And as the weight of a thi.->g arises from these two things, its

*tttagnitude,.gT>d its specific gra\iiy conjunctly, so the word

Vol. VI. O
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glory is very commonly used to sij^nify the excellency of 3
person or thing, as consisting: either in grea'ness, or in beau-

ty, or as it were, preciousness, or in both conjunctly ; as will

^bunclanily appear by Exod. xvi. 7, and xxviii. 2, 40, and iii.

8, and many other places.

Sometimes that internal, great, and excellent good, which
is called glory, is rather in possession than inherent. Any-

one may be called heavv^ that possesses an abundance ; and
he that is empty and destitute, may be cdWe^light. Thus we
find riches is sometimes tailed glory. Gen. xxxi. 1. " And
of that which was our fathers, hath he gofen all this glory."

Esth. V. 11. " Haman told them of the glory of his riches."

Psal. xlix. 16, 17. «« Be not afraid, when one is made rich,

when the glory of his house is increased. For when he dielh,

he shall carry nothing away, his glory shall not descend after

him." Nah. ii. 9. " Take ye the spoil of silver, take the

spoil of gold ; for there is none end of the store and glory out

of the pleasant furniture.

And it is often put for a great height of happiness and

prosperity and fulness of good in general. Gen. xlv. 13.

" You shall tell my father of all my glory in Egypt." Job

xix. 9. "He hath stript me of my glory." Isaiah x 3.

« Where will you leave your glory." Verse 10. " There-

fore shall the Lord of Hosts send among his fat ones leanness,

and under his glory shall he kindle a burning, like the burn-

ing of a fire." Isaiah xvii. 3, 4. " The kingdom shall cease

from Damascus, and the remnant of Syria ; they shall he a^

the glory of the children of Israel. And in that day it shall

coTTiC to pass, that the glory of Jacob shall be made thin, and

the fiuncss of his flesh shall be made lean." Isaiah xxi. 16.

" And all the glory of Kedar shall fail." Isaiah Ixi. 6. " Ye
shall eat the riches of the Gentiles, and in their glory shall

ye boast yourselves." Chap. Ixvi. 11, 12, "That ye may-

milk out and be delighted with the abundance of her glory,

I will extend peace to her like a river, and the glory of

the Gentiles like a flowing stream." Hos, ix. 11. " As for

Ephraim, their glory shall fly away as a bird " Matth, iv. 8.

" Sheweth him all the kingdoms of the world, and the glor^r
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of them." Luke xxiv. 26. « Oui^ht not Christ to have suf-

fered these things, and to enter into his glory ?" John xvii.

27. " And the glory which thou gavest me, have I given

them." Rom. v. 2. " And rejoice in hope of the' glory oi

God." Chap. viii. 18. ''The sufFerings of this present

time arc not worthy t« be compared with the glory which

shall be revealed in us." See also chap. ii. 7, 10, and iii. 23,

and ix. 23. 1 Cor. ii. 7. " The hidden wisdom which God
ordained before the world unto our glory." 2 Cor. iv. 17.

" Worketh out for us a far more exceeding and eternal

weight of glory." Eph. i. 18. " And what the riches of the

glory of his inheritance in the saints." 1 Pet. iv. 13. " But

rejoice inasmuch as ye are made partakers of Christ's suffer-

ings ; that when his glory shall be revealed, ye may be glad

also with exceeding joy." Chap. i. 8. " Ye rejoice with joy

vmspeakable and full of glory." See also Colos. i. *7, and iii,

4, and many other places.

2. The word glory is used in scripture often to express

the exhibition, emanation, or communication of the internal

glory. Hence it often signifies a visible exliilntion of glory ;

as in an effulgence or shining brightness, by an emanation of

beams of light. Thus the brightness of the sun, and moon,

and stars is called their glory in 1 Cor. xv. 41. But in par-

ticular, the word is very often thus used, when applied to God
and Christ. As in Ezek. i. 28. "As the appearance of the

bow that is in the cloud in the day of rain, so was the appear-

ance of the brightness round about. This was the appear-

ance of the likeness of ths glory of the Lord." And chap.

X. 4, « Then the glory of the Lord went up from the cherub,

and stood over the threshold of the house, and the house was

filled with the cloud, and the court was full of the brightness

W the Lord's glory." Isaiah vi. 1, 2, 3. "I saw the Lord

sitting upon a throne, high and lifted up, and his train filled

the temple. Above it stood the seraphim.——And one cried

to another and said. Holy, holy, holy is the Lord of Hosts,

the whole earth is full of his glory." Compared with John
xii. 4. " These things said Esaias, when he saw his glory

and spake of him." Ezek. xliii. 2. " And behold the glory
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of tlie God of Israel came from the way of the east/-

and ihe earth i/imerf whh his glory." Isaiah xxiv. 2:J»

« Then the moon sliall be confounded, and the sun ashamed,

when the Lord of Hosts shall reign in Mount Zion, and in

Jerusalem, and before his ancienls gloriously " Isaiah Ix. 1,

2. " Arise, shine, for thy light is come, and the glory of the

Lord is risen upon thcc. For behold, the clarkness shall covf

er the earth, and gross darkness the people ; but the Lord

shall arise upon thee, and his glory shall be seen upon thee."

Together with verse 19. " The sun shall be no more thy

light by day, neither for brightness shall the moon give light

unto thee ; but the Lord shall be unto thee an everlasting-

light, and thy God thy glory." Luke ii. 9. " The glory of the

Lord shone round about them." Acts xxii. 11. "And when

I could not see, for the glory of that light.** In 2 Cor. iii. T,

the shining of Moses's face is called ihe glory of his counte-

i:a7ice. And to this Christ's glory is compared, verse 18.

' But we all with open face, beholding as in a glass the glory

of the Lord, are changed into tho same image, from glory to

glory." And so chap. iv. 4. " Lest the light of the glorious

gospel of Chiist, who is the image of God, should shine unto

them." Verse 6. " For God, who commanded the light to

shine out of darkness, hath shincd in our hearts, to give the

light of the knowledge of the glory of God in the face of Je-

sus Christ." Heb, i. 3. " Who is the brightness of his glo-

ry." The Apostle Peter, speaking of that emana ion of ex-

ceeding brightness, from the bright cloud that overshadowed

the disciples in the mount of transfiguration, and of the shin-

ing of Christ's face at that time, says, 2 Pet. i. \7. '- For he

received from God the Father, honor and glory, when there

came such a voice to him fiom the excellent glory, This is

my beloved Son, in whom I am well pleased." Rev. xviii. 1.

" Another angel came down from heaven, having great power,

and the earth nvas lightened with his glory." Rev. xxi. 11.

" Having the glory of God, and her light was like unto a

stone most precious, like a jasper stone, clear as crystal.''

Verse 23. " And the city had no need of the sun, nor of the

moon to shine in it ; for the glory of God did lighten .It."
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So tbe ^<rovd for a visible effulgence or emanation of light in

the places to be seen in Exod. xvi. 1 2, and xxiv. 16, 17, 23,

and xl. 34, 35, and many other places.

The word glorij, as applied to God or Christ, sometimes

evidently signifies the communications of God's fulness and

means much the same thing, with God's abundant and ex-

ceeding goodness and grace. So Eph. ii. 16. « That he

would grant you, according to the riches of his glory, to be

strengthened with might, by his spirit in the inner man.''

The expression, " According to the riches of l-.is glory," is

apparently equivalent to that in the same epistle, chap. i. 7.

" According to the riches of his grace." And chap. ii. 7.

" The exceeding riches of his grace in his kindness lowarde

us, through Christ Jesus." in like manner is the word ij'crv

used in Phil. iv. 19. " But my God shall supply all you<

need, according to his riches in glory, by Christ Jesus." And
Rom. ix. 23. « And that he might make known the riches of

his glory, on the vessels of mercy." In this, and the foregO'

iag verse, the apostle speaks of God's making known two

things, his great wrath, and his rich grace. The former, on

the vessels of wrath, verse 22. The latter, which he calls the

riches of his ghrtj, on the vessels of mercy, verse 23. So

when Moses says, " I beseech thee shew me thy glori/
;"

God, granting his request, makes answer, " I will make all

my goodness to pass before thee." Exod. xxxiii. 18, 19.*

* Dr. Goodwin observes (Vol I. of his works. Part ad page i66)that

riches of grace are called riches of glory in scripture. " The scripture," says

be, " speaks of riches of glory in Eph. iii. i6. ' That he would grant you
according to the riches of his glory;' yet eminently mercy is thcic intended :

For it is that which God bestows, and which the zpostle there prayeth for.

And he calls his mercy there his glory, as elsewhere he doth, as being the

most eminent excellency in God. That in Rom. ix. 22, 23, compared, is

observable. In the 22d verse where the apostle speaks of God's making-

known the power of bis wrath, saiih he, ' God willing to shew his wrath,

and make his power known.' But in verse 23d wlien he comes to speak of

mercy, he saiih, 'That he might make known the riches of his glory, on the

vessels of nacrcy."
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What we find in John xii. 23 32, is worthy of particu-

lar noiice in this place. The words and behavior of Christ,

\vhich we have an account of here, ars^ue two ti)ings.

1. Tliat the happiness and salvation of men, was an end

that Christ ultimately aimed at in the labors and sufferings he

went through, for our redemption (and consequently, by what

has been before observed,- an ultimate end of the work of

creation.) The vcrv same things which were observed be-

fore in this passage (Chapter 2(1, Scctzon 3'1) concerning

God's glory, are equally, and in the same manner observable,

concerning the salvation of men. As it was there observed,

that Christ in the great conflict of his soul, in the view of the

near approach of the most extreme diffit -ilties which attend-

ed his undertaking, comforts himself m a certain prospect of

obtaining the end he had chiefly in view. It was observed

that the glory of Cod is therefore mentioned and dwelt upon

by him, as what his soul supported itself and resred in, as this

great end. And at the same time, and exactly in the same

manner, is the salvation of men mentioned and insisted on, as

the end of these great labors and sufferings, which satisfied

his soul, in the prospect of undergoing them. Compare the

23d and 24th verses ; and also the 28ih and 29th verses
^

verse 31, and 32, And,

2. The glory of God, and the emanations and fruits of his

j^race in man's salvation, are so spoken of by Christ on this

occasion in just the same manner, that it would be quite un-

natural, to understand him as speaking of two distinct things.

Such IS tne cotmcxion, that what he says of the latter, must

rnost naturally be understood as exegetical of the former.

He first speaks of his own glory and the glory of his Father,

as the great end that should be obtained by what he is about

to suffer ; and then explains and amplifies what he says on

tliis in what he expresses of the salvation of men that shall be

obtained by it. Thus in the 23d. verse he says, " The hour

is come that the Son of Man should be glorified." And in

what next follows, he evidently shews how he was to be glori-

fied, or wherein his glory consisted: "Verily, verily I say

unto you, except a corn ofv.hcat fall into the ground, and die,
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it abideth alone ; but if it die, it bringeih forth rnucli fruit."

As much fiuit is the s^lory of the seed, so is the multitude of

redeemed ones, which should spring from his death, his glo-

ry.* So concerning the trlory of his Father, in the 27lh, and

following verses. " Now is Tny soul troubled, and what shall

I say ? Father, save me from this hour. But for this cause

came I unto this hour. Father, glorify thy name. Then
came there a voice from heaven, saying, I have bolh gloriiied.

it, and will glorify it again." In an assurance of this, which

this voice declared, Christ was greatly comforted, and his soul

even exulted under the view of his approaching sufferings.

And what this glory was, in which Christ's soul was so com-

forted on this occasion, his own wordj which he then spake,

plainly shew. When the people said it thundered ; and oth-

ers said, an angel spake to him ; then Christ explains the.

matter to them, and tells them what this voice meant. Verse,

^0—— T3. " Jesus answered and said, This voice came,

not because of me, but for your sakes. Now is the judgment;

of this world ; now shall the prince of this world be cast. out.

And I, if 1 be lifted up from the earth, will draw all men un-.

to me." By this behavior, and these speeches of our re-,

deemer, it appears that the expressions of divine grace, in.,

the sanctification and happiness of the redeemed, arc espe-

cially tliat glory of his, and his Father, which was the joy that

was set belbie him, for which he endured the cross, and des-

pised the shame ; and that this glory especially, was the end.,

of the travail of his soul, in obtaining which end he was satis-

fied, agreeable to Isa. liii. 10, 11.

This is ai;!eeable to -what has been just observed, of God's

glory l)ting so often represented by an effulgence, or emana-

tion, or communication of light, from a luminary or fountain

of light. What can be thought of, that so naturally and aptly

represents the emanation of the internal glory of God ; or the

flowing forth, and abundant communicaiion of that infinite

fulness of siood that is in God ? Light is very often in scrip-

* Here mrv Hi» remembered what was bfjfore ob'ierved oF trie church's

bein^ so ofteo spokea of as the glory and fu"lne:s of Christ.
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ture put for comfort, joy, happiness, and for good in gen-

eral,*

Again, the word :;hry, as applied to God in scripture, inf-

plies the view or knowledge of God's excellency. The exhi-

bition of glory, is to the view of beholders. The manifesta-

tion of glory, the emanation or eifulgence of brightness, has

relation to the eye. Light or brightness is a quality that has

relation to the sense of seeing: We see the luminary by its

light. And knowledge is often expressed in scripture by

Hccht. The word !;tory very often in scripture signifies or im-

plies ho7ioi\ as any one may soon see by casting liis eye on a

concordance.t But honor implies the knowledge of the dig-

nity and excellency of him who hath the honor. And this is

often more especially signified by the word glory^ when appli-

ed to God. Num. xiv. 21. " But as truly as I live, all the

earth shall be filled with the glory of the Lord." i. e. All the

earth shall see the manifestations I will make of my perfect

holiness and hatred of sin, and so of ray infinite excellence.

This appears by the context. So Ezck. xxxix. 21 2.".

" And I will set my glory among the heathen, and all the

heathen shall see my judgment that I have executed, and my
hand that I have laid upon them. So the house of Israel

shall knoiv that I am the Lord their God. And the heathen

shall know, that the house of Israel went into captivity for

their iniquity." And it is manifest in many places, where

we read of God's glorifying himself, or of his being glorified,

ihat one thing directly intended, is a manifesting or making

known his divine greatness and excellency.

* Isa. vi. 3. «' Holy, holy, holy is the Lord of Hosts, the whole cartL

is full of his gliry." In the original, " His glory is the fulness of the whole

earth:" Which signifies much more than the words of the translation.

God's glory, consisting especially.in his holiness, is that, in the sight or com-

munications of which, man's filness, i. c. his holines sand happiness, consists.

By God's glory here, there seems to be respect to that train, or those efful-

gent beams that filled the temple : These beams signifying God's glorv shin-

in'- forth, and commuaicated. This effulgence or communication is tJi*

fulness of all intelligent creatures, who haveno fulness of their own.

+ See particularly Heb. iii. 3.
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Again, glorij^ as the word is used in scripture, often signi-

£es or implies /p-c/se. This appears from what was ohserved

before, that glory very often signifies honor, which is much

the same thing with praise, viz, hitjh esteem and respect of

heart, and the expression and testimony of it in words and ac-

tions. And it is manifest that the words glory and praise^ are

often used as equivalent expressions in scripture. Psal. 1.

23. » Whoso ofFereth praise, glorifieth me." Psal. xxii. 23.

«"* Ye that fear the Lord, praise him ; all ye seed of Israel, glo-

rify him." Isa. xlii. 8. " My glory I will not give unto anoth-

er, nor my praise to graven images." Verse 12. « Let

them give glory unto the Lord, and declare his praise in the

islands." Isa. xlviii- 9 11. "For my name's sake will

I defer mine anger ; for my praise will I refrain for thee....

For mine own sake will I do it ; for, I will not give my glory

unto another." Jer. xiii. 11. " That they might be unto me
for a people, and for a name, and for a praise, and for a glory."

£^h. i. 6. " To the praise of the glory of his grace." Verse

12. «To the praise of his glory." So verse 14. The
phrase is apparently equivalent to that, Phil. i. 1 1. " Which
are by Jesus Christ unto the praise and glory of God." 2 Cor.

iv. 15. " That the abundant grace might, through the thanks-

giving of many, redound to the glory of God."

It is manifest the praise of God, as the phrase is used in.

scripture, implies the high esteem and love of the heart, ex-

alting thoughts of God, and complacence in his excellence

and perfection. This must be so manifest to every one

acquainted with the scripture, that there seems to be no

aeed to refer to particular places.

It also implies joy in God, or rejoicing in his perfections,

as is manifest by Psal. xxxiii. 2. " Rejoice in the Lord, O ye

righteous {ov firaise is comely for the upright." How often dp

we read of singing praise ? But singing is commonly an expres-

sion of joy. It is called, making a joyful noise. Ps il. Ixvi. 1, 2,

and xcvi. 4, 5. And as it is often used, it iu.plics gratitude

or love to God for his benefits to us. Psal. xxx, 13, and ma-i

ny other places.

Vol. VI. P
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Having thus considered what is implied in the phrase, the

glory of God, as we find it used in scripture ; I proceed to

inquire what is meant by the name of God.

And I observe that it is manifest that God's name and his

glory, at least very often, signify the same thing in scripture.

As it has been observed concerning the glory of God, thai it

sometimes signifies the second person in the trinity ; the same

might be shewn of the name of God, if it were needful in

this place. But that the name and glory of God are often

equipollent expressions, is manifest by Exod. xxxiii. 18, 19.

When Moses says, " I beseech thee, shew me thy glory :"

And God grants his request, he says, " I will proclaim the

name of the Lord before thee." Psal. viii. K " O Lord, how

excellent is thy name in all the earth ! Who hast set thy glo-

ry above the heavens." Psal. Ixxix. 9. « Help us, O God of

our salvation, for the glory of thy name ; and deliver us, and

purge away our sins, for thy name's sake." Psal. cii. 15.

" So the heathen shall fear the name of the Lord ; and all the

kings of the earth, thy glory.** Psal. cxlviii. 13 " His Jiamc

alone is excellent, and his glorij is above the earth and heav-

en." Isa. xlviii 9. " For my -name's sake will I defer mine

anger, and for my Jiraise will I refrain for thee." Verse 1 i.

" For mine own sake, even for mine own sake will I do it ;

for how should my name be polluted ? And I will not give

my glory unio another. Isa. xlix. 19. '' They shall fear the

name of the Lord from the west, and his glonj from the ris-

inc^ of the sun." Jcr. xiii. 11. " That they might be unt«

me for a 72amf, and for a//rnzV. and for a glorij." As glory

often implies the manifestation, publication and knowledge of

excellency, and the honor that any one has in the world ; so

it is evident does name. Gen. xi. 4. "Let us make us a

name.'* Deut. xxvi. 19. " And to make thee high above all

nations, in praise, in nanne, and in honor." See 2 Sam. vii.

9, and many other places.

So it is evident that hy name is sometimes meant much the

same thing as praise, by several places which have been just

mentioned, as Isa. xlviii. 9. Jer. xiii. 11. Deut. xxvi. l-9»

and also by Jer. xxxiii. 9. « And it shall be unto me for a
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Aame^ dk praise and an honor, before all ihe nations of the earth,

which shall hear of all the good 1 do unto them/' Zeph. iii.

20. " I will make you a name and a praise among all people

of the earth."

And it seems that the expression or exhibition of God's

goodness is especially called his name, in Exod. xxxiii. 19.

*' I will make all my goodness * pass before thee, and I will

proclaim the name of the Lord before thee." And chap.

xxxiv. 5 7. " And the Lord descended in the cloud, and

stood with him there, and proclaimed the na7ne of the Lord.

And the Lord passed by before him, and proclaimed, the

Lord, the Lord God, gracious and merciful, longsuffering

and abundant in goodness and truth ; keeping mercy for

thousands." Sec

And the same illustrious brightness and effulgence in the

pillar of cloud, that appeared in the wilderness, and dwelt

above the mercy seat in the tabernacle and temple (or rather

the spiritual divine brightness and effulgence represented by

it) which is so often called the glory of the Lord, is also often

called the name of the Lord. Because God's glory was to

dwell in the tabernacle, therefore he promises, Exod. xxix.

4.'^. " There will I meet with the children of Israel, and the

tabernacle shall be sanctified by my glory." And the temple was

called the house of God's glory, Isa. Ix. 7. In like manner,

the 7ia7ne of God is said to dwell in the sanctuary^ Thus we

often read of the place that God chose, to put his 7iame there £•

or (as it is in the Hebrew) to cause his nam.e to inhabit there.

So it is sometimes rendered by our tvanslatorso As Deut.

xii. H. " Then there shall be a place which the Lord your

God shall chuse to cause bis 7iame to dwell there " And the

temple is often spoken of as built for God's name. And in

Psal. Ixxiv. 7, the temple is called the dwel&ig place ofGod'^j

name. The mercy seat in the temple was called the throne

of God's name or glory, Jer. xiv. 21. "Bo not abhor us,

Xor thy name's sake, do not disgrace the throne of thy glo-

ry." Here God's name and hi% glory, seem to be spoken of

iisthe same.
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SECTION VII.

Shewing that the Ultimate End of the Creation of the Worlds

is but one, and what that one End is.

FROM what has been observed in the last section, it

appears, that however the last end of the creation is spoken

of in scripture under varioos denominations ; yet if the whole

of what is said relating to this affair, be duly weighed, and

one part compared with another, we shall have reason to

think, that the design of the vSpirit of God does not seem to

be to represent God's ultimate end as manifold, but as one.

For though it be signified by various names, yet they appear

not to be names of different things, but various names involv-

ing each other in their meaning ; either different names of

the same thing, or names of several parts of one whole, or of

the same whole viewed in various lights, or in its different

respects and relations. For it appears that all that is ever

spoken of in the scripture as an uhimate end of God's works,

is included in that one phrase, the glory of God ; which is the

name by which the last end of God's works is most common-
ly called in scripture ; and seems to be the nanf'e which most

aptly signifies the thing.

The thing signified by that name, the glory of God, when
spoken of as the supreme and uhimate end of t lie work of

creation, and of all God's works, is the emanation and true

external expression of God's internal glory and fulness ; •

meaning by his fulness, what has already been explained..

Or, \\i other words, God's internal glory extant, in a true and

just exhibuion, or external existence of it. It is confessed

that there is a degree of obscurity in these definitions ; but i

perhaps an obscurity which is unavoidable, through the ira-

petfcction of language, and vfotds being less fitted to expiess

things of so sublime a nature. And therefore the thing may
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possibly be better understood, by using many words and a va-

riety of expressions, by a particular consideration of it, as it

were by parts, than by any short definition.

There is included in this, the exercise of God's perfec-

tions to produce a proper effect, in opposition to theii lying

eternally dormant and ineffectual ; as his power being eter-r

nally without any act or fruit of that power ; his wisdom eter-

nally ineffectual in any wise production, or prudent disposal

of any thing, Sec. The manifestation of his internal glory to

created understandings. The communication of the infinite

fulness of God to the creature. The creature's high esteem

of-God, love to God, and complacence and joy in God, and

the proper exercises and expressions of these.

These at first view may appear to be entirely distinct

things : But if we more closely consider the matter, thcr

will all appear to be one thing, in a variety of views and rela-

tions. They are all but the emanation of God's glory ; ov

the excellent brightness and fulness of the Divinity diffused,

overflowing, and as it were, enlarged ; or, in one word, exist-

ing ad extra. God's exercising his perfection to produce a

proper effect, is not distinct from the emanation or commu-
nication of his fulness ; for this is the effect, viz. his fulness

communicated, and the producing this effect is the commu-
nication of his fulness ; and there is nothing in this effectual

exerting of God's perfection, but the emanation of God's inter-

nal glory. The emanation or communication is of the inter-

nal glory or fulness of God as it is. Now God's internal

glory, as it is in God, is either in his understanding or will.

The glory or fulness of his understanding, is his linowledge.

The internal glory and fulness of God, vvliich we must con-

ceive of as having its special seat in his will, is his holiness and

happiness. The whole of God's internal good or glory, is in

these three things, viz. his infinite knowledge ; his infinite

virtue or holiness, and his infinite joy and happiness. Indeed

there are a great many attributes in G(jd; according to our

way of conceiving or talking of them ; but all may be reduced

to these, or to the degree, circumstances and relations of

these. We have no conception of Gc I's power, different
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from the degree qf these things, with a certain relation of

them to elTtcts. God's infinity is not so properly n distinct

kind of 5>ood in God, but only expresses the degree of the

good there is in him. So God's eternity is not a distinct

good ; but is the duration of good. Ilis immutability is still

the same good, with a negalion of change. So, that, as I said,

5hc fulness of the Godhead is the fulness of his understand-

ing, consisting in his knowledge, and the fulness of his will,

consisting in his virtue and happiness. And therefore the

external glory of God consists in the communication of these.

The communication of his knowledge is chiefly in giving the

knowiedge of himself ; for this is the knowledge in which

the fulness of God's understanding chiefly consists. And thus

we see how the manifestation of God's glory to created un-

derstanding's, and their seeing and knowing it, is not distinct

from an emanation or communication ef God's fulness, but

clearly implied in it. Again, the communication of God's

virtue or holiness is principally in communicating the love of

himself (which appears by what has before been observed.)

And thus we see how, not only the creature's seeing and

knowing God's exceiience, but also supremely esteeming and

kvins him, belongs to the communication of God's fulness.

And the communication of God's joy and happiness, consists

chiefly in communicating to the creature, that happiness and

py, which consists in rejoicing in God, and in his glorious

©scellency ; for in such joy God's own happiness does prin-

cipally consist. And in these things, viz. in knowing God's

excellency, loving God for it, and rejoicing in it ; and in the

exercise and expression of these, consists God's honor and

praise ; so that these are clearly implied in that glory of

God, which consists in the emanation ot his internal glory.

And though we suppose all these things, which seem to bq so

various, are signified by that glortj, which the scripture speaks

of as the last end of all God's works ;
yet it is manifest there

is no greater, and no other variety in it, than in the internal

iind essential glory of God itself. God's internal glory is

partly iii his understanding, and panly in his will. And this

internal glory, as seated in the will of God, implies both his
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holiness and his happiness ; both are evidently God's glory>

according to the use of the phrase. So that as God's external

glory is only the emanation of his internal glory, this variety

necessarily fol!ov/s. And again, it hence appears that here

is no other variety or distinction, but what necessarily arises

from the distinct faculties of the creature, to which the com-

municaiion is made, as created in the image of God ; even

as having these two faculties of understanding and will. God

communicates himself to the understanding of the creature,

in giving him the knowledge of his glory ; and to the will of

the creature, in giving him holiness, consisting primarily in

the love of God ; and in giving the creature happiness, chief-

ly consisting in joy in God. Tliese are the sum of that ema-

nation of divine fulness called in scripture, the glory of God.

The first part of this glory is called truths the latter, grace.

John i, 14. « We beheld \\\% glorv, the glory as of the only

begotten of the Father, full oi grace and truth."

Thus we see that the great and last end of God's works

which is so variously expressed in scripture, is indeed bui:

one ; and this one end is most properly and comprehensively

called, THE GLORY OF GoD ; by which name it is most

commonly called in scripiure : And is fitly compared to an

effulgence or cmanaion of light from a luminary, by which

this glory of God is abundantly represented in scripture.

Light is the external expression, exhibition and manifestatio!!

of the excellency of the luminary, of the sun for instance :

It is the abundant, extensive emanation and conamunication

of the fulness of the sun to innumerable beings that partake

of it. It is by this that the son itself is seen, and his glory

beheld, and all other things are discovered ; it is by a partici-

pation of this communication from the sun, that surroimding

objects receive all their lustre, beauty and brightness. It is

by this that all nature is quickened and receivts life, comfort

and joy. Light is abundantly used in scripiure to represent

and signify these three things, knowledge, holiness and hap-

piness. It is used to signify knowledge, or that manifestation

and evidence by which knov.'ledgc is received. Psalm, xix. 8,

and cxix. 103, 130. Prov- vi. 23. Isaiah viii. 20, and ix. ?-
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and xxix. 18. Dan. v. 11. Eph. v. 13. "But all things

that are reproved are made manifest by the light ; for

%vhatsoever doth make manifest, is light." And in otlier

places of the New Testament innumerable.

It is used to signify virtue or moral good, Job xxv. 5, and

other places. And it is abundantly used to signify comfort,

joy and happiness, Esth. viii. 16, Job xviii. 18, and many oth-

er places.

What has been said may be sufficient to shew how those

things v.'hich are spoken of in scripture as ultimate ends of

God's works, though they may seem at first view to be dis-

tinct, are all plainly to be reduced to this one thing, viz.

God's internal glory or fulness extant externally, or existing

in its emanation. And though God in seeking this end, seeks

the creature's good ; yet therein appears his supreme regard

to himself.

The emanation or communication of the divine fulness^,

consisting in the knowledge of God, love to God, and joy in

God, has relation indeed both to God, and the creature ; but

it has relation to God as its fountain, as it is an emanation

from God ; and as the communication itself, or thing com-

Tnunicated, is something divine, something of God, something

of his internal fulness, as the water in the stream is some-

thing of the fountain, and as the beams of the sun, are some-

thing of the sun. And again, they have relation to God, as

they have respect to him as their object ; for the knowledge

communicated is the knowledge of God ; and so God is the

object of the knowledge, and the love communicated is the

love of God ; so God is the object of that love, and the hap-

piness communicated is joy in God ; and so he is the object

of the joy communicated. In the creature's knowing, es-

teeming, loving, rejoicing in, and praising God, the glory of

God is both exhibited and acknowledged ; his fulness is re-

ceived and returned. Here is both an emanation and remano'

tion. The refulgence shines upon and into the creature, and

is reflected back to the luminary. The beams of glory come

from God, and are something of God, and are refunded back

again to their original. So that the whole is ofQod, and in
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God, and to God, and God is the beginning, middle and end

in this affair.

And though it be true that God has respect to the creature

in these things
; yet his respect to himself and to the crea-

ture in this matter, are not properly to be looked upon, as a

double and divided respect of God's heart. What has been

said in chap. I. sect. 3,4, may be sufficient to shew this.

Nevertheless, it may not be amiss here briefly to say a few

things ; though they are mostly implied in what has been

said already.

When God was about to create the world, he had respect

to that emanation of his glory, which is actually the conse-

quence of the creation, just as it is with regard to all that be-

longs to it, both with regard to its relation to himself, and the

creature. He had regard to it, as an emanation from him-

self, and a communication of himself, and as tlie thing com-

municated, in its nature returned to himself, as its final term.

And he had regard to it also, as the emanation was to the

creature, and as ihe thing communicated was in the creature,

as its subject. And God had regard to it in this manner, as

he had a supreme regard to himself and value for his own

infinite, internal glory. It was this value for himself that

eaused him to value and seek that his internal glory should

flow frth from himself. It was from his value for his glo-

rious perfections of wisdom and righteousness, &c. that he

valued the proper exercise and effect of these perfections, in

wise and righteous acts and ciTects. It was from his infinite val-

tic for his internal glory and fulness, that he valued the thing

itself, which is cominunicatcd, which is something of the

same, extant in the creature. Thus, because he infinitely

Viikies his own glory, consisting in the knowledge of himself,

love to himself, and complacence and joy in himself; he

therefore valued the image, communication or participation

of these, in the creature. And it is because he values him-

self, that he delights in the knowledge, and love, and joy of

the creature ; as being himself the object of this knowledge,

love and complacence. For it is the necessary consequence

of the true esteem and love of any person or being (suppose

Vol VT. Q
*
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a son or friend) that we should approve and value others* es-

teem of the same object, and disapprove and dislike the con-

trary. For the same reason is it the consequence of a bein<r's

esteem and love of himself, that he should approve of others*

esteem and love of himself

Thus it is easy to conceive, how God should seek the

good of the creature, consisting in the creature's knowledge

and holiness, and even his happiness, from a supreme regard

to himself ; as his happiness arises from that which is an

image and participation of God's own beauty ; and consists

in the creature's exercising a supreme regard to God, and

complacence in him ; in beholding God's glory, in esteem-

ing and loving it, and rejoicing in it, and in his exercising

and testifying love and supreme respect to God ; which is

the same thing with the creature's exalting God as his chief

good, and making him his supreme end.

And though the emanation of God's fulness which God

intended in the creation, and which actually is the consequence

of it, is to the creature as its object, and the creaiure is the

subject of the fulness communicated, and is the creature's

good ; and was also regarded as such, when God sought it

as the end of his works ; yet it does not necessarily follow,

that even in so doing, he did not make himself his end. It

comes to the sjme thing. God's respect to the creature's

good, and his respect to himself, is not a divided respect ; but

both are united in one, as the happiness of the creature aim-

ed at, is happiness in union with himself The creature is

no further happy with this happiness which God makes his

ultimate end, than he becomes one with God. The more

happiness the greater union : When the happiness is per-

fect, the union is perfect. And as the happiness will be in-

creasing to eternity, 'he union will become more and more

strict and perfect ; nearer and more like to that between God

the Father, and the Son ; who are so united, that their inter-

est is perfectly one. If the happiness of the creature be con-

sidered as it will be, in the whole of the creature's eternal

duration, with all the infinity of its progress, and infinite in-

crease of nearness and union to God ; in this view the crea-
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ture must be looked upon as united to God in an infinite

strictness.

If God has respect to something in the creature, which

he views as of everlastir.g duration, and as rising higher and

higher through that infinite duration, and that not -svith con-

stantly diminishing (but perhaps an increasing) celeriLy ; then

he has respect to it, as in the whole, of infinite height, though

there never will be any particular time, whe'n it can be said

already to have come to such an height.

Let the most perfect union with God be represented by

something at an infinite height above us ; and the eternally

increasing union of the saints with God, by something that is

ascending constantly towards that infinite height, moving up-

wards with a given velocity, and that is to continue thus to

move to all eternity. God, who views the whole of this eter-

nally increasing height, views it as an infinite height. And

if he has respect to it, and makes it his end, as in the whole

ot it, he has respect to it as an infinite height, though the

time will never come when it can be said it has already ar-

rived at this infinite height.

God rtims at that which the motion or progression which

he causes, aims at, or tends to. If there be many things sup-

posed to be so made and appointed, that by a constant and e-

ternal motion, they all tend to a certain centre ; then it ap-

pears that he who made them, and is the cause of their mo-

lion, aimed at that centre, that term of their motion, to which

they eternally tend, and are eternally, as it were, striving af-

ter. And if God be this centre, then God aimed at himself.

And herein it appears, that as he is the first author of their

being and motion, so he is the last end, the final term, to

which is their ultimate tendency and aim.

We may judge of the end that the Creator aimed at, in

the being, nature and tendency he gives the creature, by the

mark or term which they constantly aim at in their tendency

and eternal progress ; though the time will never come,

when it can be said it is attained to, in the most absolutely

perfect manner.

But if strictness of union to God be viewed as thus infi-

nitely exalted, then the creature n)U";t be regarded as infinite-
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!y, nearly, and closely united lo God. And viewed thus|

their interest must be viewed as one with God's interest, and

so is not regarded properly with a disjunct and separate, but

an undivided respect. And as to any difficulty of reconciling

God's not making the creature his uhimaie end, with a res«

pect properly distinct from a respect to himself, with his be-

nevolence and free grace, and the creature's obligation t©

gratitude, the reader must be referred lo Chap. I. Sect. 4,

Object. 4, where this objection has been considered and an-

swered at large.

If by reason of the strictness of the union of a man and

his family, their interest may be looked upon as one, how
much more one is the interest of Christ and his churchy

(whose first union in heaven is unspeakably more perfect and

exalted than that of an earthly father and his family) if they

be considered with regard to their eternal and increasing

union I Doubtless it may justly be esteemed as so much
one, that it may be supposed to be aimed at and sought, not

with a distinct and separate, but an undivided respect.

It is certain that what God aimed at in the creation of

the world, was the good that would be the consequence of the

creation, in the whole continuance of the thing created.

It is no solid objection against God's aiming at an infinite-

ly perfect union of the creature with himself, that the par-

ticular time will never come when it can be said, the union is

now infinitely perfect. God aims at satisfying justice in the

eternal damnation of sinners ; which will be satisfied by their

daninalion, considered no otherwise than with regard to its

eternal duration. 13ul yet there never will come that partic-

ular moment, when it can be said, that now justice is satis-

fied. But if this does not satibfy our modern free thinkers,

who do not like the talk about satisfying justice with an in-

finite punishment ; I suppose it will not be denied by any,

that God, in glorifying the saints in heaven with eternal fe-

licity, aims to satisfy his infinite grace or benevolence, by the

bestov/ment of a good infinitely valuable, becauJie eternal ; and

yet there never will corne the moment, when it can be said,

that now this infinitely valuable gccd has been ivclually be-

etowed.
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